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I. 

"BE  OF  GOOD  CHEER." 

"  Be  of  good  cheer." — ST.  JOHN  xvi.  33. 

Is  this  a  message  the  preacher  dare  speak  to 
the  people  of  London  ?  "  London  !  "  What 
strangely  diverse  ideas  does  the  very  word  call 
up  in  different  minds  !  Now  it  is  a  round  of 
restless  pleasure-seeking,  a  season  full  of  all  that 
is  gay  and  glittering,  an  arena  for  the  little  plots 
and  intrigues,  the  petty  plannings  and  schemings, 
which  bring  so  often  far  more  vanity  and  vexa 
tion  of  spirit  than  satisfaction  or  happiness. 
Now  the  word  raises  only  the  vision  of  a  daily 
round  of  changeless  labour,  weary  hours  at  the 
desk  or  in  the  chambers,  a  life  of  clock-work 
habits  and  monotonous  thought.  Now  again  it 
is  the  symbol  of  the  great  fierce  struggle  for 
gold ;  it  speaks  of  the  crowd  of  eager  anxious 
keen- eyed  worshippers  of  the  great  golden  image, 
all  jostling  and  thrusting  one  another  that  they 
may  get  nearer  and  nearer.  Now  it  calls  up  a 
picture  of  hollow  hectic  midnight  life,  the  theatre 
and  the  music-hall,  the  glare  of  the  footlights,  the 
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mercenary  smile,  the  mask  of  forced  merriment, 
the  fever  of  high  play.  And  now  "  London " 
means  something  even  yet  less  holy — a  hopeless 
loveless  horrible  life  of  sordid  misery  and  reck 
less  sin,  a  garret  or  a  cellar,  the  abode  of  dirt 
and  drunkenness  and  disease,  a  home — Oh,  God  ! 
that  we  should  call  such  a  place  a  '  home ' ! — a 
den,  visited  by  no  aspirations  higher  than  such 
as  can  be  slaked  at  the  nearest  gin-palace.  But 
to  all,  now  and  then  at  least,  "  London  "  is  a  word 
full  of  strangest  contrasts,  speaking  of  highest 
refinements  of  luxury,  and  of  deepest  abysses 
of  poverty ;  of  pure  and  graceful  virtues,  and  of 
infinite  degradations  of  vice;  of  profusion  and 
of  squalor;  of  much  fashionable  church-going, 
and  of  teeming  thousands  of  practical  heathens. 
No  one  surely  can  know,  even  superficially  and 
by  what  he  can  learn  at  second-hand,  something 
of  the  condition  of  such  a  city  as  London  without 
being  at  times  filled  with  strange  wonder  and 
sadness  at  these  appalling  contrasts.  It  is  bad 
enough  and  perplexing  enough  on  the  very  sur 
face.  But  get  a  little  below  the  surface,  and  the 
mystery  of  evil — of  sin,  and  misery,  and  despair, 
— is  almost  too  dreadful  to  be  borne.  It  staggers 
one.  One  recoils  from  it,  as  the  Pilgrim  from  the 
hideous  phantoms  in  the  Valley  of  the  Shadow 
of  Death.  Can  it  be,  one  asks  oneself  in  moments 
of  darkened  faith, — can  it  be  that  the  world  has 
won  the  victory — not  Christ  ?  Can  it  be  that 
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Goliath  is  too  strong  for  David,  that  the  "  strong 
"  man  armed "  is  still  keeping  his  palace,  and 
that  none  is  found  to  despoil  him  of  his  goods  ? 
There  are  some  things  any  man  can  see  and 
know.  Is  it  hard  to  discern  a  world  victorious 
where  there  is  nought  but  pleasure-seeking  and 
frivolity,  a  busy  idleness,  an  absence  of  all 
earnestness  and  sense  of  reality  in  life,  a  worship 
of  fashion  and  of  wealth  ?  Does  it  look  as  if  the 
world  were  beaten  when  the  multitude  is  march 
ing  on  in  docile  obedience  to  its  imperious  orders, 
a  mighty  gang  of  slaves  to  the  outward,  the  visible, 
the  material, — positivists,  not  so  much  in  creed 
as  in  act  and  habit,  seeing,  acting  upon,  in 
fluenced  by,  nothing  beyond  "  the  things  which 
"  are  seen,  which  are  temporal "  ?  Is  it  so  clear 
that  the  world  is  deposed  from  its  throne,  and  its 
power  shattered,  when  vice  can  find  itself  so  at 
home  among  us,  sometimes  flagrant  and  barefaced, 
sometimes  delicately  veiled  and  of  courtly  speech 
and  manner — aye  and  I  suppose  not  becoming 
less  secure  of  welcome  and  apology  day  by  day  ? 
Can  the  world  sing  no  song  of  triumph  while  it 
sees  its  myriads  dancing  their  maudlin  dance  in 
chains  and  rags  at  the  lording  of  their  slave- 
driver  strong  drink  ?  But  there  are  other  things 
which  only  some  can  see  and  know ; — deep  deep 
down ;  unsuspected,  unguessed,  unimagined  by 
the  pure  and  happy  ; — horrible  things,  eating  out 
the  heart  and  life  of  thousands  ;  crime-diseases, 
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too  hateful  to  be  thought  of,  blotting  out  all  light 
from  the  soul  with  their  leprous  incrustations. 
Oh !  God  help  us  !  God  help  us !  Has  the 
world  got  us  down,  and  thrust  us  into  the  inner 
dungeon,  and  turned  the  great  key  ? 

Nay,  not  so,  my  brethren.  It  is  not  so;  it  can 
not  be  so ;  it  shall  not  be  so  !  But  what  shall 
we  say  to  these  grinding  tyrannies,  these  dun 
geon-darknesses,  these  inhuman  slave-drivings  ? 
We  are  longing  to  speak.  We  are  longing  to 
send  forth  a  voice,  a  message,  in  the  midst  of 
these.  If  we  have  anything  to  say  which  can 
help,  oh  !  it  would  be  a  sin  to  be  dumb  !  But  1 
know  what  I  should  like  to  say.  Sometimes  it 
might  be  right  to  say  something  else.  Some 
times  it  might  be  right  to  cry,  "  Repent,  repent," 
with  the  Baptist's  voice  of  thunder.  Sometimes 
it  might  be  right  to  wield  the  terrors  of  the 
Lord,  that  men  might  flee  from  the  wrath  to 
come.  But  I  know  what  I  should  like  to  say. 
I  know  what  I  should  like  to  send  a  very  army 
of  preachers  to  say.  It  is  this,  "Be  of  good 
"  cheer"  That  is  the  message  I  love  best  to 
speak.  As  I  look  upon  the  poor  down-trodden 
sick-hearted  fetter-galled  slaves  of  the  world — 
(they  may  be  bad,  vile,  degraded,  worthless, — 
no,  not  worthless,  for  the  Son  of  God  came  to 
save  them ;  but  they  may  be  very  hopeless 
nevertheless) — I  dare  not,  I  have  not  the  heart 
to,  thrust  them  down  any  lower.  I  don't  think 
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my  Master  would  have  done  so.  I  think  He 
would  have  held  out  His  sacred  Hand  to  lift 
them  up  a  little.  I  think  perhaps  He  might 
have  said  even  to  these,  ft  Be  of  good  cheer." 
Aye;  for  even  the  publicans  and  the  harlots  went 
into  the  kingdom  of  heaven  before  the  self- 
righteous  Pharisee. 

But  what  right  have  I  to  say,  "  Be  of  good 
"  cheer "  ?  I  may  wish  to  do  so ;  I  may  like 
to  do  so ;  but  that  gives  me  no  right.  A 
messenger  has  no  right  to  choose  the  message 
he  will  deliver,  or  to  deliver  only  that  part  of 
the  message  which  pleases  him  best.  An  am 
bassador,  unless  he  be  a  plenipotentiary,  which 
I  am  not,  has  no  right  to  proffer  terms  of  his 
own  selection.  Yet  I  do  not  think  I  should  be 
unfaithful  to  my  Master,  if  I  speak  in  His  Name, 
and  say,  "  Be  of  good  cheer." 

I.  Because  of  the  character  of  Him  whose 
message  I  bear ;  because  I  can  plead  in  the 
Name  of  One  who  is  so  marvellous  in  His  gen 
tleness  and  His  humility  and  His  forbearance 
and  His  readiness  to  forgive,  that  no  one,  how 
ever  bad,  need  ever  be  afraid  of  Him  ;  because 
I  can  tell  the  story  of  the  poor  woman  who 
was  a  sinner,  and  who  forced  herself  in  her 
misery  into  the  scornful  Simon's  house,  and 
found  mercy  arid  peace  and  hope  at  the  feet  of 
her  Saviour ;  because  I  can  tell  another  story 
of  a  poor  dying  malefactor,  who,  broken  down 
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at  the  very  last  with  the  remembrance  of  his 
own  sins  and  with  the  sight  of  the  awful 
majesty  of  the  Divine  Sufferer  by  his  side,  cried, 
all  but  with  his  latest  breath,  for  mercy,  and 
received  a  promise  which  must  have  flooded  his 
poor  fainting  soul  with  light  and  joy ;  because 
I  can  tell  how  He  who  has  sent  me  drew 
strange  startling  pictures  of  a  free  and  bountiful 
forgiveness  in  the  Prodigal  Son,  and  in  the 
servant  who,  owing  the  ten  thousand  talents, 
fell  down  and  cried  for  mercy,  and  was  freely 
forgiven  all.  These  are  old  well-worn  stories 
to  you,  my  friends.  If  you  heard  them  for  the 
first  time,  they  would  fill  you  with  amazement 
at  the  richness  and  freedom  of  the  pardon.  But 
there  are  some,  and  not  a  few,  in  this  very 
city,  who  have  never  yet  heard  these  things. 
And,  if  I  can  tell  them  such  things  as  these, 
am  I  wrong  to  preface  my  telling  with  the  "  Be 
"  of  good  cheer  "  ?  Nay,  Jesus,  the  Master  in 
whose  Name  I  would  go  to  them,  to  whom  I 
would  bring  them  if  I  might,  is  full  of  love, 
and  in  His  wealth  of  love  came  down  to  save 
a  lost  world.  "  Be  of  good  cheer."  Behold, 
He  is  Love,  for  "  God  is  Love,"  and  He  is 
God.  "He  that  hath  seen"  the  Son  "hath 
"  seen  the  Father  also."  In  His  wondrous  com 
passion  and  mercy,  ye  behold  the  compassion  and 
mercy  of  God.  "  Be  of  good  cheer." 

2.   Again,  I   would  go   forth  with  these  holy 
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words  of  sacred  cheer  on  my  lips,  because  He 
who  sends  me  has  overcome  the  world.  It  is 
He  who  says,  "  Be  of  good  cheer,"  and  He 
gives  His  reason  in  the  next  words,  "  I  have 
"  overcome  the  world."  If  you  were  sending  a 
band  of  soldiers  into  a  strange  country,  among 
fierce  and  crafty  enemies,  to  face  unknown 
perils,  and  risk  their  lives  in  the  venture,  would 
it  not  cheer  and  encourage  them  if  their  captain 
had  first  passed  through  the  enemy's  country, 
and  braved  all  the  dangers,  and  encountered  all 
the  crafts  and  assaults  of  the  foe,  and  could 
then  say  to  his  soldiers,  '  See,  I  have  passed 
'  through  all  unhurt ;  I  have  fought  and  con- 
'  quered ;  I  have  proved  the  strength  of  the 
'  enemy ;  I  ask  you  only  to  do  as  I  have 
'  done  '  ?  I  know  what  will  be  said  —  '  But 
'  this  was  the  Son  of  God.  He  could  not  fail. 
'  He  could  not  be  defeated  in  the  conflict.  And 
'  we  are  poor  weak  helpless  sinful  men  and 
'  women.  What  comfort  is  it  to  us  to  know 
'  that  Christ  overcame,  when  we  are  so  unlike 
'  Him  ?  '  And  yet  it  is  a  comfort  surely.  For 
He  took  our  nature,  and  made  Himself  one  with 
us,  that  we  might  have  an  example  by  which 
to  guide  our  steps.  We  look  up  to  Him ;  we 
behold  Him  marching  triumphantly  through  all 
the  perils  ;  and,  "  looking  unto  Jesus,"  we  are 
fired  with  holy  zeal,  and  find  our  strength  in 
the  imitation  of  our  Divine  Pattern.  Yes ;  He 
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overcame  ; — not  the  allurements  of  the  world 
alone,  as  in  the  wilderness ; — not  the  terrors  of 
the  world  alone,  as  in  Gethsemane; — He  over 
came  the  world — its  masterful  presence,  its  re 
lentless  grasp  upon  the  senses,  the  terrible  per 
sistence  of  its  importunity.  And  the  power  in 
which  He  overcame  the  world  was  surely  the 
power  of  another  higher  holier  Presence.  All 
through  the  veil  of  the  visible  and  material 
there  was  gleaming  the  inner  light  of  the  Pre 
sence  Chamber.  He  was  never  alone,  for  the 
Father  was  with  Him.  He  "  endured  as  seeing 
"  Him  who  is  invisible."  The  other  world  was 
ever  open  to  His  Spirit's  sight.  He  passed  on 
His  way,  surrounded  with  the  eternal  verities, 
strengthened  by  Angelic  ministries,  yes,  and 
even  here  "in  the  bosom  of  the  Father."  And 
here  is  the  secret  and  the  pledge  of  our  vic 
tory.  For  "  this  is  the  victory  that  overcometh 
"  the  world,  even  our  Faith."  "  Our  Faith  "-— 
the  eye  which  looks  on  the  unseen ;  the  power 
which  draws  aside  the  great  painted  curtain  of 
the  visible,  and  sets  us  in  the  very  presence  of 
the  world  beyond ;  it  is  this  which  emancipates 
from  the  tyranny  of  the  things  of  sense,  which 
robs  the  material  things  of  their  tremendous 
power,  which  triumphs  over  the  world.  Open 
the  eye  of  the  soul  to  the  eternal,  and  the 
things  of  time  have  lost  their  absorbing  inte 
rest.  Let  God  be  a  present  reality,  and  the 
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world  is  overcome.  Therefore  we  would  echo 
far  and  wide  the  good  tidings, — "  Be  of  good 
"  cheer,  I  have  overcome  the  world." 

3.  Once  more  I  would  cry  "  Be  of  good  cheer," 
because  I  discern  in  each  soul  of  man,  however 
far  fallen,  a  capacity  of  better  things.  I  know 
the  image  of  God  has  been  shattered  and  well- 
nigh  destroyed,  yet  the  fragments  are  not  all 
hopelessly  evil,  and  here  and  there  one  may  find 
dim  traces,  even  where  one  would  least  expect, 
of  that  which  has  been,  and  by  the  grace  of  God 
may  yet  be  again.  In  each  soul  there  is  some 
thing  which  may  be  the  starting-point  of  a  new 
life,  some  secret  longing  for  deliverance,  some 
dim  discernment  of  truths  that  may  make  it  free, 
some  natural  gift  of  love  or  tenderness,  which  by 
God's  mercy  may  be  cherished  into  a  Christian 
grace,  some  pledge  and  potency  of  heavenly 
things.  I  would  go  to  the  reckless  hardened 
sinner,  and  I  would  say  to  him,  '  Brother,  this 
'  life  of  yours  does  not  make  you  happy.  You 
'  feel  and  know  you  are  made  for  better  things. 
'  You  have  had  foretastes  and  earnests  of  better 
'  things.  You  have  prayed  when  a  child,  if 
'  never  since.  You  have  had  your  visions  of  a 
'  nobler  life  than  this.  You  have  your  better 
'  moments  even  now.  It  is  not  too  late.  Lay 
'  that  poor  sin-warped  world-battered  heart  of 
'  yours  down  at  your  Saviour's  feet,  and  ask 
'  Him  to  take  it,  bad  and  worthless  as  it  is,  and 
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1  to  make  it  what  He  would  have  it  be,  and  I 
'  shall  hope  for  you  yet.  You  will  have  your 
*  struggles,  and  your  battles,  and  very  likely 
4  your  falls  too.  But  what  else  could  you  expect 
'  after  such  a  life  ?  You  mustn't  think  you  are 
1  to  slay  Satan  at  a  blow.  Yet  I  shall  hope  for 
1  you.  For  I  know  that,  while  you  are  weak, 
'  there  is  One  who  is  strong,  and  He  has  said, 
'  "  My  strength  is  made  perfect  in  weakness." 
'  Therefore,  O  brother  sinner,  "  be  of  good 
<  "  cheer."  ' 

I  have  then  answered  my  opening  question — 
Is  "  Be  of  good  cheer  "  a  message  the  preacher 
dare  speak  to  the  people  of  London  ?  Surely, 
surely,  yes  !  But  the  *  preacher ' — is  he  alone 
to  speak  it  ?  And  you — you  who  know  the  light 
and  peace — you  who  have  at  least  had  your  fore- 
shadowings  of  triumph — you  who  have  at  least 
sometimes  been  made  to  hear  of  joy  and  glad 
ness — are  you  to  be  dumb  ?  Can  you  speak  no 
word  to  some  poor  weary  soul  which  may  bring 
it  good  cheer  in  its  sadness  ?  Do  you  never 
meet  with  one  to  whom  you  could,  if  you  would, 
stretch  out  a  helping  hand  and  utter  a  voice  of 
hope  and  comfort  ?  O  my  friends,  how  can  you 
look  around  on  all  this  world  of  misery,  and 
stand  silent  ?  I  don't  bid  you  preach.  But  I 
do  bid  you  speak.  I  do  bid  you  to  aid  us  in 
bearing  forth,  in  all  its  wealth  of  comfort  and 
hope,  the  Divine  message,  "  Be  of  good  cheer." 
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I  do  ask  you  to  strengthen  the  hands  of  the 
Church  that  she  may  carry  forth  the  more  freely 
and  fully  this  gracious  message  of  her  loving 
Master. 

If  the  Church  speaks  it  not,  I  know  not  who 
is  to  speak  it.  If  Religion  is  dumb,  I  know  no 
lip  from  which  the  words  could  come  save  as  a 
mocking  delusion.  Sin,  sorrow,  suffering,  these 
live  and  are  mighty.  Bad  times  come,  and  thou 
sands  endure  bitter  privations;  works  are  stopped, 
and  strong  men  stand  idle,  and  wives  and  chil 
dren  want,  and  clothes  and  furniture  are  sold, 
and  all  is  made  harsher  and  more  bitter  by  a 
sullen  resentment,  sometimes  quite  undeserved, 
sometimes  perhaps  deserved,  but  always  easy 
enough  to  understand.  The  curse  of  drink 
makes  homes  unhomelike,  and  brings  squalor 
and  crime  and  disease  in  its  train.  Fever  or 
smallpox  rages  through  the  courts,  and  the 
mother  is  taken  from  the  little  ones,  or  the  joy 
and  pride  of  the  parents  is  gone,  or  long  linger 
ing  weeks  of  slow  recovery  leave  weakness  and 
debt  behind.  But  why  am  I  talking  of  the  poor, 
as  if  they  had  a  monopoly  of  troubles  and  trials  ? 
Are  there  no  sickening  disappointments,  no  cruel 
stabs  of  perfidy  or  ingratitude,  no  blanks  of 
aching  bereavement,  no  creeping  revenges  of 
past  sin,  among  the  carriages  in  the  Park  or  the 
boxes  of  the  Opera  House  ?  And  to  all  these 
who  shall  cry,  "  Be  of  good  cheer  "  ?  I  listen. 
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There  are  voices  crying  it  in  many  tones.  '  Be 
'  of  good  cheer ;  drain  the  cup  of  pleasure  and 
'  forget  thy  sorrows  and  thy  cares.'  Does  this 
voice  ring  true  ?  '  Be  of  good  cheer ;  the  world 
'  is  growing  wiser,  and  by  and  by  mankind  will 
'  learn  how  to  live  more  happily,  seeking  always 
'  the  greatest  good  of  the  greatest  number.'  Does 
this  sound  likely  to  banish  present  ills  ?  '  Be 
'  of  good  cheer ;  watch  thy  time,  and  thou  shalt 
'  seize  upon  the  wealth  thou  enviest,  and  the 
'  rich  and  idle  shall  find  their  level  in  the  con- 
1  vulsion  of  society.'  Is  this  a  voice  that  gives 
promise  of  lasting  cheer  ?  '  Be  of  good  cheer, 
'  there  is  no  God,  no  judgment,  no  hell.  Live 
'  in  the  present,  for  there  is  no  future.  Eat, 
1  drink,  and  be  merry.'  Does  this  voice  steal  on 
the  weary  soul  with  sweet  breathings  of  peace  ? 
No,  no  I  Among  the  babel  of  discordant 
counsels,  I  catch  one  voice,  loud,  clear,  earnest, 
hopeful.  Listen !  It  is  the  Church  of  the 
living  God,  the  handmaid  of  Christ,  that  is  pass 
ing  along,  with  eye  uplifted  to  heaven,  and  cry 
ing  to  this  one  and  to  that,  to  rich  and  poor,  to 
sinful  and  suffering,  to  outcast  and  hopeless, 
'  Be  of  good  cheer  :  I  tell  of  One  who  loves  you, 
'  and  longs  for  you,  and  is  waiting  for  you.  It 
'  is  He  who  cries,  "  Come  unto  Me,  and  I  will 
'  "  give  you  rest."  It  is  He  who  promises,  "  Him 
'  "that  cometh  unto  Me,  I  will  in  no  wise  cast 
'  "  out."  It  is  He  who  can  rescue  you  from  all 
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'  the  tyrannies  which  grind  you  down.  It  is 
'  He  who  can  give  deliverance  to  the  captive, 
'  and  bring  you  into  the  glorious  liberty  of  the 
1  children  of  God.  It  is  He  who  can  make  you 
'  more  than  conquerors  in  all  these  things  which 
1  now  enslave  you.  It  is  He  who  cries  to  you, 
1  in  His  mighty  compassion  and  Divine  tender- 
'  ness,  "  Be  of  good  cheer  :  I  have  overcome 
'  "the  world."' 


II. 

PENITENCE  RISING  INTO  JOY. 

"Make  me  to  hear  joy  and  gladness,  that  the  bones  which  Thou 
hast  broken  may  rejoice." — Ps.  li.  8. 

How  strange  is  this  welling  up  of  an  undertone 
of  joy  in  the  midst  of  the  saddest  outpouring  of 
utter  penitence  which  the  world  has  ever  known ! 
One  could  understand  better  two  Psalms  com 
posed  at  different  times  and  in  different  frames 
of  mind,  a  fifty-first  all  sorrow,  and  a  hundred- 
and-third  all  joy.  But  that  the  two  streams 
should  run  on  together  seems  strange.  And 
yet  is  it  so  strange  ?  Or  is  it  not  rather  very 
natural,  just  what  most  entirely  accords  with 
fact  ?  The  heart  of  man  is  never  (or  very  very 
seldom)  all  sorrow  or  all  joy.  Perhaps  we  could 
not  bear  either  the  one  or  the  other.  The 
strain  would  be  too  great.  Generally  the  feel 
ings  are  very  mingled,  even  in  those  who  feel 
most  keenly.  No  doubt  either  sadness  or  joy 
may  largely  prevail,  but  the  other  is  there,  as  a 
sort  of  undercurrent.  The  song  may  be  a  very 
sad  one,  but  it  is  more  true  to  nature  if  it  touches 
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here  and  there  some  chord  of  brighter  tone.  The 
song  may  be  a  very  joyous  one,  but  it  is  all  the 
sweeter  if  it  passes  now  and  then  into  a  minor 
key.  Some  of  you  will  know  Mendelssohn's 
exquisite  setting  of  the  43rd  Psalm,  in  which  the 
deeply  penitential  "  Judge  me,  O  God  "  passes 
at  last  into  the  gloriously  triumphant  "And 
"  then  will  I  go  unto  the  altar  of  God,  even  the 
"  God  of  my  joy  and  gladness  " ;  or  Pergolesi's 
wonderful  anthem  from  the  3 1st  Psalm,  in 
which  the  wail  of  misery  in  the  "  Have  mercy 
"  upon  me,  O  Lord,  for  I  am  in  trouble ;  my 
"  strength  faileth  me;"  breaks  into  the  cry  of 
jubilant  trust,  "  But  my  hope  hath  been  in 
"  Thee,  O  Lord  :  I  have  said,  Thou  art  my 
"  God."  Yes,  it  is  natural,  and  not  strange. 
The  stream  has  always  its  undercurrent. 

This  5  ist  Psalm  has  been  called  the  "  Psalm 
"  of  Psalms  "  :  it  has  been  called  the  "  Sinner's 
"  Guide."  It  is  the  channel  through  which 
oh  !  how  many  thousands  of  sin-stricken  souls 
have  poured  out  their  anguish  before  God  !  I 
think  it  must  have  been  loved  by  Mary  Mag 
dalene.  I  think  St.  Peter  must  have  said  it  after 
his  fall.  In  old  times  it  was  used  continually 
in  the  daily  prayer  of  the  Church,  so  greatly 
was  it  prized  as  a  fitting  utterance  for  sinful 
lips. 

Now  that  the  spirit  of  penitence  is  the  first 
requisite  for  the  sinner  I  suppose  we  all  shall 


1 6  Penitence  rising  into  Joy. 

allow.  The  gate  of  repentance  is  the  only  gate 
into  the  way  of  recovery.  Look  into  your  own 
hearts.  I  do  not  speak  only  to  those  living  in 
known  and  wilful  sin.  I  speak  to  the  ordinary 
average  Christian.  I  ask,  What  is  your  first 
spiritual  need  ?  You  know  it  is  to  deepen  your 
penitence.  Your  sorrow  for  sin  is  so  shallow. 
Why,  day  by  day  you  are  conscious  of  the  same 
bad  habits,  the  same  indolence,  the  same  worldli- 
ness,  the  same  self-indulgence,  the  same  formality 
in  prayer.  When  you  kneel  down  at  night,  and 
think  over  the  past  day,  and  confess  your  sins, 
is  it  never  with  a  weary  consciousness  that  it  is 
all  a  mere  form,  that  there  is  no  true  grief  for 
the  sin,  no  resolute  struggle  to  subdue  it  ?  Well, 
till  the  stream  of  penitence  begins  to  flow  I  do  not 
see  how  I  can  say  much  about  an  undercur 
rent.  An  undercurrent  is  a  current  which  flows 
beneath  the  main  stream.  And  the  main  stream 
in  the  5 1st  Psalm  is  a  stream  of  penitential 
sorrow.  So  let  us  first  make  sure  that  this  has 
begun  to  flow,  that  we  can  use  the  sadder  verses 
honestly,  that  we  can  say  without  being  untrue 
(and  oh  !  it  is  dreadful  to  be  untrue  with  God  !), 
"  Have  mercy  upon  me,  O  God,  after  Thy  great 
"  goodness  :  according  to  the  multitude  of  Thy 
"  mercies  do  away  mine  offences.  Wash  me 
"  throughly  from  my  wickedness  :  and  cleanse  me 
"  from  my  sin.  For  I  acknowledge  my  faults  : 
"  and  my  sin  is  ever  before  me." 


Penitence  rising  into  Joy.  1 7 

Now  we  have  got  so  far.  We  have  allowed 
the  necessity  of  an  outflow  of  penitence.  Are 
we  going  to  stop  there  ?  Are  we  going  all  life 
long  to  be  mourning  over  sin,  and  sinning  again, 
and  half-wishing  to  repent  and  to  be  different, 
and  half-trying  now  and  then,  and  all  the  while 
dragging  on  with  a  sense  of  failure,  and  unsatis- 
factoriness,  and  abortiveness,  in  the  inner  life, — 
always  saying  that  wretched  thing  which  St.  Paul 
said  once  of  himself,  but  only  of  himself  when 
"  under  the  law  "  and  before  grace  had  triumphed, 
"  The  good  that  I  would  I  do  not ;  but  the  evil 
"  which  I  would  not,  that  I  do  "  ?  Well ;  even 
this  is  better  than  saying,  '  It  is  of  no  use,'  and 
giving  up  trying.  But  this  does  not  satisfy  me. 
I  think  it  ought  not  to  satisfy  any  one  who  reads 
his  Bible,  and  there  hears  of  joy  and  gladness, 
of  joy  and  peace  in  believing.  Surely  God  has 
something  better  for  His  children  than  perpetual 
sorrow.  Surely  He  means  them  to  get  up  higher, 
above  these  dreary  half-repentings  and  half- 
strivings,  into  a  freer  gladder  region.  Else  why 
that  command  "  Rejoice  in  the  Lord  alway, 
"  and  again  1  say  Rejoice  "  ?  Why  the  Saviour's 
words  "  These  things  have  I  spoken  unto  you 
"  that  My  joy  might  remain  in  you,  and  that 
"  your  joy  might  be  full  "  ?  Why  His  prayer 
for  His  disciples  "  that  they  might  have  My  joy 
"  fulfilled  in  themselves  "  ?  Well ;  we  will  listen 
now  for  that  sweet  undertone  which  comes  well- 
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ing  up  in  our  Psalm  of  penitence.  But  first  let  us 
catch  the  spirit  of  the  larger  stream.  It  flows  on 
in  waves  of  saddest  mournfulness.  "  I  acknow- 
"  ledge  my  transgressions,  and  my  sin  is  ever 
"  before  me."  "  Behold  I  was  shapen  in  wicked- 
"  ness ;  and  in  sin  hath  my  mother  conceived 
"  me."  "  Deliver  me  from  blood-guiltiness,  O 
"  God."  Oh  !  all  is  so  sad  !  But  listen.  Through 
the  wailing  and  the  moaning  comes  up  another 
tone.  The  undercurrent  is  flowing  on.  We 
catch  its  voice  of  hope  and  courage.  "  Thou 
"  shalt  make  me  hear  of  joy  and  gladness  that 
"  the  bones  which  Thou  hast  broken  may  rejoice." 
"  Thou  shalt  open  my  lips,  O  Lord,  and  my 
"  mouth  shall  show  Thy  praise."  Yes;  PENITENCE 
MUST  RISE  UP  INTO  JQY.  That  is  the  great  lesson 
I  am  striving  to  bring  home  to  you.  Penitence 
must  rise  up  into  joy.  In  its  very  nature  Penitence 
is  a  passing  transitory  stage,  and  not  an  abiding 
state.  If  it  were  the  latter,  it  would  prove  that 
it  was  not  true  penitence,  but  some  strange 
counterfeit.  Penitence  is  like  the  dawn.  But 
the  dawn  passes  into  the  full  daylight.  If  the 
dawn  remained  all  through  the  day,  you  would 
say  it  was  no  true  dawn,  but  some  weird  un 
natural  state  of  the  atmosphere — some  strange 
unearthly  dimness.  And  so  with  Penitence.  It 
is  the  breaking  of  the  light  in  the  soul, — dark 
enough  sometimes  no  doubt,  but  a  darkness  giving 
place  steadily  to  the  growing  light. 
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Now  there  is  one  thing  we  must  realize  clearly. 
There  is  no  sharp  line  dividing  off  one  stage  of 
the  spiritual  life  from  another.  You  cannot  find 
a  day — you  must  not  expect  a  day  to  come — 
when  you  can  say,  l  Now  my  Penitence  ends, 
'  and  now  my  joy  begins.'  Why,  our  very  Psalm 
shows  that  this  is  not  so  by  its  blending  of  the 
two,  by  that  undercurrent  of  joy  breaking  out 
here  and  there  in  the  great  flood  of  penitential 
sorrow.  Writers  on  the  spiritual  life  speak  of 
three  great  stages,  succeeding  one  another  in 
turn — the  life  of  penitence,  the  life  of  sanctifica- 
tion,  and  the  life  of  union.  You  understand  the 
first — the  penitence.  The  Life  of  sanctification 
is  the  period  when  the  soul,  under  the  guidance 
of  the  Holy  Spirit,  is  learning  to  conquer  sin 
and  is  growing  in  holiness.  The  life  of  union 
is  the  state  in  which  the  man  is  consciously 
drawn  into  blessed  union  with  his  Saviour,  and 
lives  a  life  "  hid  with  Christ  in  God."  Whether 
you  or  I  shall  attain  to  this  last  on  this  side  the 
grave  I  know  not.  I  hope  at  least  we  shall 
attain  to  the  second.  But  the  writers  I  refer  to 
will  always  tell  you  you  cannot  really  divide  up 
the  life  into  clearly  marked-off  portions  ;  you 
cannot  separate  by  any  sharply  drawn  line  one 
stage  from  another.  They  run  into  each  other. 
They  blend  together,  and  refuse  to  be  marked 
off  and  labelled.  Of  course  each  stage  is  ever 
rising  more  and  more  into  the  one  above  it.  But 
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each  stage  really  also  runs  on  with  the  higher. 
So  that  penitence  is  not  all  past  and  gone  in  the 
life  of  sanctification,  nor  the  growth  of  sanctifica- 
tion  all  over  in  the  life  of  union.  Moreover  in 
each  lower  stage  there  are  foretastes  and  antici 
pations  of  the  higher.  So  that  in  penitence  there 
are  foretastes  of  holiness,  and  in  holiness  fore 
tastes  of  union  with  Christ. 

I  have  shown  you  how  David  teaches  us  by 
his  wonderful  Psalm  that  even  in  the  outpouring 
of  profoundest  penitence  there  is  an  undercurrent 
of  joy.  I  would  add  that  when  joy  takes  the 
place  of  penitence,  and  becomes  the  main  stream 
of  the  soul's  eimtions,  then  penitence  still  flows 
on  in  an  undercurrent,  taking  the  lower  place 
indeed,  but  not  all  ended  and  forgotten.  We 
confess  our  sins  daily,  not  as  doubting  their 
pardon  but  to  keep  us  humble  and  watchful. 
And  indeed  the  farther  we  advance  the  more 
clearly  do  we  see  our  constant  daily  sins  and 
imperfections.  "  My  sin  is  ever  before  me  "  is 
not  a  slavish  and  unspiritual  utterance,  as  some 
would  have  us  think.  It  can  be  spoken  by  the 
saint  of  God  drawn  into  closest  union  with  his 
Lord. 

But  now  what  is  to  turn  penitence  into  joy, 
confession  into  praise  ?  Surely,  Belief  in  par 
don.  Ah  !  yes  ;  we  want  more  Faith  to  lift  us 
up.  We  want  more  simple  acceptance  of  God's 
promises.  We  want  more  childlike  restfulness 
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in  His  Fatherly  love.  See  how  our  Church 
would  teach  us  this  lesson  in  the  very  order  and 
arrangement  of  her  services.  See  how,  as  she 
leads  her  children  by  the  hand  into  her  house  of 
prayer,  she  seems  to  be  ever  saying  to  them 
'  From  Penitence  to  Joy.'  Surely  it  was  by  a 
Divine  teaching,  for  which  we  may  well  thank 
God,  that  our  Reformers,  going  back,  as  they 
always  did,  to  primitive  times  for  guidance,  gave 
us  the  penitential  opening  of  our  Daily  Morning 
and  Evening  Prayer,  so  that  we  always  begin 
with  Confession  of  sin  before  going  on  to  sing 
our  praises  to  God.  It  is  right  and  natural,  is  it 
not  ?  If  our  own  children  have  done  wrong,  do 
we  not  expect  them  to  come  and  tell  us  they  are 
sorry  and  ask  forgiveness  before  they  begin  to 
ask  for  new  gifts  or  favours  ?  And  should  not 
God's  children  do  the  same  ?  And  yet  we  make 
it  all  such  a  miserable  dead  form  !  We  come  to 
church  ;  we  learn  that,  if  we  confess  our  sins, 
God  is  faithful  and  just  to  forgive  us  our  sins  ; 
we  kneel  down  and  confess  that  we  have  left 
undone  those  things  which  we  ought  to  have 
done,  and  have  done  those  things  which  we  ought 
not  to  have  done ;  we  hear  God's  messenger 
declare  the  gracious  message  of  forgiveness — 
"  He  (God)  pardoneth  and  absolveth  all  them 
"  that  truly  repent  and  unfeignedly  believe  His 
"  holy  Gospel "  ;  and  then  we  rise  up  with  no 
comfort  in  the  thought  '  God  has  forgiven  me/ 
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with  no  belief  in  the  fulfilment  of  God's  promise, 
with  no  glad  sense  of  pardon  and  peace.  And 
yet  we  should  have  these,  if  we  had  Faith. 
Surely,  if  some  Angel  were  suddenly  to  come  to 
us,  when  we  have  confessed  our  sins,  and  were 
to  say,  '  Be  not  afraid ;  behold  I  come  to  tell 
'  thee  thy  sins  are  pardoned,  and  thou  art 
'  free,'  our  hearts  would  leap  up  with  a  bound  of 
startled  joy.  But  why  not  now?  Is  an  Angel's 
word  any  surer  than  God's  word  ?  Is  the 
message  any  more  blessed  for  the  dignity  of  the 
messenger  ?  Oh  !  if  only  we  believed  !  If  only 
we  would  take  to  ourselves  the  comfort  and 
assurance  of  the  Gospel  message  of  Absolution,  I 
am  sure  our  worship — aye  our  very  lives — would 
be  brighter  and  happier.  There  would  well  up, 
unbidden,  tones  of  joy  and  gladness.  The  bones 
which  God  had  broken  (it  is  literally  '  crushed,'' 
for  God  does  send  suffering,  often  soul-crushing 
suffering,  to  lead  us  to  repentance) — the  bones 
which  God  had  broken  would  rejoice.  Yes  ;  it 
is  true,  Belief  in  pardon  is  the  secret  charm 
which  can  turn  penitence  into  joy.  Blessed  are 
they,  who,  having  confessed  their  sins,  and  be 
lieved  in  God's  pardoning  grace,  can  say,  "  Thou 
"  hast  turned  for  me  my  mourning  into  dancing  : 
"  Thou  hast  put  off  my  sackcloth,  and  girded  me 
"  with  gladness." 

It    has    been    pointed    out    that    a    deep    and 
touching   parable    may   be    found    in    St.    Paul's 
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Cathedral,  where  the  voice  of  holy  praise  is 
evermore  going  up  in  the  constant  and  beau 
tiful  services  of  the  Choir.  Underneath  it  is  a 
crypt,  or  hidden  Church,  in  which  many  ser 
vices  are  now  held,  and  many  gatherings  for 
instruction  and  devotion  take  place.  The  pave 
ment  of  this  crypt  is  made  of  mosaics  which 
were  manufactured  by  female  prisoners,  the 
superintendent  and  the  very  soul  of  the  work 
being  that  truest  of  penitents,  Constance  Kent, 
the  murderess  of  her  little  brother,  who,  under 
the  leading  of  God's  Holy  Spirit,  when  no  sus 
picion  rested  on  her,  confessed  her  crime  and 
gave  herself  up  to  justice.  Thus  is  the  House 
of  Praise  paven  with  penitence.^ 

O  God,  lead  on  Thy  children  step  by  step  ; 
first  to  godly  sorrow  for  sin  ;  then  to  a  sense 
of  pardon  through  the  precious  Blood  of  Jesus 
Christ;  then  to  thankful  joy  in  this  belief;  then 
to  glad  and  holy  confidence ;  ever  nearer  and 
nearer,  going  from  strength  to  strength,  "  until 
"  unto  the  God  of  Gods  appeareth  every  one  of 
"  them  in  Sion."  Amen. 

*  This  is  taken  from  the  Rev.  R.  St.  John  Tyrwhitt. 


III. 

MUCH  MORE. 

"Much  more." — ST.  MATT.  vii.  n. 

How  do  we  get  our  conceptions  of  God  ?  Of 
course  you  will  say,  From  what  He  has  told  us 
about  Himself  in  His  revealed  Word.  And  this 
is  true ;  for  the  whole  history  of  mankind  shows 
us  very  plainly  that,  apart  from  a  distinct  revela 
tion,  we  could  at  best  attain  to  but  very  vague 
and  imperfect  conceptions  of  God.  And  yet  I 
do  not  think  this  is  by  any  means  a  complete  or 
sufficient  answer  to  my  question.  For  we  may 
be  told  many  things,  and  yet  get  no  real  idea  of 
the  truths  told,  just  as  a  child  might  be  told 
some  mathematical  truth,  which  nevertheless  it 
would  be  quite  incapable  of  understanding.  Now 
it  may  sound  strange,  and  yet  I  believe  it  is 
true,  that  we  really  conceive  of  God  by  what  we 
know  of  ourselves.  Whatever  we  can  think  of, 
or  understand,  as  good  and  great  and  beautiful 
and  loveable  in  man  (of  course  I  am  not  speak 
ing  of  the  body,  but  of  the  spirit,) — that  we 
imagine  God  to  be — only  ft  much  more."  In 
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other  words  we  conceive  of  God  as  the  perfec 
tion  of  all  good  which  in  man  is  imperfect.  God 
is  spoken  of  in  His  word  as  holy  and  true  and 
iust  and  loving  and  merciful ;  but  we  could 
have  no  conception  of  all  this, — it  would  be  to  us 
as  some  unknown  tongue,  a  mere  form  of  words 
without  meaning, — if  we  had  no  experience  in 
ourselves  of  holiness  and  truth  and  justice  and 
love  and  mercy.  Just  try  and  think  of  this. 
It  may  be  a  little  hard,  but  you  will  understand, 
if  you  try.  Observe  ;  you  have  your  own  notions 
of  what  is  right  and  what  is  wrong,  of  what  is 
just  and  of  what  is  unjust,  of  what  is  true  and  of 
what  is  false.  You  can  easily  think  of  a  Being 
quite  perfect  in  all  these  things.  But  you  can 
not  think  of  a  Being,  having  reason,  with  different 
notions  of  these  things  from  yourself.  You  can 
not  conceive  a  Being  thinking  what  is  to  you 
plainly  wrong  to  be  right,  or  what  is  to  you 
plainly  false  to  be  true,  and  the  like.  That  is, 
you  cannot  imagine  a  reasonable  Being  with  a 
mind  wholly  different  from  man's  mind.  You 
think  of  God  as  like  man  in  all  that  is  good, 
only  absolutely  perfect, — possessing  all  that  man 
possesses  of  good — only  "  much  more." 

Is  not  this  exactly  what  we  should  expect  if, 
as  the  Bible  tells  us,  "  in  the  image  of  God 
"  made  He  man "  ?  If  God  has  stamped  on 
man's  nature  certain  conceptions  —  ways  of 
regarding  things — ways  of  thinking  and  reason- 
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ing — which  are  the  reflection  of  His  own  nature, 
then  you  see  it  must  be  true  that  we  conceive  of 
God  by  what  we  know  of  ourselves.  If  God 
were  in  no  way  in  the  least  like  us, — or,  as  per 
haps  it  is  more  reverent  to  say,  if  we  were  in  no 
way  in  the  least  like  God, — we  could  form  no  idea 
about  Him  ;  we  should  have  nothing  to  help  us 
to  understand  what  sort  of  a  God  we  have  to  deal 
with. 

I  have  said  such  thoughts  are  rather  hard,  and 
I  certainly  should  not  have  asked  you  to  try  and 
think  out  this  truth  about  understanding  what 
God  is  by  what  we  find  in  ourselves,  if  I  were 
not  going  to  make  a  very  practical  use  of  it, 
which  will  not  be  at  all  difficult  to  follow. 

What  I  want  to  do  is  to  think  of  some  of  the 
best  and  most  beautiful  qualities  in  man,  and 
then  see  whether  we  may  not  apply  the  "  much 
"  more,"  and  find  in  it  great  comfort  and  strength 
and  encouragement. 

I.  The  first  case  I  will  take  is  that  spoken  of 
in  the  verse  from  which  I  chose  the  two  words 
of  my  text,  namely,  a  father's  love  and  care  for 
his  child.  Our  Lord's  words  are  these ; — "  If 
"  ye,  being  evil,  know  how  to  give  good  gifts 
"  unto  your  children,  how  MUCH  MORE  shall  your 
"  Father  which  is  in  heaven  give  good  things  to 
"  them  that  ask  Him."  But  men  love  their 
own  children.  You  would  have  to  look  a  long 
way  to  find  a  man  wantonly  cruel  to  his  innocent 


Much  More.  27 

little  child.  I  know  what  we  read  in  the  news 
papers.  Yes,  it  is  true.  There  are  cases  of 
neglect,  and  cruelty,  and  starvation,  which  make 
one's  blood  boil.  But,  if  you  will  take  the 
trouble  to  find  out  all  about  such  cases,  you  will 
almost  invariably  find  that  drink  is  at  the  bottom 
of  the  matter.  And  a  drunkard,  when  in  his 
drunkenness,  has  unmanned  himself,  and  is  not 
fit  to  be  called  a  man  ;  while  to  call  him  a 
brute  is  wronging  the  poor  senseless  creatures. 
Anyhow  a  man  is  no  man  who,  if  he  had  it, 
would  refuse  his  hungry  child  its  morsel  of 
bread.  Aye,  but  it  is  written  of  God,  "  how 
"  much  more  "  !  And  yet  we  will  not  trust  His 
love  and  wisdom  !  Exactly  the  same  argument 
is  used  in  the  chapter  before,  when  our  Lord  is 
speaking  about  clothing,  for  He  says,  "  If  God 
"  so  clothe  the  grass  of  the  field,  which  to-day 
"  is,  and  to-morrow  is  cast  into  the  oven,  shall 
"  He  not  MUCH  MORE  clothe  you,  O  ye  of  little 
"  faith  ?  "  So  too  is  it  written  of  a  woman's 
love,  which  I  suppose  is  far  stronger  and  deeper 
than  a  man's,  "  Can  a  woman  forget  her  sucking 
"  child,  that  she  should  not  have  compassion  on 
"  the  son  of  her  womb  ?  Yea,  they  may  forget, 
"  yet  will  I  not  forget  thee."  It  is  the  "  MUCH 

"   MORE." 

2.  I  will  take  next  the  beautiful  grace  of 
Pity.  It  is  a  hateful  character  which  is  without 
pity.  A  merciless  tyrant,  a  man  who  can  wit- 
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ness  suffering  with  no  compassion,  who  can 
even  see  a  poor  dumb  beast  in  torture  and  feel 
no  pang,  revolts  us.  Do  let  me  plead  with 
parents  to  teach  their  children  to  feel  for  all 
suffering,  and  to  hate  all  cruelty.  Children  are 
often  cruel  from  pure  thoughtlessness, — cruel  to 
one  another,  cruel  to  animals  and  insects.  And 
a  cruel  child  is  very  likely  to  grow  up  into  a 
hard  pitiless  man,  who  will  trample  on  people's 
feelings,  and  care  little  for  the  pain  he  causes 
in  his  selfish  wilfulness.  Surely  it  is  no  feeble 
sentimentalism  which  has  stirred  so  many  souls 
to  a  horror  of  compassion,  and  an  indignant 
protest,  at  the  revelations  of  some  of  the  cruel 
ties  of  Vivisection.  God  has  planted  Pity  in 
our  hearts.  And  he  has  not  put  it  there  to  be 
crushed  down  and  trampled  under  foot.  It  is 
surely  given  us  as  a  spring  and  motive  of  relief. 

And  let  me  point  out  how  men  often  hinder 
and  frustrate  God's  intention  by  keeping  out  of 
the  way  of  sorrow  and  suffering.  They  cannot 
bear,  they  say,  unpleasant  scenes ;  it  makes 
them  miserable  to  look  upon  sickness  or  pain  ; 
why  should  they  vex  themselves  with  troubles 
they  cannot  cure  ?  Oh,  the  selfishness  of  men  ! 
God  has  given  you  a  heart  to  feel  for  sorrow 
and  suffering.  Why,  sometimes  you  can  hardly 
keep  back  your  tears  in  reading  a  mere  fiction 
which  brings  some  sorrow  very  vividly  before 
you.  And  God  meant  your  knowledge  of,  and 


Much  More.  29 

feeling  for,  the  sufferings  of  others  to  be  for 
their  help  and  comfort.  You  are  shutting  3'our- 
self  out  from  a  duty  and  a  privilege  when  you 
avoid  all  contact  with  suffering.  You  help  to 
make  yourself  hard  and  selfish,  and  deliberately 
refuse  to  accept  a  divinely  appointed  motive  of 
benevolence.  If  only  men  recognized  the  high 
privilege  of  visiting  "  the  fatherless  and  widows 
"  in  their  affliction,"  of  ministering  to  the  sick  and 
poor!  It  softens  the  character;  it  widens  the 
heart  ;  it  deals  a  blow  at  our  besetting  selfish 
ness  ;  it  makes  man  something  nearer  to  Christ. 

But  behold  the  "  much  more  "  !  Shall  we 
then  enter,  in  our  poor  shallow  way,  into  the 
griefs  and  troubles  and  trials  of  those  around 
us,  and  shall  He — the  all-knowing,  all-seeing, 
all-pitying,  —  He,  who  took  into  His  eternal 
Godhead  the  fulness  of  our  humanity  that  He 
might  be  wholly  one  with  us,  so  that  we  might 
not  have  an  High  Priest  "  which  cannot  be 
"  touched  with  the  feeling  of  our  infirmities," — 
shall  He  sit  in  sublime  indifference  on  the 
throne  of  His  glory,  caring  nothing  for  all 
earth's  miseries  ?  Is  His  glory  too  bright  to 
allow  Him  to  see  what  sad  things  go  on  in 
this  dim  world  below  ?  Is  His  happiness  too 
perfect  to  allow  Him  to  feel  now  for  the  suf 
ferings  He  loved  when  on  earth  to  cure  ?  Nay, 
He  is  God,  as  well  as  Man  ;  and  our  very 
notion  of  God  is  the  "  MUCH  MORE."  If  I  can 
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thus    pity,    "  much    more  "    He.       Ah  !  sufferer, 
think  of  this,  and  be  comforted  ! 

3.  Let  us  now  take  Forgiveness.  An  un 
forgiving  man  is  only  less  hateful  than  a  mer 
ciless  man.  One  has  heard  of  cases  of  men 
who  would  never  forgive  a  wrong,  and  yet 
could  say  (I  will  not  say  f  pray '),  "  Forgive  us 
"  our  trespasses,  as  we  forgive  them  that  tres- 
"  pass  against  us."  What  a  terrible  request  in 
the  mouth  of  one  who  forgives  not !  One  has 
heard  of  a  father  who  would  never  forgive  a 
son  or  a  daughter  some  possibly  foolish  or  im 
prudent  marriage.  But  after  a  time  even  the 
world  cries  out  upon  such.  Even  the  world 
allows  that  time  should  soften  anger,  and  that 
a  day  may  come  when  a  past  wrong  should  be 
forgiven.  But  go  to  your  own  hearts.  Your 
little  child  has  done  wrong.  It  comes  to  you, 
broken  down  with  sorrow ;  it  cries  "  Forgive 
"  me  "  in  the  midst  of  its  sobs.  Would  you  go 
out  and  leave  that  child  even  one  long  day  un- 
forgiven  ?  You  know  you  could  not  do  it.  Or 
see, — this  son  or  this  brother  of  yours  has 
gone  astray ;  he  has  caused  you  many  a  pang  ; 
you  have  shed  many  a  secret  tear  over  him  ;  he 
has  almost  broken  your  heart.  But  years  are 
gone  by.  At  last  he  comes  back,  worn,  weary, 
wretched.  He  stands  at  your  door,  humbly 
asking  you  to  take  him  in.  Are  you  going  to 
shut  the  door  in  his  face  ?  Nay,  nay,  even  ye, 
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"  being  evil,"  know  how  to  forgive.  And  Jesus 
gave  a  rule  for  human  forgiveness.  He  spoke 
of  "  seventy  times  seven."  Yet  there  is  the 
"MUCH  MORE"  !  Glory  be  to  God  ! 

4.  Surely  Justice  is  another  quality  which  we 
honour  and  esteem  in  man.  We  hate  and  scorn 
conscious  and  intentional  injustice.  We  seek, 
when  at  our  best  and  unswayed  by  passion  or 
self-interest,  to  judge  others  fairly,  making  allow 
ance  for  many  things  which  may  have  lessened 
the  guilt  of  some  evil  deed,  believing  the  best 
when  we  can,  and,  even  when  we  cannot  believe, 
hoping  the  best,  according  to  the  rule  of  Charity. 
But  wre  are  very  ignorant ;  our  Justice  must  at 
best  be  of  a  rough  and  ready  sort.  We  are  quite 
unable  to  judge  and  measure  the  secret  motive, 
the  force  of  temptation,  the  pressure  of  circum 
stances.  But  if  we  thus  honour  and  aim  at  Jus 
tice,  is  it  nothing  to  know  of  the  "  MUCH  MORE  " 
of  God  ?  Does  it  not  beget  in  us  a  very  blessed 
trust  and  hope,  when  perchance  we  have  been 
cast  down  and  filled  with  sorrow  at  the  evidence 
of  much  sin  in  ourselves  and  others,  to  be  able 
to  believe  in  the  absolute  and  perfect  justice  of 
God  ?  It  seems  to  me  full  of  comfort  to  know 
that  to  His  all-seeing  eye  there  lie  open,  not 
alone  the  character  and  motives  and  spiritual 
state  of  each  separate  person,  but  also  each  least 
element  and  circumstance  which  has  conduced 
towards  the  present  state  and  character.  He 
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sees  and  weighs  with  perfect  accuracy  every 
influence  which  has  bent  the  young  and  pliant 
heart  away  from  good,  every  disadvantage  which 
has  hindered  the  conception  or  pursuit  of  higher 
and  holier  things,  every  deficiency  in  mental 
powers  or  in  careful  training  which  has  had  its 
ill  effect  upon  the  man,  every  force  of  headlong 
passion  unrestrained  by  pure  and  steadfast  prin 
ciple,  every  bad  example,  every  contaminating 
familiarity  with  vice, — in  a  word  every  least 
thing  which,  coming  from  without,  or  bearing 
upon  us  apart  from  our  own  will,  may  have  left 
its  mark  however  faint  upon  the  character. 
And  in  His  infinite  justice  He  will  judge.  Per 
chance  there  may  be  mercy  and  hope  for  many 
who  seem  to  us  lost  and  hopeless.  Man's  jus 
tice  is  a  very  holy  and  beautiful  grace.  But 
with  God  is  the  "  MUCH  MORE." 

And  men  have  pictured  God  as  "  an  hard 
"  man"  !  He  has  been  held  up  before  poor  cower 
ing  ignorant  crowds  as  stern,  cruel,  exacting ! 
O  God,  forgive  us  !  No  wonder  some,  who  have 
thought  and  reasoned,  have  turned  away,  and 
said,  '  That  is  no  God  for  me.'  No  wonder  men 
have  preached  in  street  corners  against  a  God 
who  could  create  millions  upon  millions  of  crea 
tures  to  cast  them  into  everlasting  torments.  No 
wonder  that  man  had  been  denouncing  the  Bible 
and  Religion,  who,  hearing  a  sermon  on  the  love 
of  God  and  free  mercy  to  the  penitent,  said,  as 
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he  left  the  church,  '  I  never  heard  of  a  God  like 
1  that  before,  and  I  never  preached  against  a 
'  God  like  that.  If  that  is  true,  I  have  been 
'  making  a  great  mistake.'  Yes ;  he  had  been 
making  a  great  mistake, — a  tremendous  mistake. 
Aye,  but  who  taught  him  to  make  it  ?  Has  God 
never  been  painted  in  colours  which  might  well 
startle  and  affront  the  best  and  purest  concep 
tions  of  man's  reason  ?  Christ  came  to  reveal 
God  to  man.  Have  Christians  never  pictured 
an  unChristlike  God  ?  No  wonder  there  has 
been  rebellion  against  such  a  God  as  some  have 
pourtrayed  in  the  Ruler  and  Judge  of  the  world. 
No  wonder  men  have  said,  '  Better  no  God  at  all 
'  than  a  cruel  God,  an  unjust  God,  a  God  with 
'  no  grander  mercy  and  no  larger  righteousness 
'  than  our  own.'  Yes,  brother-men,  God  has 
given  you  faculties  wherewith  to  dream  beautiful 
dreams  of  love,  and  tenderness,  and  compassion, 
and  mercy,  and  justice.  Your  poets  have  sung 
them  :  your  writers  have  painted  them.  Per 
chance  you  have  even  seen  some  faint  realization 
of  such  beautiful  dreams  in  some  you  have  met 
and  known  in  real  life.  Even  human  nature 
may  be  very  pure,  and  beautiful,  and  loveable. 
Yes,  but  there  is  still  the  "  MUCH  MORE  "  ! 


IV. 
CHRISTIAN  LIBERTY. 

"  Ye  have  been  called  unto  liberty." — GAL.  v.  13. 

HOLY  SCRIPTURE  speaks  much  of  freedom. 
"  Stand  fast  therefore/'  writes  the  Apostle  a 
little  before  my  text,  "  in  the  liberty  wherewith 
"  Christ  hath  made  us  free."  While  to  the 
Corinthians  he  writes,  "  Where  the  Spirit  of  the 
"  Lord  is,  there  is  liberty."  St.  Peter  also 
speaks  of  Christians  as  "  free." 

This  freedom  is  the  subject  of  prophecy. 
When  the  great  seer  looks  down  the  coming 
centuries,  and  sings  in  triumphant  vision  of  the 
coming  salvation,  lo  !  he  foreshadows  a  reign  of 
freedom  : — "  The  Spirit  of  the  Lord  is  upon  Me, 
"  because  He  hath  anointed  Me  ...  to  pro- 
"  claim  liberty  to  the  captives,  and  the  opening  of 
"  the  prison  to  them  that  are  bound."  And  this 
glorious  passage  is  the  text  of  our  Lord's  first 
sermon  at  Nazareth,  where  He  declares,  "This 
"  day  is  this  scripture  fulfilled  in  your  ears." 
And  when  another  in  after  days,  gifted  with 
the  spirit  of  prophecy,  gazes  down  the  future 


Christian  Liberty.  35 

of  the  Church's  history,  he  is  uplifted  by  the 
vision  of  a  splendid  hope,  and  tells  us  that 
"The  creature  itself" — that  is,  the  whole  crea 
tion  itself — "  shall  be  delivered  from  the  bondage 
"  of  corruption  into  the  glorious  liberty  of  the 
"  children  of  God."  I  know  not  when  or  how 
this  shall  be.  It  is  in  the  unfoldings  of  that 
future  which  is  in  God's  hands.  It  is  full  of 
mystery.  And  yet  it  surely  gives  us  the  pledge 
and  promise  of  some  great  and  very  blessed 
deliverance  : — perhaps  not  yet ; — perhaps  not  as 
we  are  now  ; — perhaps  riot  even  in  this  life  ; — I 
cannot  tell ;  yet  it  must  be  very  blessed  and  very 
glorious,  whenever  and  however  it  comes. 

But  we  are  concerned  with  the  present.  And 
all  that  is  spoken  about  liberty  is  surely  not 
a  dream  of  the  far-distant  future.  There  is  a 
present  liberty.  There  are  abundant  places  in 
the  New  Testament  which  claim  the  fulfilment 
of  Isaiah's  glorious  prophecy.  "  Ye  have  been 
"  called  unto  liberty."  Thus  there  must  be  some 
plain  sense  in  which  we  Christians  are  free.  Let 
us  try  to  understand  what  our  liberty  is. 

I  think  we  can  discern  four  senses  in  which 
Christ  makes  His  people  free. 

I.  Christ  sets  His  people  free  from  the  burden 
some  ceremonial  of  the  Mosaic  law.  This  is  a 
freedom  largely  spoken  of  in  the  New  Testament, 
as  would  be  most  natural  when  one  of  the  first 
struggles  of  Christianity  was  to  escape  from  the 
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thraldom  of  a  system  of  rules  and  regulations, 
imposed  on  God's  chosen  people  as  a  means  of 
their  national  distinctiveness,  and  as  a  prepara 
tion  and  education  for  the  coming  freedom  of  the 
Gospel.  This  is  the  liberty  discussed  so  fully  in 
the  Epistle  to  the  Galatians,  and  spoken  of  in  my 
text.  This  is  the  liberty  upon  which  the  Apostle 
discourses  so  largely  in  his  letters  to  the  Corin 
thians,  especially  in  the  8th  and  loth  chapters  of 
the  1st  Epistle,  where  the  vexed  question  (as  it 
then  plainly  was)  of  the  lawfulness  of  eating 
meat  which  had  been  offered  in  sacrifice  to  idols 
is  discussed,  and  so  wisely  settled.  Let  me 
remind  you  that  the  Apostle,  while  claiming,  and 
bidding  his  readers  claim,  the  utmost  freedom  in 
such  matters,  is  yet  more  anxiously  considerate 
of  the  consciences  of  others,  urging  that  a  Chris 
tian  man,  whose  own  conscience  would  be  in  no 
wise  aggrieved  by  eating  such  meat,  knowing  an 
idol  to  be  nothing  in  the  world,  should  neverthe 
less  forego  his  liberty,  and  abstain  from  partaking 
of  the  harmless  food,  rather  than  encourage  a 
weak  brother  to  violate  his  own  mistaken  but 
conscientious  scruples. 

Of  course  this  liberty,  so  far  as  its  literal 
application  to  the  ceremonies  of  the  Mosaic  law 
is  concerned,  is  complete.  We  are  in  no  danger, 
such  as  that  which  was  so  pressing  in  the  case 
of  the  Galatians,  of  being  entangled  again  in  the 
yoke  of  that  particular  bondage.  But  even  here 
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I  do  not  think  we  can  afford  to  pass  on  without 
our  lesson.     No  truth  in  the  Bible  is  really  dead. 
It  has,  like  the  fruit-tree  bearing  fruit,  "  its  seed 

II  in  itself."     There  is  some  principle  to  be  found 
in  it  which  is  full  of  instruction  when  applied  to 
other  things.     The  particular  form  in  which  that 
principle  was   shown,  or   brought   to   bear,  may 
have  long  passed   away,  but  the  principle  itself 
lives,  and,  like  a  seed,  may  at  any  time  grow  and 
bear  fruit  again.      Am  I  wrong  in  finding  in  St. 
Paul's  strenuous  endeavours  to  set  his  disciples 
free    from    all    bondage    to    the    old    ceremonial 
observances    of    the    Jewish    law   an    argument 
against  all   such   engrossing  attention   to  minor 
outward  observances  as  may  lessen  one's  sense 
of  the  breadth  and  grandeur  and  majesty  of  the 
great  truths  we  deal  with  ?     If  slavery  to  Jewish 
ceremonial    was    robbing    the    Galatians    of    the 
liberty  to  which   they  had   been   called,  and  en 
tangling  them   again   in   a   yoke  of  bondage,   is 
there  no  peril  in   a  minute  and   exacting  cere 
monial  now, — no  danger  lest  the  outward  expres 
sion  be  sometimes  more  anxiously  regarded  than 
the  inward  thing  to  be  expressed  ? 

2.  The  second  sense  in  which  Christians  are 
free,  and  which  indeed  would  have  stood  first 
had  it  not  been  that  the  sense  already  spoken  of 
is  that  in  which  "  liberty "  is  used  in  my  text, 
is  in  respect  of  Sin.  They  are  delivered  from 
the  power  of  sin.  And  this  is  equally  true 
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whether  we  speak  of  the  condemning  power  of 
sin,  by  which  it  makes  us  guilty  in  the  sight  of 
God  and  in  the  verdict  of  conscience,  or  whether 
we  speak  of  the  constraining  power  of  sin,  by 
which  it  tyrannizes  over  our  wills,  and  makes 
us  do  that  which  we  would  not.  In  both  ways 
Christ  has  set  us  free  from  sin.  He  frees  us 
from  both  the  guilt  and  the  power.  See  how 
fully  these  good  tidings  are  told  us  in  God's  Word. 
Christ,  writes  the  Apostle  to  the  Hebrews,  took 
part  in  our  flesh  and  blood  "  that  through  death 
"  He  might  destroy  him  that  had  the  power  of 
"  death,  that  is  the  devil ;  and  deliver  them  who 
"  through  fear  of  death  were  all  their  lifetime 
"  subject  to  bondage."  But,  though  the  New 
Testament  is  full  of  passages  declaring  the 
Christian  man's  freedom  from  the  bondage  of 
sin,  there  are  two  passages  so  important  and  so 
clear  that  it  is  impossible  not  to  refer  to  them. 
The  one  is  in  our  Lord's  great  discourse  as 
given  in  the  8th  chapter  of  St.  John,  and  the 
other  in  St.  Paul's  argument,  flowing  from  his 
description  of  the  baptismal  privileges  of  Chris 
tians,  in  the  6th  chapter  of  his  Epistle  to  the 
Romans.  You  will  remember  how  our  Lord 
said  to  His  disciples,  "  Ye  shall  know  the  truth, 
"and  the  truth  shall  make  you  free;"  and  when, 
with  the  common  perversity  and  ignorant  pre 
judice  of  the  Jews  of  that  age,  they  answered, 
"  We  be  Abraham's  seed,  and  were  never  in 
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"  bondage  to  any  man  :  how  sayest  Thou,  ye 
"  shall  be  made  free  ?  ",  "  Jesus  answered  them, 
"  Verily,  verily,  I  say  unto  you,  whosoever  com- 
"  mitteth  sin  is  the  servant  of  sin  "  ;  thus  show 
ing  what  bondage  He  was  really  speaking  of. 
And  St.  Paul  writes,  "  God  be  thanked  that  ye 
"  were  the  servants  of  sin,  but  ye  have  obeyed 
"  from  the  heart  that  form  of  doctrine  which  was 
"  delivered  you.  Being  then  made  free  from  sin, 
"  ye  became  the  servants  of  righteousness."  Let 
me  only  refer  you  to  one  more  passage.  It  is  in 
the  beginning  of  the  8th  chapter  of  the  Epistle 
to  the  Romans,  in  which  the  Apostle  is  describ 
ing  the  man  in  whom  grace  has  triumphed,  in 
contrast  to  the  man  still  "  under  the  law "  as 
described  in  the  /  th  chapter.  "  The  law  of  the 
"  Spirit  of  life,"  he  writes,  "  in  Christ  Jesus  hath 
"  made  me  free  from  the  law  of  sin  and  death." 
And  is  it  so  indeed  ?  Are  we  truly  free  ? 
Have  we  escaped  from  the  tyranny  and  bondage 
of  sin?  Bear  witness  with  yourselves,  brethren. 
Look  within.  Are  there  no  chains  and  shackles  ? 
No  bolts  and  bars  ?  Is  all  this  talk  about 
Redemption — the  buying  of  us  from  our  slavery, 
the  paying  for  us  the  price  of  our  liberty, — is  all 
this  mere  talk  ?  I  once  knew  a  French  officer, 
an  Italian  by  birth,  who  had  been  one  of  the 
body-guard  of  Charles  X.,  but  was  imprisoned 
on  suspicion  of  bearing  disloyal  despatches  during 
the  reign  of  Louis  Philippe.  On  the  king's  birth- 
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day  a  pardon  was  granted  to  all  prisoners  whose 
sentence  would  expire  within  the  year,  and  this 
French  officer  was  one.  But  rather  than 
acknowledge  Louis  Philippe  to  be  king,  he  re 
fused  his  pardon,  and  preferred  to  remain  in 
prison  for  the  remainder  of  his  sentence,  though 
he  could  have  walked  out  at  any  time.  I  think 
many  of  us  are  not  unlike  him.  Christ  has  un 
barred  the  prison-door,  and  proclaimed  freedom 
to  the  captives.  But  we  love  our  prison  cell. 
We  do  not  care  to  be  free.  We  would  rather 
be  slaves  to  Satan,  and  abide  at  peace  in  his 
palace,  than  claim  "  the  glorious  liberty  of  the 
"  children  of  God  "  !  God  forgive  us  !  But 
they  that  will  be  slaves  shall  be  slaves  still. 
Only,  forget  not,  "  Ye  have  been  called  unto 
"  liberty." 

3.  I  would  speak,  thirdly,  of  liberty  from  the 
bondage  of  outward  things.  This  sense  of 
liberty  is,  no  doubt,  less  found  in  Holy  Scripture 
than  the  others,  but  it  is  surely  no  less  true 
a  sense.  How  the  world  tyrannizes  over  us  ! 
How  it  stands  over  us  like  an  imperious  task 
master  insisting  on  being  attended  to  and  obeyed! 
How  it  forces  itself  upon  us  by  the  very  persist 
ence  of  its  constant  presence  to  our  senses  !  We 
cannot  escape  from  its  hundred-handed  grasp. 
And  see  what  slaves  we  are  to  outward  things. 
1  do  not  speak  of  the  slavery  of  money-getting, 
or  of  any  special  occupation  or  ambition.  I 
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speak  rather  of  the  way  in  which  the  outward 
circumstances  and  events  of  life  really  rule  and 
govern  us.  See,  on  this  one  has  fallen  sudden 
and  dangerous  sickness.  He  cannot  escape.  It 
seizes  him,  and  holds  him  as  in  a  vice.  He 
may  struggle  and  resist,  he  may  rebel  and  com 
plain,  but  it  masters  him.  On  this  other  has 
fallen  a  severe  and  unexpected  loss.  A  specula 
tion  has  turned  out  badly.  A  friend  for  whom 
he  has  given  security  fails.  His  cattle  sicken 
and  die,  or  a  bad  harvest  ends  his  struggle  with 
constantly  increasing  difficulties.  Ruin  in  some 
shape  or  another  stares  him  in  the  face.  Then, 
if  he  be  not  a  true  Christian  in  heart  and  spirit, 
he  learns  what  a  slave  he  is.  Sometimes  he 
simply  indulges  in  helpless  peevish  murmurings  ; 
sometimes  he  runs  to  sinful  excesses,  and  tries 
to  drown  his  cares  in  dissipation  ;  sometimes  he 
curses  his  fate,  as  he  calls  it,  and  so  curses  God  ; 
sometimes  he  is  driven  to  the  crime  of  self- 
destruction  as  the  only  escape  from  misery  he  is 
too  cowardly  and  selfish  to  bear.  But  even  less 
things  than  these  make  slaves  of  vast  numbers 
of  persons  who  ought  to  be  free.  People  are 
slaves  to  petty  disappointments,  slaves  to  the 
results  of  small  money  transactions,  slaves  even 
to  the  weather.  All  little  outward  things  hold 
them  in  a  wretched  bondage.  Now  God  meant 
us  to  be  masters,  and  not  slaves.  He  meant  to 
set  us  above  all  these  petty  tyrannies.  And 
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Christianity  calls  us  to  liberty.  The  world  and 
all  outward  things  are  our  instruments  of  dis 
cipline,  the  material  whereof  we  may  build  up 
our  character,  the  servants  ready  to  do  faithful 
service  for  the  wise  and  strong  master.  The 
world  is  no  doubt  strong,  and  domineers  over  us 
through  our  senses.  But  Christ  is  stronger,  and 
gives  us  freedom  through  faith.  For  "  this  is 
"  the  victory  that  overcometh  the  world,  even 
"  our  Faith."  Faith  by  opening  our  eyes  to  the 
grandeur  and  greatness  and  beauty  of  the  things 
which  are  not  seen,  which  are  eternal,  robs  the 
things  which  are  seen,  which  are  temporal,  of 
their  tremendous  power. 

4.  One  more  sense  remains  to  be  spoken  of. 
We  are  called  to  liberty  from  the  law  of  God 
itself.  This  sounds  startling  when  thus  baldly 
spoken.  Yet  St.  Paul  speaks  of  the  Christian 
man  as  "  not  under  the  law."  Let  us  try  to 
understand  this.  Take,  as  an  illustration,  the 
case  of  a  loyal  upright  peaceable  citizen  in  a 
civilized  country  like  ours.  There  are  abundant 
laws  against  all  manner  of  crimes  and  wrongs. 
Yet  they  do  not  touch  him.  He  is  not  "  under 
"  the  law,"  as  obeying  its  injunctions  perforce. 
The  law  is  no  constraint  to  him.  He  is  not 
honest,  and  sober,  and  chaste,  and  peaceable, 
because  the  law  compels  him.  He  lives  and 
acts  by  infinitely  higher  principles  and  motives. 
As  the  author  of  the  Epistle  to  Diognetus  says, 
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writing  in  times  very  close  to  those  of  the 
Apostles,  and  defending  the  Christians  from  the 
charge  of  lawlessness,  "  They  obey  the  laws,  and 
"  at  the  same  time  surpass  the  laws  by  their 
"  lives."  Their  lives  were  far  above  the  level 
of  the  laws  of  the  land.  And  so  they  were  not 
"  under  the  law."  It  is  the  same  with  God's 
laws.  The  Christian  man  does  not  obey  the 
Ten  Commandments  because  he  is  afraid  of 
punishment  if  he  breaks  them.  He  has  a  far 
higher  principle  guiding  and  constraining  him, 
even  that  love  which  is  "  the  fulfilling  of  the 
"  law."  He  is  upheld  by  God's  good  Spirit,  and 
"  where  the  Spirit  of  the  Lord  is,  there  is 
"  liberty."  It  is  not  that  the  Christian  man  is 
free  to  break  God's  law.  He  has  no  desire  to 
break  it.  He  fulfils  it  more  perfectly  than  others, 
because  he  has  risen  above  it,  and  feels  it  no 
constraint.  He  is  "not  under  the  law,  but 
"  under  grace."  He  knows  what  St.  James 
meant  by  that  wonderful  expression,  the  "perfect 
"law  of  liberty."  "Law"  and  "liberty"  seem 
to  us  opposites  which  contradict  each  other. 
But  it  is  not  so.  They  may  be  linked  in  a  holy 
unity.  God's  "  service  "  is  to  the  man  of  God 
"  perfect  freedom."  And  so  we  read  of  the 
Church  itself,  "Jerusalem  which  is  above  is 
"  free,  which  is  the  mother  of  us  all."  We  are 
no  more  slaves,  but  freemen  of  Christ.  "Ye 
"  have  not  received  the  spirit  of  bondage  again 
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"  to  fear,  but  ye  have  received  the  spirit  of 
"  adoption,  whereby  we  cry,  Abba,  Father." 
Certainly  our  service  should  be  a  joyous  happy 
free  service.  Not  slaves  but  sons, — that  is  our 
glorious  privilege.  "  Ye  are  called  unto  liberty." 
Depend  upon  it,  my  friends,  we  have  not 
realized  our  Christian  privileges  till  we  serve 
God  without  thinking  it  service, — serve  Him 
because  to  serve  Him  is  the  freest,  gladdest, 
happiest,  most  blessed  life,  that  any  child  of  God 
can  live  here  below,  and  the  truest  and  best 
preparation  for  the  life  of  glorious  liberty  which 
we  hope  to  live  in  the  presence  of  our  God 
hereafter. 


V. 

DISCIPLINE  AND  LIBERTY. 

"  The  perfect  law  of  liberty." — ST.  JAMES  i.  25. 

IT  is  strange  to  find  two  things  apparently  so 
diverse,  so  opposed  to  each  other,  as  'Law'  and 
'  Liberty  '  united  in  one  brief  expression.  Yet 
they  are  two  elements  which  must  always  be 
present  in  the  Christian  life,  and  in  the  combina 
tion  of  these  two  elements  in  due  proportion  lies 
the  true  secret  of  strength  and  of  happiness  in 
religion.  We  want  to  know  how  to  keep  Sunday 
as  well  as  Friday,  Easter  and  Ascensiontide  as 
well  as  Lent  and  Good  Friday. 

Our  lives  must  be  like  our  Bibles.  We  open 
the  pages,  and  lo  !  "  Strait  is  the  gate  and  narrow 
"  is  the  way  that  leadeth  unto  life,  and  few  there 
"  be  that  find  it."  We  turn  over,  and  lo  !  "  My 
"  yoke  is  easy,  and  My  burden  light."  We  open 
again,  and  read,  "  They  that  are  Christ's  have 
"  crucified  the  flesh  with  the  affections  and  lusts 
"  thereof."  We  turn  over,  and  read  of  "joy  and 
"  peace  in  believing."  We  open  yet  again,  and 
Christ  speaks,  "  If  any  man  will  come  after  Me, 
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"  let  him  take  up  his  cross  and  follow  Me."  We 
turn  over,  and  He  prays  "  that  they  might  have 
"  My  joy  fulfilled  in  themselves."  Once  more, 
our  Apostle  tells  us,  "  Being  then  made  free  from 
"  sin,  ye  become  the  servants  of  righteousness." 
Yes,  but  turn  over,  and  he  cries,  "  Ye  are  called 
"  unto  liberty."  There  is  a  strange  interblend- 
ing  of  two  opposite  ideas  as  we  run  over  the 
more  familiar  passages  in  our  minds.  They  are 
just  the  two  ideas  which  meet  together  in  almost 
startling  conjunction  in  the  words  of  St.  James, 
"  The  perfect  law  of  liberty." 

Perhaps  it  will  be  best  to  limit  our  thoughts 
about  Law  to  its  relation  to  our  life  and  char 
acter,  in  other  words  to  consider  it  in  its  bearing 
upon  ourselves  in  the  way  of  discipline.  Indeed 
I  would  substitute  the  word  '  discipline '  for  the 
word  'law,'  as  better  describing  the  action  of 
law  upon  us,  for  under  this  head  I  would  un 
derstand  all  that  is  of  the  nature  of  restraint,  all 
that  curbs,  regulates,  represses,  the  natural  man. 

By  'Liberty,1  on  the  other  hand,  I  would  un 
derstand  all  that  is  of  the  nature  of  spontaneous 
emotion,  all  free  play  of  the  feelings,  all  force 
generated  of  spiritual  impulse. 

A  character  wholly  formed  and  wholly  acting 
by  discipline  would  be  hard,  mechanical,  unreal, 
slavish. 

A  character  wholly  formed  and  wholly  acting 
by  liberty  would  be  weak,  inconsistent,  unreliable, 
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really  a  slave  to  the  passing  passions,  and  wholly 
unfit  to  meet  the  trials  of  life. 

Each  is  in  truth  the  complement  of  the  other. 
But  let  us  consider  them  for  a  few  minutes 
separately. 

First,  Discipline.  The  natural  heart  so  shrinks 
from  discipline  that  with  most  people,  and  per 
haps  almost  with  all,  it  is  more  necessary  to  press 
this  than  to  enforce  the  claims  of  liberty.  Besides 
of  necessity  discipline  comes  first.  It  is  educa 
tional.  The  child  is  formed  and  moulded  by 
discipline,  it  has  to  learn  obedience  to  law,  before 
higher  and  nobler  motives  can  be  trusted  to  bear 
sway.  Indeed,  even  where  there  is  no  conscious 
acceptance  of  discipline,  or  where  parents  griev 
ously  neglect  it,  yet  God  is  always  using  it  in 
His  external  dealings,  in  all  the  little  daily  events 
and  trials  and  duties  and  restraints  of  life.  Lent 
comes  before  Easter.  "  Perfect  love  casteth  out 
"  fear."  Yes,  but  fear  is  before  love,  else  it  would 
not  be  there  to  be  cast  out. 

Observe  how  souls  nearest  to  God  have  craved 
the  Divine  coercion  of  discipline.  "  Make  me  to 
"  go  in  the  path  of  Thy  commandments."  "  Oh, 
"  let  me  not  go  wrong  out  of  Thy  command- 


"  I  was  not  ever  thus,  nor  prayed  that  Thou 

"  Shouldst  lead  me  on  : 
"  I  loved  to  choose  and  see  my  path ;  but  now 

"  Lead  Thou  me  on." 
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These  are  prayers  for  the  constraining  grace 
of  God,  for  a  force  from  without,  checking  and 
curbing  and  directing  the  inner  will.  But  there 
is  a  higher  discipline  yet.  For  we  may  pass 
from  God-imposed  discipline  to  self-imposed  dis 
cipline.  That  discipline  which  we  choose  and 
voluntarily  obey  is  surely  higher,  both  in  its 
nature  and  in  its  results,  than  that  which  is  in 
evitable,  and  which  is  forced  upon  us  whether 
we  will  or  no.  So  we  see  that  the  best  dis 
cipline  is  really  founded  in  liberty,  because  in 
choice.  It  is  good  to  bow  in  all  humility  to 
God's  restraints  :  and  this  is  the  largest — far  the 
largest — part  of  our  discipline.  But  beyond  this 
God-appointed  and  surely  very  blessed  discip 
line  is  that  superadded  submission  which  lies  in 
the  choice  of  rule  and  restraint.  To  bear  the 
cross  laid  upon  us  is  good.  To  take  up  our  cross 
and  follow  Christ  is  better. 

Ruskin  says  :  "  Exactly  in  proportion  to  the 
"  majesty  of  things  in  the  scale  of  being  is  the 
"  completeness  of  their  obedience  to  the  laws 
"  that  are  set  over  them.  Gravitation  is  less 
"  quietly,  less  instantly,  obeyed  by  a  grain  of 
"  dust  than  it  is  by  the  sun  and  moon.  So  also 
"  in  estimating  the  dignity  of  any  action  or 
"  occupation  of  men  there  is  perhaps  no  better 
"  test  than  the  question,  Are  its  laws  strait  ?  " 
(Lamps  of  Architecture —  Obedience^) 

Plainly  there  is  one  danger  in  all  self-discipline 
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which  has  to  be  most  carefully  watched  and 
guarded  against,  that,  namely,  of  valuing  the 
means  at  the  expense  of  the  end,  and  so  falling 
into  either  self-righteousness  or  formalism,  and 
very  probably  into  uncharitableness  also.  If  we 
esteem  our  obedience  to  rule,  and  self-imposed 
restraints,  for  their  own  sake,  we  effectually 
destroy  their  power  to  train  and  elevate.  I  sup 
pose  this  is  the  real  mistake  of  a  false  asceticism, 
which  sees  the  merit  rather  in  the  amount  of 
discipline  undergone  than  in  the  character  and 
self-conquest  to  be  gained  by  it. 

Yet  is  self-discipline  indeed  most  blessed,  most 
necessary. 

O  holy  discipline  !  who  can  live  without  thee? 
Thou  art  the  banks  of  the  river,  which  restrain 
it  in  its  course,  lest  it  break  forth  and  devastate 
the  land  :  thou  art  the  bars  of  the  furnace, 
holding  back  its  fierce  heat,  lest  it  seize  on  all 
around,  and  work  its  terrible  destruction  :  thou 
art  of  God,  who  worketh  all  things  by  law  and 
system  :  thou  art  the  constraining  touch  of  all 
the  outward  order  of  the  world  :  thou  art  the  life- 
giving  cross  which  a  Father's  love  is  ever  offering 
to  His  children.  Without  thee  life  were  a  waste 
and  a  confusion.  With  thee  the  soul  may  be 
wrought  into  the  Divine  image.  "  He  that  liveth 
"  by  rule  liveth  unto  God,"  says  St.  Bernard. 

"  Thou  dost  preserve  the  stars  from  wrong, 
"  And  the  most  ancient  heavens  through  Thee  are 
"  fresh  and  strong." 

D 
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So  writes  Wordsworth  in  his  wonderful  "Ode 
"  to  Duty." 

And  so  we  turn  to  Liberty.  If  discipline  is 
the  more  necessary  to  enforce,  liberty  is  in  its 
nature  a  higher  and  nobler  thing.  Discipline 
implies  imperfection.  Liberty  is  the  spring  of 
noblest  action  in  the  perfect.  Where  motives 
are  faultless  no  restraint  is  needed.  "  Love  is 
"  the  fulfilling  of  the  law."  If  love  were  perfect, 
no  law  would  be  required  ;  the  supreme  law  of 
love  would  embrace  all  perfection  :  and  love  is 
liberty.  The  true  Christian  man  is  "  not  under 
"  the  law,"  forasmuch  as,  what  the  law  com 
mands,  that  he  does,  not  because  the  law  com 
mands,  but  because  he  loves. 

"  Glacl  hearts  !  without  reproach  or  blot, 
"  Who.  do  Thy  work,  and  know  it  not." 

So  again  sings  Wordsworth  in  the  same  Ode 
as  before. 

If  we  sorely  need  the  restraining  force,  the 
informing  power,  of  law  and  discipline,  we  need 
no  less  (shall  I  say  we  need  even  more  ?)  to  be 
lifted  above  the  drudgery  of  mere  obedience  by 
the  living  power  of  love  and  liberty.  We  do 
need  to  learn  what  is  meant  by  the  "  glorious 
"  liberty  of  the  children  of  God."  We  would" 
reverence  Law.  "  Her  seat  is  in  the  bosom  of 
"  God;  her  voice  the  harmony  of  the  world" 
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(Richard  Hooker).  But  we  would  show  our 
reverence  for  Law  by  bathing  it  in  the  sun 
shine  of  Liberty.  Our  law  shall  be  what  God's 
will  is  to  the  Angels — the  "perfect  law  of 
"  liberty."  "  The  perfect  Christian  state  "  (writes 
John  Henry  Newman)  "  is  that  in  which  our 
"  duty  and  our  pleasure  are  the  same,  when 
"  what  is  right  and  true  is  natural  to  us,  and  in 
"  which  God's  service  is  perfect  freedom.  This 
"  is  the  state  towards  which  all  true  Christians 
"  are  tending,  the  state  in  which  the  Angels 
"  stand."  It  is  a  glorious  thing  indeed — this 
liberty  of  the  sons  of  God — a  glorious  thing  to 
do  right  and  to  be  holy  as  the  free  natural  out 
come  of  the  heart's  central  longing !  Happy 
they  whom  Christ  makes  free  indeed  !  Happy 
they  whom  the  love  of  Christ  constraineth  ;  who 
do  just  what  they  love  best,  but  love  best  only 
what  God  loves ;  who  run  forward  without  fear, 
but  run  only  in  the  way  of  God's  commandments; 
who  are  full  of  joy  and  peace  and  happiness,  but 
know  no  joy  or  peace  or  happiness  away  from 
God  !  I  think  God  would  have  His  children  use 
their  wings  more,  breathe  the  sunshine  more, 
receive  more  simply  His  teachings  of  gladness 
even  in  little  things.  Well ;  to  this  we  must 
ever  tend.  But  I  suppose  the  perfect  union  of 
law  and  liberty  will  only  be  when  we  are  "equal 
unto  the  Angels." 

Meanwhile  we   are   here  on   earth  ;   and  poor 
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fainting  struggling  souls  are  crying  up  to  God, 
some  for  discipline,  some  for  liberty. 

One  cries,  '  I  have  no  system,  no  method. 
'  My  life  wastes  itself  through  lack  of  discipline. 
'  I  am  aimless,  purposeless,  useless.  Give  me 
'  rules  whereby  to  live.'  Another  cries,  '  I  can- 
'  not  love  :  my  heart  is  cold,  dry,  lifeless.  If 
'  I  try  to  serve  God,  it  is  a  barren  slavish  ser- 
'  vice.  Teach  me  to  realize  God's  love.  Teach 
'  me  to  love  God.'  Perhaps  most  of  us  need  to 
put  up  both  cries  at  once.  For  what  we  all 
need  to  pray  is,  '  Give  me  discipline,  that  I  err 
'  not  from  Thy  commandments ;  and  give  me 
'  liberty,  that  I  serve  Thee  not  in  the  spirit  of 
'  bondage  and  of  fear.'  Could  we  utter  a  better 
resolve  than  the  Psalmist's,  "  I  will  run  the  way 
"  of  Thy  commandments,  when  Thou  hast  set 
"  my  heart  at  liberty  "  :  "I  will  walk  at  liberty, 
"  for  I  seek  Thy  commandments  "  ? 

To  return  to  that  which  I  said  at  the  begin 
ning,  namely  that  the  healthfulness  of  the  spiritual 
life  consists  in  the  due  adjustment  of  these  two 
great  principles.  There  are  those  who  in  the 
diligent  and  punctual  observance  of  the  strict 
rule  of  some  religious  order  shut  themselves  out 
from  love  and  light  and  peace.  There  are  those 
who  in  the  glowing  realization  of  the  unseen,  and 
in  a  beautiful  dreamy  sense  of  heavenly  thoughts 
and  aspirations,  are  in  peril  of  self-seeking  and 
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self-indulgence.  But  this  due  adjustment,  which 
is  so  necessary,  is  no  easy  matter.  For  different 
characters  need  different  combinations.  Eager 
ardent  self-willed  or  careless  natures  need  a  larger 
measure  of  discipline  ;  while  for  calm  orderly  and 
unemotional  natures  liberty  is  the  element  to  be 
most  largely  insisted  upon  :  whereas  it  is  plain 
that  each  of  these  characters  naturally  inclines  to 
that  side  most  in  accordance  with  itself  and 
therefore  least  needful.  So  that  much  honesty 
and  much  watchfulness  are  required  in  order 
to  attain  to  the  due  proportion  and  wholesome 
balance  of  the  two  elements  we  are  considering. 

In  regarding  the  mutual  relation  and  inter 
dependence  of  law  and  liberty,  there  is  one 
thought  which  may  help  us.  May  we  not  say 
that  this  describes  the  manifestation  made  to  us 
of  God's  own  actings  ?  So  far  as  we  may 
discern,  it  would  seem  that  in  God's  actings  we 
behold  spontaneity  restrained  by  law.  Only 
of  course,  in  the  case  of  the  Divine  actings  the 
law  is  self-imposed.  In  our  case  it  is  only 
partly  so,  and  partly  imposed  from  without.  But 
is  not  this  just  one  of  the  manifold  points  in 
which  we  discern  the  truth  of  the  revealed  fact 
that  "  in  the  image  of  God  made  He  man "  ? 
Man's  highest  moral  state  is  one  of  spontaneity 
restrained  by  law,  or,  in  other  words,  of  liberty 
restrained  by  discipline. 

I  should  not  like  to  end  without  one  thought 
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of  our  great  Example.  How  does  His  earthly 
life  bear  on  our  subject  ?  Behold  Him  in  the 
form  of  a  bond-servant.  Listen  as  He  cries, 
"  My  meat  is  to  do  the  will  of  My  Father  which 
"  is  in  heaven."  "  I  can  of  Mine  own  self  do 
"  nothing."  See  Him  "  subject  "  as  a  Child  ; 
accepting  as  Man  the  constraining  law  of  outward 
things,  bowing  to  circumstances,  servant  of  all, 
"  made  perfect  through  suffering."  Surely  He 
has  consecrated  Discipline. 

Behold  Him  again,  the  Son  "  in  the  bosom  of 
"  the  Father,"  conqueror  in  Temptation,  glorified 
in  the  Transfiguration,  triumphing  over  death 
and  hell,  all  power  given  Him  in  heaven  and  in 
earth,  exalted  to  the  right  hand  of  God,  quicken 
ing  whom  He  will.  Surely  He  has  consecrated 
Liberty. 

Then  welcome  Discipline — God-imposed  and 
self-imposed.  Thou  art  the  mould  of  the  spirit, 
and  the  school  of  liberty.  Of  thee  is  begotten 
all  strength  and  firmness  and  stability  and 
endurance.  And  welcome  Liberty  —  Divine, 
Angelic  !  Thou  art  the  spring  of  life,  and  the 
inner  force  of  all  things.  Thou  too  hast  thy 
seat  in  the  bosom  of  God,  and  by  thee  are 
engendered  all  great  and  holy  impulses  and 
motions  of  the  spirit.  Welcome  a  life  shaped 
and  moulded  by  the  outward  ordering  of  the 
laws  -which  God  has  ordained,  yet  inspired  and 
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glorified     by    the     God-like     liberty    wherewith 
Christ  hath  made  us  free  ! 

"  In  vain  will  souls  that  spurn  at  all  command 

"  Perfection's  radiant  heights  essay  to  climb ; 

"  Who  would  be  great  must  keep  his  powers  in  hand ; 

"  'Tis  self-command  proclaims  the  soul  sublime  ; 

"  And  Law,  and  only  Law,  can  freedom  give." 

— Goethe,  tr.  by  R.  Beamish. 


VI. 
THE  GOSPEL  FOR  THE  POOR. 

"The  poor  have  the  Gospel  preached  to  them." — ST.  MATT. 
xi.  5- 

I  THINK  St.  John  the  Baptist  was  overwhelmed 
with  despondency  when  he  sent  two  of  his  dis 
ciples  to  our  Lord  to  ask  "  Art  Thou  He  that 
"  should  come,  or  do  we  look  for  another  ? " 
He  was  in  his  loathsome  prison  at  Machaera, 
seemingly  forgotten  and  deserted.  And  I,  for 
one,  could  quite  excuse  him,  if  his  faith  at  last 
failed  him,  and  he  fancied  he  had  been  the 
victim  of  a  strange  delusion.  I  know  what  the 
old  fathers  of  the  Church  thought.  They  for 
the  most  part  thought  he  sent  the  disciples  for 
their  satisfaction,  and  not  for  his  own.  For,  as 
they  argued,  how  could  one  who  had  had  such 
marvellous  evidence  of  the  Divine  Mission  of  the 
Saviour  granted  him,  who  had  seen  the  Dove, 
and  had  heard  the  Voice,  and  who  had  himself 
borne  such  noble  testimony  to  the  Lamb  of 
God, — how  could  he  ever  doubt  ?  Yet  it  always 
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seems  to  me  a  somewhat  unnatural  meaning  to 
give  to  the  story  to  suppose  St.  John  sent  his 
disciples  that  they  might  have  their  faith  con 
firmed.  That  at  least  would  not  be  the  first 
and  most  obvious  sense  of  the  passage.  Why 
that,  "  Go  your  way  and  tell  John  what  things 
"  ye  have  seen  and  heard  "  ?  Why  that  com 
ment,  when  the  messengers  were  gone,  upon  the 
character  of  St.  John,  as  though  to  defend  him 
from  the  charge  of  murmuring  at  his  rough 
treatment,  or  of  fickleness  and  inconsistency, 
which  his  message  might  so  easily  suggest  ? 
'  He  is  no  man  of  luxury/  our  Lord  would  say, 
'  such  as  you  might  find  in  a  king's  palace, 
'  unable  to  bear  hardship  :  he  is  no  waverer, 
'  bent  hither  and  thither  by  each  blast  of  trial 
'  and  persecution,  as  might  seem  from  such  a 
'  question  as  he  has  asked.'  This  seems  to  me 
so  far  more  natural  an  interpretation  that  I 
gladly  accept  it,  together  with  the  majority  of 
modern  commentators,  as  being  full  of  comfort 
to  the  downcast  and  despondent.  Will  any 
one  say  that  a  once  steadfast  faith  can  never 
be  sorely  tried  with  doubts  and  difficulties  ? 
Will  any  one  count  it  a  strange  thing  that  over 
a  soul,  once  basking  in  the  sunshine  of  a  child 
like  confidence  and  serenity,  there  should  drift 
a  chill  dark  cloud  of  fear  and  dismay  ?  Nay, 
I  thank  God  for  St.  John  the  Baptist's  despond 
ency,  as  I  do  for  St.  Thomas's  doubt,  for  I 
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think  they  are  both  meant  to  bring  comfort  and 
help  to  the  doubting  and  despondent. 

But  it  is  with  our  Lord's  answer  to  the  ques 
tion  put  to  Him  that  I  wish  to  concern  myself 
to-day,  or  rather  with  one  part  and  branch  of 
that  answer.  Jesus  was  to  show  that  He  was 
the  Messiah.  He  was  to  send  to  His  poor 
suffering  despairing  friend  and  cousin  some 
message  of  hope  and  reassurance.  "  Go,"  He 
says  to  the  two  messengers,  "  Go  and  show 
"John  again  those  things  which  ye  do  hear  and 
"  see."  These  will  cheer  him  :  these  will  prove 
that  he  has  not  been  cherishing  some  strange 
illusion  :  these  will  show  him  that,  whatever  his 
own  personal  sufferings  and  perplexities,  God's 
work  is  being  wrought,  God's  purposes  are  being 
accomplished,  God's  promises  are  being  fulfilled. 
He  will  know  then  that  I  am  He  that  should 
come,  and  that  he  is  not  in  weakness  and 
weariness  to  wait  and  "look  for  another."  Is 
not  this  just  the  answer  which  in  a  season  of 
like  despondency  the  Psalmist  gave  to  his  own 
unhappy  questionings  ?  "  Will  the  Lord  cast 
"  off  for  ever  ?  And  will  He  be  favourable  no 
"  more  ?  Is  His  mercy  clean  gone  for  ever  ? 
"  Doth  His  promise  fail  for  evermore  ?  Hath 
"  God  forgotten  to  be  gracious  ?  Hath  He  in 
"  anger  shut  up  His  tender  mercies  ?  "  So  he 
pours  out  his  heart's  despairing  doubts.  Yet 
it  is  but  for  the  moment.  For  see,  the  answer 
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of  strength  and  hope  uprises  in  his  soul  to 
meet  the  miserable  cry  of  despondency  : — "  And 
"  1  said,  This  is  my  infirmity  :  but  I  will  re- 
"  member  the  years  of  the  right  hand  of  the 
"  Most  High.  I  will  remember  the  works  of 
"  the  Lord  :  surely  I  will  remember  Thy  won- 
"  ders  of  old." 

Ah  !  yes.  A  little  cloud  floats  just  over  our 
own  souls.  And  we  say,  *  The  sun  has  ceased 
'  to  shine  in  the  heavens.'  We  want  a  larger 
outlook.  We  want  a  wider  view  of  God's  deal 
ings.  We  want  a  truer  insight  into  the  "  works 
"of  the  Lord,"  and  His  "wonders  of  old." 
"  Go,  and  show  John  again  those  things  which 
"  ye  do  hear  and  see."  And  one  of  those  things 
is  this: — "The  poor  have  the  Gospel  preached 
"  to  them." 

This  then  is  one  of  the  signs  that  the  Son  of 
God  has  come  into  the  world.  There  is  a  Gospel 
for  the  poor.  There  are  glad  tidings  for  those 
who  need  them  most.  And  of  necessity  also 
this  is  one  of  the  marks  and  notes  of  the  Church 
of  Christ.  She  can  hardly  be  a  faithful  hand 
maid  of  the  Master  who  sent  such  a  message  to 
His  poor  afflicted  servant,  if  it  be  not  true  of  her 
that  "  to  the  poor  the  Gospel  is  preached."  I 
sometimes  tremble  as  I  think  of  this.  I  some 
times  ask  myself,  If  a  young  convert  from  the 
far  distant  islands  of  the  Pacific  who  had 
gathered  his  Christianity  from  the  New  Testa- 
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ment,  and  had  learnt  with  glad  enthusiasm  that 
Jesus  had  blest  the  poor,  that  the  good  news  of 
the  Gospel  was  sent  directly  to  the  poor,  and 
that  the  preaching  of  the  good  news  to  the  poor 
was  a  special  mark  and  sign  of  the  truth  of 
Christianity,— if  such  an  one  were  brought  to 
England,  and  taken  through  such  regions  as  East 
London,  or  Southwark,  or  Clerkenwell,  and  then 
were  to  visit  our  Churches  and  take  note  of  the 
people  he  saw  there,  and  if  then  he  returned  to 
his  own  people  to  tell  his  story,  would  he  among 
the  things  he  would  recount  as  having  struck  him 
most  number  the  preaching  of  the  Gospel  to  the 
poor  ?  Is  it  so  obvious  and  unmistakeable  a  sign 
that  it  could  in  these  days  be  held  up  before  the 
sceptic  as  a  note  of  the  truth  of  Christianity  ? 
Might  not  (let  us  say)  a  superficial  observer  say 
sometimes  and  in  some  regions,  '  Well,  to  me  it 
'  seems  more  like  what  I  hear  and  see  to  say,  To 
'  the  rich  the  Gospel  is  preached  '  ?  In  the  West 
End  of  London  it  is  notorious  that  scarcely  any 
of  the  poor,  who  are  to  be  found  in  the  back  streets 
and  courts  close  by,  are  to  be  seen  in  Church.  In 
the  East  End,  with  some  happy  exceptions,  the 
number  of  the  really  poor  attending  Church  is 
very  small,  and  always  miserably  disproportionate 
to  the  population.  No  doubt  on  Sunday  evenings 
a  considerable  number  in  the  aggregate  do  find 
their  way  into  our  East  End  Churches,  but,  after 
all,  what  are  two  or  three  hundred  poor  folk  out  of 
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a  parish  of  ten  or  twelve  thousands  ?  And  I  do 
not  think  I  am  under-rating  the  average  attend 
ance  of  the  labouring  class  in  our  East  End 
Churches.  More  probably  I  am  over-rating  it. 
And  yet,  though  all  this  is  true,  never,  I  believe, 
have  there  been  such  earnest  united  and  self- 
denying  efforts  made  by  the  Church  of  England 
to  preach  the  Gospel  to  the  poor  as  are  being 
made  at  the  present  moment.  Witness  the 
Mission  Rooms  rising  up  in  every  parish  where 
the  poor  can  be  gathered  for  simple  services  of 
prayer  and  hymn-singing  and  preaching,  and 
where  they  can  be,  and  are  being,  trained  to  the 
fuller  and  higher  privileges  of  the  Church's 
system.  Witness  the  late  services  on  Sunday 
evenings  in  various  Churches  by  which  many 
non-churchgoers  are  tempted  in  to  hear  the 
Gospel  message.  Witness  the  street-preaching, 
always  listened  to  with  respect  and  attention 
when  conducted  by  the  Church.  Witness  the 
large  gatherings  of  men  for  special  addresses 
in  many  Churches.  Witness  the  vigorous  and 
earnest  endeavours  made  in  such  Missions  as 
that  so  lately  held  in  the  vast  majority  of  our 
London  parishes  to  bring  the  elementary  truths 
of  Christianity  home  to  the  hearts  and  consciences 
of  the  people.  Witness  our  Churches  almost 
always  now  open-seated  so  that  there  are  at 
least  no  apparent  distinctions,  and  in  increasing 
numbers  free  alike  to  all,  so  that  the  poor  man  is 
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as  welcome  as  the  rich.  All  this  surely  shows' 
that  the  Church  is  awake  now,  whatever  she  has 
been  in  the  past,  to  the  duty  of  preaching  the 
Gospel  to  the  poor.  It  is  hard  to  break  down 
inveterate  habits,  hard  to  conquer  an  established 
custom  and  fashion ;  and  our  working  classes 
have  alas  !  settled  into  the  habit  of  non-attend 
ance  at  places  of  worship,  and  custom  and  fashion 
are  against  Church-going.  Well,  the  opposite 
holds  good,  more  or  less,  in  the  wealthier  classes. 
Custom  and  fashion  are  in  favour  of  Church- 
going.  But,  if  motives  characterize  actions,  I  do 
not  know  that  there  is  any  greater  merit  in  going 
to  Church  from  custom  and  fashion  than  in  stay 
ing  away  from  custom  and  fashion.  So  do  not 
let  us  judge.  And  do  not  let  us  plume  ourselves 
on  our  superiority  because  we  favour  an  observ 
ance  which  others  neglect.  Possibly  we  are 
acting  from  the  same  motive  as  they.  But  what 
we  do  hope  and  labour  and  pray  for  is,  that  our 
dear  old  Church  of  England  will  more  and  more 
fulfil  her  Master's  injunction,  and,  with  larger- 
hearted  sympathy,  with  more  earnest  and  self- 
forgetting  simplicity,  and  with  a  fuller  and  keener 
insight  into  the  needs  and  conditions  of  those  for 
whom  her  first  care  is  claimed,  preach  the  Gospel 
to  the  poor. 

But  now  a  very  serious  question  presents  itself. 
If  the  preaching  of  the  Gospel  to  the  poor  be  so 
plain  a  duty  of  a  Church  which  would  follow  the 
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example  and  obey  the  command  of  Christ,  is  it 
quite  certain  that  we  are  rightly  and  fully  grasp 
ing  the  meaning  of  the  Gospel  which  is  to  be 
preached,  and  that  we  thoroughly  understand 
how  to  preach  it  ?  In  a  past  generation  "  the 
"  Gospel  "  was  generally  assumed  to  be  summed 
up  in  a  short  formula,  the  embodiment  of  which 
in  a  sermon  was  made  the  test  of  its  faithfulness. 
In  the  present  day  we  have  a  considerable  variety 
of  Gospels.  I  have  no  doubt  our  forefathers 
were  over-cramped  and  narrowed  in  their  defini 
tion  of  the  Gospel.  I  have  as  little  doubt  that 
we  are  often  over-vague  and  diffusive.  Well,  at 
any  rate  a  patch  of  vivid  colour  will  catch  the 
uninstructed  eye  more  readily  than  a  waste  of 
weak  and  vapid  tints.  And  I  am  by  no  means 
sure  that  the  old  formula,  which  seemed  to  so 
many  to  comprise  all  they  cared  to  know, — 
"  Jesus  Christ  came  to  die  for  lost  sinners : 
"  believe  in  Him  and  you  shall  be  saved," — had 
not  vastly  more  power  over  the  consciences  and 
lives  of  men  than  all  the  moral  essays  in  the 
world  (though  these  also  belong  to  a  past  gene 
ration),  or  than  all  the  discussions  of  social 
questions,  or  all  the  disquisitions  upon  ritual 
observances,  or  all  the  exhortations  to  Church 
privileges,  which  have  ever  been  uttered.  Now 
you  will  note  that  I  am  by  no  means  accusing 
our  modern  preaching  of  being  mainly  occupied 
with  such  topics  as  these.  On  the  contrary,  I 
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believe  that  there  never  was  a  time  when  there 
was  so  much  preaching  (and  that  by  men  of  all 
schools  of  thought)  of  "  Jesus  Christ  and  Him 
"  crucified."  If  to  the  Evangelical  party  belongs 
the  honour  of  first  reintroducing  in  the  Church 
of  England,  early  in  the  present  century,  the 
warm  personal  preaching  of  a  Saviour,  the  his 
toric  high  Church  party  have  not  been  slow  in 
following  the  example.  Yet  we  do  need  remind 
ing  again  and  again  that  what  the  poor  man 
wants  is  just  this  warm  personal  preaching  of 
Christ.  I  hold  that  "  the  Gospel"  is  larger  than 
men  were  wont  to  think.  I  believe  in  a  Gospel 
of  the  kingdom,  even  as  I  believe  in  a  Gospel  of 
the  King.  I  would  preach  the  "  glad  tidings  of 
"  the  kingdom  of  God."  I  cannot  confine  my 
Gospel  to  the  Death  of  Christ  and  shut  out  the 
life  of  Christ.  I  cannot  teach  a  Gospel  of  the 
Crucifixion  and  ignore  the  Gospel  of  the  Resur 
rection.  I  should  deem  imperfect  a  Gospel  of 
the  past  work  of  Christ  which  was  silent  as  to  the 
present  work  of  Christ.  And  yet  I  surely  hold 
that  the  central  light  and  glow  of  the  Gospel  is 
gathered  round  the  Cross  of  Calvary.  And  it  is 
such  a  Gospel  which  is  the  one  great  spiritual 
need  of  the  poor.  Their  life  is  often  very  hard, 
very  dark,  very  hopeless,  so  far  as  this  world  is 
concerned.  All  honour  to  those  who  in  their 
generous  love  are  seeking  to  brighten  and 
beautify  this  poor  sordid  life  which  the  poor  for 
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the  most  part  live.  God  knows  it  is  sad  enough 
as  it  is  !  But  of  this  I  am  sure,  (and  my  cer 
tainty  is  not  founded  upon  theory,  but  upon 
practical  experience,)  that  the  one  thing  which 
will  brighten  and  beautify  the  darkest  and 
meanest  lives  is  the  "  Gospel  of  our  Lord  and 
"  Saviour  Jesus  Christ,"  the  bringing  home  to 
these  poor  souls  of  the  love  and  tenderness  and 
sympathy  of  a  personal  Saviour,  the  opening  up 
to  them  of  visions  of  a  life  of  purity  and  peace 
in  Him.  Surely  the  Psalmist  was  right  when  he 
sang,  "  When  Thy  Word  goeth  forth,  it  giveth 
"  light  and  understanding  to  the  simple."  I  was 
much  struck  of  late  by  some  words  of  Mr.  Broad- 
hurst  quoted  from  a  paper  in  the  "  Methodist  Times" 
in  which  he  discusses  the  question,  "  Are  the 
"  working  classes  indifferent  to  religion  ?  "  He 
affirms  (and  I  suppose  he  is  an  unimpeach 
able  witness)  that  the  number  of  those  who  are 
opposed  to  religion  is  infinitely  small  compared 
with  the  whole  body,  and  that  those  who  do  not 
attend  public  worship  would  do  so  if  the  ministers 
were  nearer  the  people  in  sympathy  and  better 
acquainted  with  their  practical  difficulties  and 
trials.  Let  me  quote  a  few  of  his  telling  sen 
tences,  for  they  seem  to  me  very  instructive. 
"  If  our  Churches  are  to  be  filled,"  he  writes, 
"  it  must  be  done  by  the  preacher ;  he  and  he 
"  alone  can  hold  a  congregation  together.  The 
'  active  members  of  a  Church  "  (we  should 
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rather  say  '  of  a  Parish  ')  "  can  do  much  to 
"  bring  people  to  it,  but  the  minister  is  the  only 
"  person  who  can  keep  the  people  together  and 
"  strengthen  them  in  their  devotion.  To  under- 
"  stand  the  spiritual  tastes  of  the  workers  you 
"  must  understand  their  lives.  You  must  under- 
"  stand  that  constant  toil  for  a  bare  subsistence 
"  is  the  portion  of  the  greatest  part  of  them. 
"  A  day's  sickness  means  a  day's  less  food  for 
"  the  family ;  a  few  weeks  out  of  employment 
"  means  to  many  sheer  poverty,  to  all  great 
"  suffering.  And  when  in  work  a  constant 
"  dread  of  losing  it  gives  to  the  mind  a  pre- 
"  occupation  inconceivable  to  people  in  easy  cir- 
"  cumstances.  These  are  some  of  the  trials  of 
"  the  labouring  people.  A  place  of  worship,  to 
"  attract  such  people,  must  be  a  sort  of  spiritual 
"  dispensary.  The  dispenser  must  know  some- 
"  thing  of  the  disease  which  troubles  the  souls 
"  of  these  patients.  If  the  wounds  come  from 
11  the  careless  action  of  a  cruel  world,  .  .  .  the 
"  sufferers  want  a  hearty  hand  and  a  warm 
"  heart  to  sympathize  with  them  in  their  trials. 
"  If  these  sufferings  are  caused  by  injustice,  then 
"  the  injustice  should  be  denounced  and  con- 
"  demned  in  plain  language.  The  quick  sym- 
"  pathies  of  our  Saviour,  and  His  unfailing 
"  succour  to  those  who  seek  His  friendship, 
"  should  be  kindly  and  affectionately  impressed 
"  upon  them.  '  Come  unto  Me;  all  ye  that  labour 
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"  '  and  are  heavy-laden,  and  I  will  give  you 
"  '  rest/  is  the  sort  of  sermon  which  encourages 
"  and  strengthens  the  oppressed  and  exhausted 
"  toilers.  It  should  ever  be  pointed  out  to 
"  them  that  Christ  was  a  toiler  Himself,  person- 
"  ally  acquainted  with  the  difficulties  and  suffer- 
"  ings  of  the  most  abject  of  our  race,  and  that 
"  He  is  as  full  of  love  and  as  ready  to  assist  and 
"  comfort  the  needy  as  He  ever  was  ;  that 
"  despotism  and  oppression  are  no  part  of  the 
"  Gospel  of  Jesus."  "  These  would  be  the 
"  sermons  and  this  the  Gospel  which  would  fill 
"  our  Churches.  We  want  less  of  the  lecture, 
"  and  more  of  the  hearty  welcome.  We  want 
"  more  appeals  to  the  heart  and  less  to  the 
"  head.  We  want  more  warm  loving  appeals 
"  and  kindly  encouraging  words,  and  less  of 
"  the  phrase-making  that  comes  from  the  class- 
"  room  and  college.  We  want  ministers  to  keep 
"  nearer  the  earth,  and  soar  less  in  balloons." 

I  have  made  this  long  extract  from  Mr. 
Broadhurst's  paper  because  I  do  think  it  is 
important  for  us  to  hear  what  an  able  and 
thoughtful  working  man  can  tell  us  as  to  what 
working  men  look  for  and  care  for  in  the  char 
acter  and  utterances  of  the  clergy.  There  is 
(thank  God  !)  a  wonderful  interest  taken  at  the 
present  day  in  the  feelings  and  habits  and  con 
dition  of  the  working  classes.  And  that  inte 
rest  is  taking  a  most  wholesome  direction.  For 
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men  are  not  contenting  themselves  with  indis 
criminate  alms-giving,  or  with  theories  of  poli 
tical  economy,  or  with  evangelistic  efforts  how 
ever  earnest  and  self-denying ;  but  they  are 
striving  to  know  the  working  classes.  Witness 
our  "  University  Settlements  "  in  East  London, 
where  little  bands  of  the  best  and  bravest  of 
our  young  men  are  seeking,  by  making  their 
home  among  the  wretched  dwelling-places  of 
the  poor,  to  learn  their  habits  of  thought,  their 
difficulties,  and  their  wants,  that  they  may  help 
them  at  least  with  that  sympathy  without  which 
all  other  help  is  given  in  vain.  Such  will  not 
blame  me  for  telling  them  in  his  own  words 
what  one  of  the  working  men  has  to  say  as  to 
the  nature  of  that  Gospel  which  shall  be  to  the 
poor  a  Gospel  indeed.  And  I  am  sure  he  is 
right.  It  must  be  a  Gospel  of  love,  a  Gospel 
of  hope,  and  above  all  a  Gospel  of  Jesus  Christ. 
The  poor  downcast  spirit-broken  sufferers  want 
something  to  cheer  and  inspire.  I  do  not  think 
Art  will  be  much  of  a  Gospel  to  these.  I  do 
not  think  beauty,  and  grace,  and  suggestiveness 
of  new  regions  of  imagination,  and  delicacy  of 
thought  or  conception,  speak  in  a  language  they 
can  understand.  They  have  yet  to  learn  its 
alphabet.  Mind  I  think  such  refinements  of  life 
are  of  priceless  value.  There  are  those  who 
know  what  they  mean.  And  we  long  that  mul 
titudes  of  others  should  some  day  be  able  to 
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spell  out  their  beautiful  lessons.  But  for  the 
very  poor,  for  whom  we  are  trying  to  find  a  true 
Gospel,  I  do  not  think  Art  is  the  avenue  to 
Religion.  I  think  on  the  contrary  that  Religion 
is  for  them  the  one  avenue  to  Art.  I  think 
their  first  dreams  of  beauty  will  come  from  that 
Faith  which  looks  on  the  unseen,  and  pictures 
the  glorious  things  behind  the  veil  of  sense.  I 
think  their  first  conceptions  of  loftier  and  purer 
things  than  at  present  enfold  their  dim  and 
dreary  lives  will  spring  from  a  vision  of  the 
purity  and  meekness  and  tenderness  of  a 
Saviour's  perfect  example.  I  doubt  much  whether 
for  them  Art  is  to  open  a  pathway  for  an  Angel's 
feet.  It  seems  to  me  more  likely  that  Art,  with 
all  fair  things,  will  follow  when  the  Angel's  feet 
have  led  the  way.  I  see  many  sad  and  weary 
hearts.  I  listen  to  many  sad  and  bitter  tales 
of  suffering.  But  I  do  not  see  the  sad  hearts 
cheered,  or  the  suffering  charmed  away,  by  the 
beautiful.  But  I  have  seen  the  smile  pass  upon 
the  wan  face  at  the  mention  of  the  Name  of 
Jesus.  I  have  seen  the  listless  eye  light  up  at 
the  tale  of  the  Father's  love. 

In  these  is  the  true  Gospel  for  the  poor.  It 
is  in  preaching  the  free  love  of  God,  and  the 
infinite  tenderness  and  mercy  of  the  Saviour, 
that  the  Church  must  make  it  manifest  to  the 
world  that  "  to  the  poor  the  Gospel  is  preached." 


VII. 
"  SAVED  BY  HOPE." 

11  Saved  by  hope."  —  ROM.  viii.  24. 

ONE  of  the  most  terrible  features  in  the  life  of 
many  thousands  of  our  poor  in  London,  and  in 
other  great  cities,  is  its  hopelessness.  It  is  a 
fearful  thing  to  believe,  and  yet  it  is  only  too 
certain,  that  vast  numbers  live  and  die  absolutely 
without  hope  for  this  life  or  for  the  life  to  come. 
There  is  for  them  nothing  in  the  future  to  look 
forward  to  with  desire.  They  may  have  had 
some  dim  undefined  foreshadowings  of  a  some 
what  better  earthly  lot  in  early  life,  some  vague 
notions  of  possibilities  of  greater  earthly  comfort 
or  prosperity.  If  so,  these  dreams  have  quickly 
vanished  away.  And  what  is  the  waking  reality? 
A  struggle,  aye  a  fierce  and  often  unsuccessful 
struggle,  for  bare  subsistence  day  by  day;  a 
horrible  haunting  dread  of  failure  (alas  !  there 
are  fears  enough  where  there  are  no  hopes  !)  ;  a 
wretched  room,  unfit  very  often  for  habitation, 
crowded,  unclean,  unwholesome  ;  a  constant  bitter 
sense  of  wrong  and  injustice  on  the  part  of  society, 
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or  a  crushing  deadening  weight  of  evil  which  is 
accepted  as  inevitable ; — such  is  the  lot  to  which 
a  multitude  of  our  fellow-country  men  and  women 
seem  doomed.  I  am  not  prepared  to  deny  that 
a  large  part  of  this  hopeless  misery  is  the  fruit 
of  recklessness  and  improvidence.  It  may  be  so. 
No  doubt  drink  has  much  to  do  with  it.  But, 
vehemently  as  I  detest  drinking  habits,  and  deeply 
as  I  am  persuaded  that,  if  they  could  be  banished 
from  among  us,  the  improvement  in  the  condition 
of  our  people  would  be  simply  astonishing,  yet  I 
have  no  words  of  scorn  or  denunciation  for  these 
poor  creatures.  If  it  be  so  that  they  know  of 
no  world  but  this,  or  know  of  another  only  with 
a  dim  dreamlike  knowledge,  as  of  things  far  away 
and  all  apart  from  life  and  its  dreadful  burden, 
and  that  in  the  world  they  do  know  there  is  no 
hope,  but  a  scrambling  on  from  day  to  day  in  a 
meagre,  unlovely,  uncertain,  joyless,  existence  ; — 
then  who  will  dare  to  turn  his  pity  into  scorn 
because  such  as  these  seek  in  the  excitement  of 
strong  drink  the  only  brief  escape  they  ever  find 
from  the  dreariness  of  their  daily  lot  ?  I  hate 
drink  because  I  see  of  what  fearful  evils  it  is  the 
prolific  parent ;  but  how  can  I  tell  what  1  might 
have  felt  or  done,  had  my  life  been  as  poor  and 
bare  and  hopeless  as  many  lives  lived  in  East 
London,  and  had  I  cast  about  all  but  despairingly 
for  some  solace  for  my  bitter  wretchedness  ?  It 
is  sad — very  sad.  But  ought  this  to  be  ?  Or 
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rather,  can  we  know  that  such  things  are,  and 
not  eagerly  and  anxiously  question  and  search 
that  we  may  find  some  remedy  ?  Can  it  be  in 
accordance  with  the  mind  of  Christ  that  Hope 
should  be  shut  out  from  any  souls  He  has  loved 
and  died  for  ?  Can  the  "  God  of  hope "  will 
that  to  any  of  His  creatures  He  should  seem  a 
God  of  despair  ?  Even  for  the  moment  shutting 
out  the  thought  of  a  hope  beyond,  must  it  not 
be  right  that  we  should  seek  to  bring  into  these 
dark  lives  the  light  of  a  hope  for  this  world  ? 
Is  it  after  the  Saviour's  pattern  to  say  to  these 
poor  downtrodden  sufferers,  '  What  matters  your 
'  earthly  condition,  when  we  can  tell  you  of  a 
1  hope  beyond  the  grave  ?  Why  complain  of 
1  misery  and  wrong  here,  when  there  is  a  heaven 
1  of  joy  hereafter  ? '  Was  this  the  way  the  Lord 
answered  the  poor  sufferers  who  cried  to  Him 
for  help  ?  Is  this  the  spirit  of  Him  who  "  Him- 
"  self  took  our  infirmities  and  bare  our  sick- 
"  nesses  "  ?  It  is  hard  for  the  young,  in  all  the 
bright  joyousness  of  opening  life,  and  with  eager 
hopes  thrilling  through  their  veins,  to  understand 
this  hopelessness  of  which  I  have  been  speaking. 
Yet  the  young  are  generous ;  and  oh  !  how 
thankfully  would  I  awaken,  if  I  might,  in  any 
heart  here  to-day  the  longing  desire  to  bring 
some  little  share  of  that  Hope,  by  which  we  are 
saved,  into  these  poor  sad  hopeless  lives  !  Surely 
it  cannot  be  that  there  is  no  remedy.  It  cannot 
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be  that  we  are  meant  to  look  on  in  helpless 
inaction,  and  watch  the  great  flood  of  misery  go 
drifting  by.  If  Christianity  has  any  one  distin 
guishing  moral  character,  it  is  that  of  unselfish 
ness,  and  I  know  not  how  any  Christian  man 
can  look  upon  the  sufferings  and  helplessness  of 
others  and  not  struggle  for  their  abatement.  I 
know  not  how  he  can  witness  the  weary  sadness 
of  the  poor,  and  the  "  comfortless  troubles  "  of 
the  needy,  and  not  long  and  strive  to  open  some 
door  before  them  on  which  he  may  inscribe  the 
one  word  '  Hope.' 

I  have  begun  with  the  lowest  branch  of  my 
subject,  for  it  is  hard  to  find  entrance  for  any 
higher  hopes  where  there  are  none  for  the  life 
below.  The  stolid  indifference,  the  fierce  dis 
content,  the  headlong  recklessness,  induced  by  a 
life  without  hope  of  better  things  in  this  world, 
— these  are  a  too  effectual  bar  to  the  approach 
of  a  yet  higher  and  holier  hope.  So  I  do  not 
think  that  I  am  abusing  my  trust  as  a  preacher 
of  the  glad  tidings  of  the  kingdom  of  heaven  if  I 
first  set  before  you  the  need  of  infusing  some 
hope  of  a  better  lot  into  the  dull  weariness  of  the 
lives  of  our  poor. 

But  now  we  will  pass  on  to  higher  things. 
We  go  forth  in  the  name  of  God  to  tell  these 
poor  souls  of  another  and  a  better  hope.  They 
are  slaves,  in  bondage  to  their  various  sins.  And 
we  carry  a  Gospel  in  our  hands.  But  what  is 
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the  good  news  which  the  poor  slave  longs  to 
hear?  Is  it  not  that  his  bondage  is  over,  and 
that  he  is  free  ?  And  we  proclaim  a  Gospel  of 
freedom,  a  Gospel  of  hope.  Oh,  I  am  sure  we 
do  not  encourage  enough  in  our  teaching.  I  am 
sure  we  do  not  give  enough  place  to  hope. 
This  is  no  question  touching  only  the  poor  and 
wretched.  It  touches  us  all.  Poor  souls  are 
bowed  down  with  a  sense  of  sin.  They  groan 
under  its  thraldom.  And  to  how  many  does  the 
bondage  seem  too  hard  to  break !  '  How  shall  I 
'  escape  ? '  they  cry ;  '  how  shall  I  break  these 
'  fetters  and  burst  these  bonds  ?  I  have  tried 
'  again  and  again,  but  I  fail  as  often  as  I  try.  I 
'  am  so  weak  and  sinful,  it  is  no  use  trying.1 
Nay,  not  so.  Indeed,  we  would  make  answer, 
you  shall  not  try  in  vain.  There  is  freedom  for 
you.  Christ  came  to  "  save  His  people  from 
"  their  sins," — mark,  not  from  the  punishment  of 
their  sins  only,  but  "  from  their  sins."  Fight 
on,  and  you  shall  win  the  victory.  Thousands 
as  weak  and  sinful  as  you  are  have  fought  and 
conquered.  The  battle  may  be  long  and  weary  ; 
you  may  at  times  be  wounded  and  ready  to  die  ; 
but  never  despair.  He  who  died  for  you  will 
not  let  you  fail.  Every  victory  is  the  pledge  of 
farther  triumphs.  Do  not  expect  to  gain  all  at 
once.  Do  not  despair,  if  at  times  you  fail  and 
faint.  Ever  be  ready  to  make  fresh  endeavours. 
As  often  as  you  fall,  rise  up,  and  set  forward 
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again  with  deeper  humility,  more  watchfulness, 
more  reliance  on  God's  strength.  But  hope 
to  the  end.  Look  up  again  and  again  and  cry, 
"  And  now,  Lord,  what  is  my  hope  ?  Truly  my 
"  hope  is  even  in  Thee." 

And,  as  with  the  conquest,  so  with  the  pardon 
of  sin.  Ah  I  how  many  are  ever  despairing  of 
this  !  '  Can  my  sins  be  forgiven  ?  Dare  I  think 
'  that  God  will  pardon  such  as  I  am  ?  My  faith 
'  is  so  weak ;  my  repentance  is  so  poor  and 
'  shallow ;  how  can  I  hope  for  acceptance  ? ' 
Ah,  my  brother,  again  let  me  make  answer,  and 
speak  words  of  hope.  Why  will  you  not  take 
God  at  His  word  ?  Is  it  not  written,  "  If  we 
"  confess  our  sin,  He  is  faithful  and  just  to 
"  forgive  us  our  sin  "  ?  Yet  we  confess  our  sin, 
and  will  not  believe  in  the  forgiveness.  No  doubt 
your  faith  is  weak,  and  no  doubt  your  repentance 
is  poor.  Yet  God  is  merciful,  and  Christ  has 
died.  I  am  not  telling  you  to  be  content  with 
your  shallow  achievements.  Nay,  strive  and 
pray  for  the  strengthening  of  your  faith  ;  strive 
and  pray  for  the  deepening  of  your  repentance. 
But  do  not  doubt  God.  Take  your  sins  simply 
to  the  foot  of  the  Cross.  Lay  them  down  in 
lowly  confession.  Tell  God,  as  a  little  child 
might  tell  its  mother,  how  you  have  left  undone 
those  things  which  you  ought  to  have  done,  and 
done  those  things  which  you  ought  not  to  have 
done,  and  that  there  is  no  health  in  you.  And 
then  believe  God.  Believe  the  message  of  com- 
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fort  and  assurance  which  tells  you  that  "  He 
"  pardoneth  and  absolveth  all  them  that  truly 
"  repent  and  unfeignedly  believe  His  holy  Gos- 
"  pel."  Believe  Him  when  He  says,  "  I  am  He 
"  that  blotteth  out  as  a  thick  cloud  thy  trans- 
"  gressions,  and  as  a  cloud  thy  sins."  Oh,  do 
not  go  on  for  ever  making  God  a  liar.  Yes,  my 
brother,  indeed  I  bid  you  believe  and  hope. 

And  then  there  is  the  hope  beyond — the  hope 
that  "  entereth  in  within  the  veil."  And  this 
hope  too  we  will  proclaim  with  boldness.  We 
hope  for  much  here,  but  for  how  much  more 
there  !  "  Beloved,  now  are  we  the  sons  of  God  : 
"  and  it  doth  not  yet  appear  what  we  shall  be  ; 
"  but  we  know  that,  when  He  shall  appear,  we 
"  shall  be  like  Him,  for  we  shall  see  Him  as  He 
"  is."  That  is  our  hope — to  be  like  Him  ;  to 
be  transformed  into  the  same  image,  reflecting 
as  a  mirror  the  glory  of  the  Lord.  Ah,  yes. 
We  want,  not  idle  sentiment,  not  vain  dreams, 
but  a  longing  expectation  of  the  presence  of  God 
and  of  all  which  that  embraces.  And  this  hope 
is  founded  on  the  knowledge  of  God's  purpose 
and  will.  "  Fear  not,  little  flock,  for  it  is  your 
"  Father's  good  pleasure  to  give  you  the  king- 
"  dom."  "  God  hath  not  appointed  us  unto  wrath, 
"  but  to  obtain  salvation  through  our  Lord  Jesus 
"  Christ."  "  God  willeth  not  that  any  should 
"  perish."  How  God  will  fulfil  His  good  plea 
sure  we  know  not.  What  dealings  He  may 
have  in  store  for  souls  beyond  the  veil  we  know 
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not.  We  believe  in  His  love.  We  cling  to  His 
mercy.  And  we  hope. 

I  believe  that  many  poor  struggling  fainting 
souls  need  thus  to  be  encouraged.  I  believe  we 
are  right  in  encouraging.  I  know  not  indeed 
how  we  are  to  help  poor  sinners  if  we  may 
not  bid  them  hope.  I  am  sure  that  a  hopeful 
ministry  is  a  helpful  ministry.  I  believe  in  "  the 
"  God  of  Hope."  Why,  hope  is  necessary  for 
endeavours,  and  nothing  worth  doing  was  ever 
done  by  the  hopeless.  If  I  may  not  speak  to 
sinners  longing  to  escape  from  their  sins  of  hope 
of  pardon,  and  hope  of  conquest,  and  hope  of 
heaven,  I  dare  not  speak  to  them  at  all. 

And  now  I  would  take  a  wider  outlook,  and 
pass  from  the  individual  to  the  people  at  large. 
So  much  of  the  welfare  of  the  individual  depends 
upon  the  social  conditions  and  outward  circum 
stances  of  life  that  we  cannot  but  ask,  What 
hope  is  there  here  ?  What  shall  we  say  of  the 
general  state  of  the  people  ?  Are  we  to  look  at 
the  future  with  hope  or  with  dread  ?  I  am 
concerning  myself  now  with  our  poorer  fellow- 
countrymen.  It  would  take  me  out  of  my  pro 
vince,  even  had  I  sufficient  means  of  forming  an 
opinion,  were  I  to  discuss  the  state  of  the  higher 
classes,  as  to  whether  they  are  advancing  or 
receding  in  morality  and  religion.  But  I  have  a 
very  decided  opinion  that  the  poorer  classes  are 
advancing.  I  know  what  pictures  can  be  drawn 
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of  their  condition.  It  is  sad  enough.  The 
well-known  "  Bitter  Cry  of  Outcast  London  " 
speaks  of  things  as  going  from  bad  to  worse, 
the  poor  becoming  poorer,  the  wicked  more 
wicked,  the  miserable  more  miserable.  I  do  not 
believe  anything  of  the  sort.  All  the  facts  are 
the  other  way.  Those  who  have  known  the 
poorer  parts  of  London  best  and  longest  dis 
tinctly  affirm  that,  notwithstanding  the  over 
crowding  and  insufficiency  of  dwellings  for  the 
poor,  there  is  a  marked  advance  in  the  habits 
and  conditions  of  the  people,  a  greater  regard  to 
cleanliness  and  order,  a  greater  appreciation  of 
education,  and  a  greater  desire  to  live  more 
decently;  while  undoubtedly  wages  are  much 
higher,  and  many  of  the  necessaries  of  life  much 
cheaper,  than  of  old.  But  what  seems  to  me 
evidence  of  no  little  value  as  to  the  changed 
manners  and  feelings  of  the  people  may  be 
gathered  from  their  attitude  towards  religion. 
Here  there  is  a  most  marked  and  hopeful  ad 
vance.  It  is  very  rare  now  to  witness  any  out 
ward  marks  of  hostility  to  religion.  I  do  not  deny 
that  there  is  a  considerable  spread  of  unbelief, 
and  that  many  own  no  allegiance  to  religion  of 
any  sort.  But  it  is  no  less  the  fact  that  religion 
in  general  is  treated  with  respect.  When  Bishop 
Blomfield  came  to  lay  the  first  stone  of  the  first 
of  the  twelve  new  Churches  in  Bethnal  Green,  he 
was  mobbed  and  hooted  ;  and  many  will  remem- 
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her  the  riots  in  St.  George's  in  the  East,  where 
for  months  together  violence  of  all  sorts  was 
resorted  to  to  hinder  and  put  down  the  introduc 
tion  of  a  ceremonial  which  would  now  be  thought 
far  from  extreme.  Yet  in  the  Mission  held  in 
East  London  in  November  1884,  at  which  time 
in  many  of  the  poorer  parishes  processions  of 
the  clergy  and  choirs  with  banners  and  emblems 
paraded  the  streets  inviting  the  people  to  the 
Churches,  there  was  not  a  sign  of  opposition  or 
disrespect.  This  certainly  shows  advance.  I 
think  it  must  show  some  advance  on  the  part  of 
the  Church  as  well  as  on  the  part  of  the  people.  I 
think  it  must  show  that  the  Church  is  alive,  and 
working,  and  winning,  and  that  the  people  recog 
nize  its  work,  and  respect  its  zeal  and  activity. 
I  could  bring  other  evidence  forward  of  a  friendly 
spirit  towards  the  Church  on  the  part  of  the 
working  classes.  1  hope  I  am  not  valuing  too 
highly  their  readiness  to  receive  the  clergy  or 
their  lay-assistants,  and  their  courtesy  of  manner. 
There  are  some  (though  very  few)  exceptions, 
and  no  doubt  the  motive  of  such  friendliness  and 
courtesy  may  not  always  bear  rigid  scrutiny.  I 
am  naming  these  things  simply  as  evidences  of 
advance,  and  for  that  purpose  they  are  of  much 
significance.  Therefore  I  am  hopeful  as  to  the 
future  of  our  working  classes.  I  do  not  think 
they  are  deteriorating.  1  think  they  are  im 
proving. 
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And  now  what  shall  we  say  as  to  the 
Church  ?  Is  there  ground  here  for  hopes  or 
for  fears  ?  I  confess  I  am  sanguine.  1  see 
such  a  wonderful  revival  of  life  and  energy,  and 
above  all  of  spiritual  power,  in  the  Church  that 
I  cannot  look  with  dread  upon  her  future.  I 
cannot  doubt  the  tokens  of  God's  presence  and 
blessing.  When  I  see  the  vast  change  that  has 
gradually  taken  place,  the  amazing  outgrowth  of 
zeal  and  devotion,  the  multiplied  and  beauti 
fied  Churches  and  services,  the  vast  increase  of 
parochial  organization,  the  abundance  of  lay- 
assistance,  the  manifest  advance  in  earnest  and 
instructive  preaching,  the  splendid  system  of 
Sunday-schools,  the  more  clear  and  definite 
Church  teaching  combined  with  greater  large- 
heartedness  towards  those  outside  her  own 
system,  the  very  remarkable  diminution  in  bit 
terness  and  party  spirit,  the  manifold  aids  for 
all  who  are  seeking  to  live  holy  lives, — when  I 
see  these  things,  how  can  I  take  a  pessimist 
view,  and  imagine  that  God  would  suffer  the 
branch  that  He  has  made  so  strong  for  Him 
self  to  be  "  burned  with  fire  "  and  "  cut  down  "  ? 
I  think  it  likely  enough  that  there  may  be  days 
of  trial  and  suffering  in  store  for  the  Church. 
If  disestablishment  and  disendowment  come,  as 
they  may  before  long,  there  will  be  days  of  dis 
tress  and  anxiety.  Even  those  who  believe 
such  measures  to  be  right  admit  that  they  must 
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involve  much  temporary  suffering.  But  the 
Church's  life  hangs  not  upon  such  accidents  as 
these.  She  is  the  Church  of  God  still,  whether 
established  or  disestablished,  whether  endowed 
or  disendowed.  Let  her  but  faithfully  and 
courageously  do  her  duty,  defending  the  ancient 
faith,  and  preaching  the  Gospel  to  the  poor,  and 
God  will  not  forsake  her.  Nay ;  we  are  faith 
less  to  doubt.  "  God  is  in  the  midst  of  her  ; 
"she  shall  not  be  moved."  Perhaps  her  true 
nature  and  constitution  as  a  great  spiritual 
society,  founded  by  the  Lord  Jesus  Christ, 
and  endowed  by  her  Lord  with  Divine  gifts 
and  powers,  may  stand  out  all  the  more  clearly 
if  she  be  stripped  of  some  of  her  earthly  pos 
sessions  and  privileges.  Let  her  be  true  to  her 
self,  true  to  her  Lord,  true  to  the  people  whom 
God  has  entrusted  to  her  care,  and  we  need 
not  be  afraid.  Nay,  we  will  not  fear,  though 
the  world  be  moved  with  strange  convulsions 
of  thought ;  though  the  old  truths,  which  seemed 
as  strong  as  the  hills,  be  carried  by  the  vio 
lence  of  the  surging  tide  into  the  midst  of  the 
sea  of  doubt ;  though  this  desolating  flood 
rage  and  swell  through  the  land ;  and  though 
the  grand  old  outlines  of  God's  revelation  to 
man  shake  at  the  tempest  of  the  same  as  it 
roars  by.  No,  for  "  there  is  a  river,  the  streams 
"  whereof  shall  make  glad  the  city  of  God." 

F 
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This  is  the  river  of  life,  the  living  water,  the  ever 
up-springing  fountain  of  grace  and  salvation. 

I  have  spoken  hopefully  to-day  not  alone 
because  I  like  to  encourage  (though  I  do  like 
to  encourage)  ;  not  alone  because  I  cannot  un 
derstand  a  Gospel  without  hope  (though  this 
seems  to  me  a  contradiction  of  terms) ;  not 
alone  because  no  good  and  brave  work  is  done 
by  despondent  workers  (though  this  is  but  a 
matter  of  experience)  ; — but  because  I  believe 
there  are  ample  grounds  for  hope.  Hope  is  a 
very  blessed  and  a  very  beautiful  grace,  and  is 
ever  seen  hand  in  hand  with  Faith  and  Charity. 
Faith  beholds ;  Charity  loves ;  and  Hope  looks 
forward  with  holy  longing.  Yes ;  I  see  her 
standing  there,  with  her  anchor  in  her  hand, 
gazing  with  that  keen  bright  eager  gaze  far 
onward  to  the  coming  days.  Faith  dwells  in  the 
unseen  ;  Love  is  satisfied  with  the  present ; 
Hope  finds  her  life  and  joy  in  the  future.  God 
has  given  to  man  the  gift  of  anticipation.  And 
Hope  fills  that  outlook  with  golden  light.  Oh  ! 
holy,  happy,  beautiful,  Hope  !  Thou  shalt  walk 
with  us  as  we  go  on  our  way.  Thou  shalt 
cheer  our  faint  hearts,  and  nerve  our  feeble 
wills,  and  kindle  our  flagging  desires.  God 
is  the  God  of  Hope ;  and  we  are  "  saved  by 
Hope." 


VIII. 
THE  KEEPING  OF  THE  FEAST. 

"  Let  us  keep  the  feast." — I  COR.  v.  8. 

THIS  mention  of  the  Christian's  Paschal  Feast  is 
imbedded — it  might  seem  to  a  careless  reader 
strangely  imbedded — in  the  heart  of  a  discussion 
upon  a  very  different  subject.  St.  Paul  is  speak 
ing  in  the  whole  passage  of  the  terrible  scandal 
which  had  disgraced  the  Church  in  Corinth. 
This  scandal  had  not  aroused  among  the  Chris 
tians  of  that  corrupt  city  the  shame  and  indigna 
tion  which  it  should  have  aroused.  They  had 
taken  no  steps  to  put  in  force  Church  discipline, 
and  to  purge  the  Church  of  the  offender.  One 
man  had  sinned,  and  the  whole  body  was  defiled 
by  his  sin.  This  suggests  to  St.  Paul  the 
thought  of  the  leaven.  "  Know  ye  not,"  he 
writes,  "  that  a  little  leaven  leaveneth  the  whole 
"  lump  ?  "  And  the  "  leaven  "  again  suggests 
the  thought  of  the  Feast  of  unleavened  bread, 
during  which  leaven  was  so  diligently  put  away 
from  all  Jewish  houses.  "  Purge  out  therefore 
"  the  old  leaven  " — put  away  all  traces  of  the  old 
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corrupt  carnal  nature — "  that  ye  may  be  a  new 
"  lump  " — clean  and  pure  and  holy — "  as  ye  are 
11  unleavened  " — as  ye  are  by  your  very  calling 
and  profession  "  unleavened."  Holiness  is  a 
note  of  the  Church.  It  is  the  "  Holy  Catholic 
"  Church."  How  then,  the  Apostle  would  ask, 
can  ye  suffer  the  presence  of  this  unholy  thing  ? 
There  is  that  which  we  are  by  our  Christian 
calling  and  profession,  and  there  is  that  which 
we  are  by  sanctifying  grace — the  ideal  and  the 
actual  ;  and  it  is  a  very  common  thing  to  argue 
from  the  one  to  the  other.  For  example,  "  We 
"  are  buried  with  Christ  by  baptism  into  death  "  : 
"  let  not  sin  therefore  reign  in  your  mortal  body 
"  that  ye  should  obey  it  in  the  lusts  thereof." 
Or  again,  "  Set  your  affections  on  things  above, 
"  not  on  things  on  the  earth  ;  for  ye  are  dead, 
"  and  your  life  is  hid  with  Christ  in  God."  So 
in  the  place  before  us, — "  Ye  are  unleavened  "  : 
"  purge  out  therefore  the  old  leaven."  Live  up 
to  your  standard.  Work  out  your  ideal.  Ye 
belong  to  a  holy  Church  :  be  holy  indeed. 

But  see  yet  farther.  The  grand  old  parable 
has  more  to  teach  us.  "  For  even  Christ  our 
"  Passover  is  sacrificed  for  us."  Yes  ;  the  true 
Paschal  Lamb  has  been  slain.  See  how  this 
thought  enters  into  all  conceptions  of  Jesus.  He 
is  announced  by  the  Baptist  as  "the  Lamb  of 
"  God."  In  His  Passion  He  fulfils  thue  prophetic 
words  "  He  is  led  as  a  lamb  to  the  slaughter." 
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Even  on  His  throne  of  glory  He  is  worshipped 
by  the  Angelic  host  as  "  the  Lamb  that  was 
"  slain."  It  is  the  central  act  of  our  Salvation's 
history — this  sacrifice  of  the  Lamb  of  God. 
"  Therefore  let  us  keep  the  feast."  We  have  our 
great  Paschal  feast  to  keep.  It  is  a  feast  of  un 
leavened  bread — a  feast  of  holy  joy — a  feast  of 
blessed  deliverance  ! 

And  now  when  is  this  feast  to  be  kept,  and 
how  ? 

Is  the  purging  out  of  the  old  leaven  perchance 
our  Lenten  task  that  we  may  come  as  "unleavened" 
to  keep  our  Easter  Feast  ?  Is  the  Apostolic 
counsel — "  Let  us  keep  the  feast  " — to  be  fulfilled 
in  the  bright  joy  of  our  celebration  of  the 
triumphs  of  Easter-tide ;  in  the  putting  on  of  the 
garments  of  praise  when  our  weeks  of  mourning 
are  over;  in  our  jubilant  services,  our  festive 
hymns  and  anthems,  our  churches  bright  with 
flowers  (those  fairest  types  of  Resurrection),  our 
uplifted  hearts  and  soaring  praises  ?  Or,  yet 
again,  shall  it  be  in  the  new  Memorial  Feast,  in 
the  solemn  and  beautiful  showing  of  the  Lord's 
Death,  in  the  holy  Breaking  of  Bread,  in  which 
we  make  remembrance  of  the  atoning  Sacrifice  ? 

Yes  ;  in  all  this  surely.  Yet  surely  not  in  all 
this  alone.  Nay,  the  Apostle  is  taking  a  wider 
grander  view  than  this — wide  as  life,  grand  as 
God's  mercies.  The  Feast  is  something  greater, 
deeper,  higher.  Our  Paschal-tide  is  the  new  life 
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in  Christ.  Our  Passover  is  sacrificed  :  our  Feast 
of  unleavened  bread  begins.  And  this  is  not 
a  day  of  holy  observance,  however  bright  and 
joyous  ;  not  a  season  of  solemn  prayer  and  fast 
ing  and  humiliation,  however  profitable  and  puri 
fying  ;  not  a  week  of  sacred  services  and  devout 
contemplation,  however  elevating  and  comforting. 
Nay,  it  is  not  even  an  entire  holy  lifetime  of  the 
separate  Christian  man.  It  is  more  than  this  ; 
for  it  is  the  whole  life  and  course  and  duration  of 
the  Church  of  God,  the  Feast-keeping  of  the  new 
dispensation,  of  these  latter  days  of  the  Covenant 
of  Love. 

Think  a  little.  "  The  old  leaven  "—what  is 
it  ?  The  old  corrupt  carnal  nature — "  the  flesh, 
"  with  the  affections  and  lusts  thereof" — that 
which  had  brought  shame  and  guilt  upon  the 
Church  in  Corinth.  Well,  is  this  a  thing  to  be 
purged  out  for  a  day,  or  a  week,  or  forty  days, 
and  then  to  be  allowed  to  return  and  bear  sway 
with  its  vitiating  influence  again  ?  Nay  listen  : 
"  Purge  out  therefore  the  old  leaven  that  ye 
"  may  be  a  new  lump,  as  ye  are  unleavened." 
Does  that  sound  like  a  Lenten  command  ?  Or 
an  Easter  command  ?  Or  is  it  not  by  its  very 
terms  and  meaning  a  decree  of  perpetual  obliga 
tion  ?  Yes,  indeed  it  is  so.  It  is  the  purifica 
tion  of  the  Church's  whole  life  which  is  the 
Feast-keeping  to  which  we  are  bidden.  Oh, 
that  we  were  more  jealous  for  the  purity  of  the 
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whole  body  !  Oh,  that  we  were  more  shamed 
and  pained  by  the  sins  and  corruptions  which, 
defiling  the  members  of  the  body,  defile  the 
whole  !  Oh,  that  we  could  rise  as  a  Church, 
as  a  Christian  brotherhood  and  family,  above 
the  unworthy  strifes,  and  petty  jealousies,  and 
contemptible  littlenesses,  which  are  ever  marring 
our  God-appointed  unity,  and  clouding  the  light 
of  our  glorious  freedom  ! 

I  am  not  forgetting  that  what  is  true  of  the 
whole  is  true  of  the  part — that  what  the  Church 
is,  that  the  individual  Christian  is.  For  the 
Church  has,  of  course,  no  existence  apart  from 
the  individual  members  who  constitute  it,  and 
no  real  character  or  attributes  separate  from 
theirs.  If  she  is  holy,  it  is  because  her  mem 
bers  are  holy.  If  she  has  to  keep  this  Feast  of 
unleavened  bread  in  a  life  of  purification  and 
renewal,  it  is  because  her  members  have  to  rise, 
each  one  separately  and  in  his  own  personal 
individual  consciousness,  to  newness  of  life. 
And  perhaps  for  most  of  us  this  is  the  practical 
thought  which  lies  most  closely  before  us.  We 
may  easily  lose  ourselves,  or  forget  the  tremen 
dous  gravity  of  our  separate  responsibility,  while 
meditating  upon  the  state  and  character  and 
duty  of  the  Church  at  large.  So  we  will,  for  a 
moment,  turn  within.  We  will  ask  ourselves 
one  or  two  searching  questions  as  to  this  Feast- 
keeping.  My  soul  (so  let  each  one  say  to 
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himself)  —  my  soul,  as  it  stands  naked  and 
open  in  the  sight  of  God — what  is  it  ?  Is  it 
"  unleavened  "  ?  Is  it  "  a  new  lump  "  ?  Have 
I  purged  out  the  old  leaven  ?  Have  I  put  off 
the  old  man,  and  put  on  the  new  ?  If  I  am 
in  Christ,  I  am  a  "  new  creature  "  :  but  dare  I 
think  I  am  ?  Dare  I  think  of  myself  that  "  old 
"  things  are  passed  away  "  ;  that  "  behold,  all 
"  things  are  become  new  "  ?  Well ;  I  suppose 
most  of  us  must  confess  that  the  old  leaven  is 
working  there  still.  I  do  not  know  whether  we 
shall  get  rid  of  it  all  on  this  side  of  the  grave. 
Perhaps  not.  But  at  any  rate  are  we  rising  out 
of  the  old  into  the  new  ?  Is  the  old  leaven  at 
least  being  purged  out  ?  Are  we  at  least  getting 
ready  to  keep  the  feast  ? 

O  Christian  people,  "  Christ  our  Passover  is 
"  sacrificed  for  us  "  :  the  Lamb  of  God  has  been 
slain — the  Lamb  "  without  blemish  and  without 
"  spot."  The  great  Atonement  has  been  made. 
The  Blood  has  been  sprinkled  on  the  lintel. 
And  we  are  delivered  from  the  Egypt  of  our 
slavery.  The  Red  Sea  has  been  crossed,  and 
we  are  free.  And  there  is  the  Pillar  of  the 
cloud  and  of  fire — the  blessed  guiding  of  the 
Spirit  of  God — to  show  us  the  way  :  and  the 
Manna  and  the  Rock — the  Bread  of  life,  and  the 
living  water, — for  our  strengthening  and  refresh 
ment.  All  is  fulfilled.  All  is  done  for  us.  And 
what  then  shall  we  do  ? 
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Oh  !  surely  "  keep  the  feast " — make  life  one 
great  feast  of  holy  praise  and  thankful  purity  ! 
Easter  rejoicing !  Eucharistic  worship  I  Yes. 
But  we  want  more — we  want  a  spirit,  a  life,  a 
liberty,  of  which  these  are  only  the  blessed 
expressions  and  evidences.  The  feast  is  (forgive 
me  for  repeating  what  I  desire  to  impress  on  you 
as  strongly  as  I  may) — the  feast  is  the  Christian's 
life  of  thankful  holiness.  And  when  each  indi 
vidual  Christian  man  and  woman  thus  keeps  the 
feast,  then  will  the  whole  Church  of  God  thus 
keep  the  feast ;  and  just  so  far  as  the  separate 
Christian  men  and  women  thus  keep  the  feast, 
will  the  whole  Church  of  God  keep  the  feast. 

And  now  how  is  this  great  Feast  described  ? 
This  lifelong  feast  of  Christian  joy  must  be  kept 
"  not  with  old  leaven,  nor  with  the  leaven  of 
11  malice  and  wickedness,  but  with  the  un- 
"  leavened  bread  of  sincerity  and  truth."  So 
we  get  back  again  to  the  purging  out.  Well, 
that  means,  the  heart  must  be  changed.  The 
man  must  become  a  new  man.  This  feast  is  a 
life  of  purification.  The  Jews  searched  their 
houses  very  carefully  in  order  to  discover  and 
cast  out  every  least  particle  of  leaven  ;  and 
where  the  old  nature  still  holds  sway  there  can 
be  no  true  festive  joys.  Yes ;  but  it  is  not  all 
negative.  It  is  not  all  purging  out.  There  is 
the  "  unleavened  bread  of  sincerity  and  truth." 
Yes ;  "  there  is  sprung  up  a  light  for  the 
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"  righteous,  and  joyful  gladness  for  such  as  are 
"  true-hearted."  It  is  the  pure,  single-minded, 
guileless,  childlike  spirit  which  can  rightly  keep 
the  feast,  which  can  find  "joy  and  peace  in 
"  believing,"  which  can  "  hear  of  joy  and  glad- 
"  ness,"  which  can  go  on  its  way  very  full  of 
thankfulness,  and  very  full  of  hope.  See  how 
the  beautiful  Collect  for  the  1st  Sunday  after 
Easter  breathes  the  large  free  spirit  of  the 
Apostle's  words  : — "  Grant  us  so  to  put  away  the 
"  leaven  of  malice  and  wickedness  that  we  may 
"  alway  serve  Thee  in  pureness  of  living  and  of 
"  truth."  At  any  rate  our  Church  in  this  Col 
lect  (which  is  a  Reformation  Collect,  having  been 
composed  in  the  year  1549,)  interprets  my  text 
as  I  have  done. 

And  now  I  would  centre  your  thoughts,  before 
I  end,  upon  the  one  great  thought  that  it  is  a 
feast  of  which  we  speak.  That  means  some 
thing  festive — something  glad  and  happy.  I  do 
not  think  we  are  happy  enough  in  our  religion. 
I  do  not  think  our  service  is  the  bright  loving 
free  rejoicing  service  which  it  ought  to  be.  I 
think  we  serve  God  (if  we  do  serve  Him)  far 
too  much  in  the  spirit  of  bond-servants,  and  far 
too  little  in  the  spirit  of  sons.  I  am  inclined 
to  think  this  is  partly  the  result  of  a  lack  of  that 
faith  which  looks  steadfastly  away  from  self  to 
God,  realizing  with  a  vivid  and  abiding  con 
sciousness  God's  Fatherly  love  in  Christ.  We 
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look  too  much  within.  I  do  not  mean  that  we 
are  never  to  commune  with  our  own  hearts 
and  search  out  our  spirits.  But  I  am  sure  that 
we  can  easily  so  centre  our  thoughts  on  self,  so 
occupy  ourselves  with  self-contemplation,  that  we 
become  morbid,  unhappy,  untruthful.  We  are 
always  keeping  Lent,  and  forget  our  Easter 
joys.  We  are  like  Israelites  bitten  by  the  fiery 
serpents  who  should  gaze  continually  upon  their 
festering  wounds  and  never  look  up  to  the  brazen 
serpent  set  up  for  their  healing.  We  are  like 
men  sitting  in  a  sordid  miserable  room  and 
moaning  over  the  dreariness  and  dulness,  when 
they  might  go  and  look  out  of  the  window  and 
see  the  bright  sunshine  streaming  over  field  and 
hill.  Certainly  the  Bible  speaks  as  if  religion 
ought  to  make  us  happy.  Certainly  God's  truest 
saints  have  found  it  the  source  of  their  happi 
ness.  David  cries,  "  I  will  go  unto  the  altar  of 
"  God,  even  the  God  of  my  joy  and  gladness." 
St.  Paul  amidst  all  his  trials  and  troubles,  of 
which  he  had  no  light  share,  assuredly  found 
"  joy  and  peace  in  believing."  And  St.  Peter, 
though  "  for  a  season  "  "  in  heaviness  through 
"  manifold  temptations,"  nevertheless  could  "  re- 
"  joice  with  joy  unspeakable  and  full  of  glory." 
So  we  must  aim  at  joy.  We  must  "  keep  the 
"  feast."  We  must  not  be  contented  to  go 
mourning  all  the  days  of  our  life.  If  we  have 
not  learnt  the  secret  of  the  feast-keeping,  we 
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must  suspect  something  amiss, — some  false  con 
ception  of  our  religion,  some  one-sided  view, 
some  failure  to  grasp  truth  that  should  make  us 
free ;  perchance  some  secret  sin,  some  hidden 
self-indulgence,  some  subtle  pride  or  discontent 
or  envy  or  uncharitableness ;  marring  all  the 
peace  within.  Ah  !  yes  ;  for  we  dare  not  forget 
that  purity  is  the  condition  of  happiness  in 
religion.  We  cannot  "  keep  the  feast  "  without 
purging  out  the  old  leaven.  "  There  is  no 
"  peace,  saith  my  God,  to  the  wicked." 

My  friends,  God  means  you  to  be  happy — 
happy  here,  as  well  as  happy  hereafter.  He 
means  your  faith  in  His  love  and  goodness  and 
Fatherly  care  to  make  you  happy.  He  means 
the  memory  of  your  Saviour's  tenderness  and 
mercy  and  compassion  to  drive  away  all  miseries 
and  despairs.  He  is  too  gracious  and  loving  a 
Father  to  wish  to  see  His  children  sad.  If  I 
am  sad,  I  am  wronging  Him.  I  am  sure  it  is 
not  His  will.  His  will  is  that  my  heart  should 
be  full  of  holy  joy  as  I  think  of  Him  and  of 
heaven.  And  He  will  make  me  happy,  if  I 
will  let  Him.  He  will  give  me  peace,  if  I  cast 
myself  as  a  little  child  lovingly  and  trustfully 
upon  His  love.  If  only  I  could  be  content  to 
be  loved  by  Him  infinitely,  however  little  I  can 
love  Him  in  return ;  if  only  I  could  humbly 
accept  the  awful  gift  of  His  love,  without  having 
anything  to  give  back ;  if  only  I  could  stand  in 
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all  simplicity  with  hands  stretched  out  to  receive 
His  bounties ;  if  only  He  could  once  become 
"  the  God  of  my  joy  and  gladness  "  ;  I  think  I 
should  be  happy,  and  I  know  I  should  begin  to 
love  Him  better  than  I  do. 

Have  you  ever  found  some  one  little  petition 
in  your  Prayer-book  come  home  to  your  heart 
with  special  power  and  blessedness  for  a  time 
at  some  period  of  }'our  life  ?  I  think  so.  I 
think  my  experience  must  be  that  of  many, 
and  certainly  different  petitions  have  been  my 
favourite  ones,  as  it  were,  at  different  times  in 
my  life.  Shall  we  try  whether  we  cannot  put 
up  more  earnestly  one  little  request  in  our  daily 
Morning  and  Evening  Prayer,  and  ask  God  more 
fervently  than  we  have  been  wont  to  do,  "  Make 
"Thy  chosen  people  joyful.11 

Oh  !  for  pure,  sincere,  truth-loving  hearts  ! 
Oh  !  for  lives  "  unleavened,"  purged  from  all 
malice  and  wickedness  !  Oh  !  for  faith  to  make 
real  to  us  our  Father's  love,  and  our  Saviour's 
mercy  !  So  shall  we  march  on  our  way  glad- 
hearted,  freemen  of  Christ,  with  the  glow  of 
love  in  our  heart,  and  the  fire  of  hope  in  our 
eye,  the  redeemed  of  the  Lord,  coming  with  songs 
to  our  Zion,  rejoicing  in  our  great  deliverance, 
and  keeping  ever  the  happy  holy  lifelong  Chris 
tian  feast ! 


IX. 

THE  DESERT  BLOSSOMING   AS    THE 

ROSE. 
(CHRISTMAS.) 

"The  desert  shall  rejoice,  and  blossom  as  the  rose."— ISA. 
xxxv.  I. 

THE  Vision  is  strangely  bright  and  beautiful. 
The  prophet  sees  the  dreary  parched  and  barren 
wilderness  break  out  like  a  Garden  of  Eden. 
"  The  desert  shall  rejoice,  and  blossom  as  the 
"  rose.  It  shall  blossom  abundantly,  and  re 
joice  even  with  joy  and  singing."  "Then  the 
"  eyes  of  the  blind  shall  be  opened,  and  the  ears 
"  of  the  deaf  shall  be  unstopped.  Then  shall 
"  the  lame  man  leap  as  an  hart,  and  the  tongue 
"  of  the  dumb  sing ;  for  in  the  wilderness  shall 
"  waters  break  out,  and  streams  in  the  desert. 
"And  the  parched  ground  shall  become  a  pool, 
"and  the  thirsty  land  springs  of  water."  "And 
"  the  ransomed  of  the  Lord  shall  return,  and 
"  come  to  Zion  with  songs  and  everlasting  joy 
"  upon  their  heads, — they  shall  obtain  joy  and 
"  gladness,  and  sorrow  and  sighing  shall  flee 
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"  away."  What  is  all  this  ecstacy  of  joy,  this 
outburst  of  prophetic  rapture  ?  Doubtless  the 
seer  is  here,  as  again  when  in  a  later  prophecy 
he  cries,  "  Comfort  ye,  comfort  ye,  My  people, 
"  saith  your  God,"  rejoicing  in  the  vision  of  the 
ending  of  his  nation's  woes,  and  the  return  from 
their  coming  captivity  to  their  own  beloved 
land.  But  no  one  who  believes  that  holy  men 
of  old  spake  as  they  were  moved  by  the  Holy 
Ghost  can  dream  that  the  splendid  pictures  of 
triumph  and  of  beauty  which  they  penned  have 
their  one  and  only  and  complete  fulfilment  in 
the  return  from  the  Captivity,  and  the  re-estab 
lishment  of  God's  chosen  people  in  their  ancient 
home.  Nay,  assuredly  the  prophetic  pictures 
have  a  larger  fuller  more  blessed  meaning.  And, 
as  in  the  4<Dth  chapter  the  prophet  gazes 
down  the  long  centuries,  and,  beyond  the  nearer 
march  of  ransomed  Israel  through  the  desert, 
beholds  a  grander  deliverance,  a  world-wide 
redemption,  when  all  flesh  shall  see  the  salva 
tion  of  God,  so  surely  in  his  vision  of  the 
breaking  forth  of  all  nature  into  blossom  and 
song  he  is  telling  of  things  to  be  in  the  latter 
days,  he  is  singing  of  glories  that  are  in  store 
for  the  Church  of  God. 

It  is  not  as  if  this  prophecy  stood  alone  in 
its  foreshadowing  of  glorious  things.  We  can 
not  forget  the  "  very  excellent  things  "  that  are 
spoken  of  the  "city  of  God."  "The  hill  of 
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"  Zion  is  a  fair  place,  and  the  joy  of  the  whole 
"earth."  "The  Lord  hath  chosen  Zion  to  be 
"an  habitation  for  Himself;  He  hath  longed  for 
"her."  He  hath  said,  "This  shall  be  My  rest 
"  for  ever  :  here  will  I  dwell,  for  I  have  a 
"delight  therein."  And  that  this  is  no  mere 
patriotic  outburst  of  affection  for  the  visible 
Jerusalem,  the  centre  of  Jewish  hopes  and  wor 
ship,  but  that  such  language  looks  forward  to  a 
wider  and  more  blessed  fulfilment  in  the  days  of 
the  New  Covenant,  is  plain,  for  it  is  written  to 
Christian  people,  "Ye  are  come  unto  Mount 
"  Sion,  and  unto  the  City  of  the  living  God,  the 
"  heavenly  Jerusalem."  Did  not  St  Paul  declare 
that  "  the  creation  itself  also  shall  be  delivered 
"  from  the  bondage  of  corruption  into  the  glorious 
"  liberty  of  the  children  of  God  "  ?  Did  not  St. 
John  in  his  vision  see  "  the  holy  city,  new  Jeru- 
"  salem,  coming  down  from  God,  out  of  heaven, 
"  prepared  as  a  bride  adorned  for  her  husband  "  ? 
All  through  the  sacred  pages,  however  dark  and 
terrible  may  be  some  of  their  denunciations  of 
wrath,  and  pictures  of  coming  judgment,  there 
gleam  forth,  now  in  flashes  of  holy  joy,  now  in 
dreams  of  exquisite  beauty,  in  which  all  fair 
things  of  earth  are  brought  together  to  build 
up  a  dim  distant  image  of  glory  too  bright  for 
mortal  eye,  splendid  prophecies  of  coming  regene 
ration,  glad  anticipations  of  a  golden  age.  And 
we  read,  or  listen,  and  it  is  as  a  far-off  strain 
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of  sweet  music  stealing  over  the  senses  in  a 
luxury  of  passive  sweetness  ;  or  as  the  cloud- 
pageantry  of  some  gorgeous  sunset,  which, 
as  we  gaze,  fills  the  soul  with  a  sadness  born 
of  the  sense  of  distance  and  longing  and  un 
reality.  It  is  very  beautiful ;  but  where  is  it  ? 
We  have  gazed  on  the  vision  ;  where  shall  we 
find  the  reality  ?  Is  all  the  beauty  and  the 
light  and  the  joy  kept  back  for  heaven  and 
hereafter  ?  Nay,  it  does  not  sound  so.  It  is 
not  heaven,  but  "  the  desert "  which  "  shall 
"  blossom  as  the  rose."  It  is  not  said,  '  Ye 
'  shall  come,'  but  "  Ye  are  come  unto  Mount 
"  Zion,  and  the  City  of  the  living  God,  the 
"  heavenly  Jerusalem,"  of  which  such  "glorious 
"  things  are  spoken."  St.  John  did  not  see  the 
New  Jerusalem  prepared  in  the  skies,  but  "  com- 
"  ing  down  from  God,  out  of  heaven."  I  think 
if  one  trained  in  solitude  to  study  God's  Word, 
and  kept  in  ignorance  of  the  world's  true  state, 
were  at  last  to  go  forth  to  see  for  himself  how 
men  live,  he  might  be  not  a  little  staggered.  He 
would  probably  expect  to  find  the  world  a  very 
beautiful  and  a  very  happy  place.  Or,  if  not, 
he  would  at  any  rate  expect  to  find  the  Church 
shining  in  bright  contrast  to  the  darkness  around, 
a  city  at  unity  in  itself,  a  haven  of  love  and  peace 
and  holiness. 

Well,  I  suppose  that  now  we  should  take  such 
a  visitor  to  some  of  the  reeking  courts  and  alleys, 
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to  some  of  the  filthy  garrets  and  cellars,  to  some 
of  the  horrible  low  lodging-houses,  which  have 
been  so  much  brought  to  our  notice  of  late,  and 
which  have  become  almost  one  of  the  fashionable 
sights  of  the  day.  Don't  let  us  intrude  even 
into  these  wretched  places  without  a  fair  excuse. 
The  poor  do  not  like  to  be  made  a  show  of.  If 
they  have  any  self-respect  left  (and  numbers 
surely  have),  they  do  not  care  that  their  miser 
able  squalor  should  be  gazed  upon  by  every 
curious  eye.  But  this  by  the  way.  Our  visitor 
sees  sights  that  stagger  and  appal  him.  Sordid 
misery,  reckless  vice,  heart-breaking  want  and 
suffering  ;  drink  devastating  home  after  home,  if 
we  dare  call  the  places  where  these  live — 'home'; 
rags  that  cannot  keep  out  the  cold ;  dirt  and 
decay,  that  fester,  not  only  into  parasitic  life,  but 
into  disease  and  death  ;  families  of  eight  or  ten 
herding  in  one  small  ill-ventilated  and  unfur 
nished  room  ;  the  very  dead  kept  sometimes  for 
a  fortnight  or  more  in  the  same  room  in  which 
the  rest  of  the  family  sleep  and  eat  for  want  of 
means  to  bury.  One  writer  graphically  tells  of 
"  awful  places  where  vice  and  squalor,  crime 
"  and  brutality,  reign  supreme  ;  where  the  oath 
"  of  the  gin-maddened  ruffian,  the  cry  of  the 
"  trampled  wife,  and  the  wail  of  the  terrified 
"  child,  ring  out  night  and  day  ;  where  all  is 
"  one  fierce  ferment  in  a  hell  upon  earth,  where 
"  day  brings  no  light,  and  night  no  rest."  And 
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the  author  of  the  pamphlet  called  "  The  Bitter 
"  Cry  of  Outcast  London,"  whose  frightful  pic 
ture  we  recognize  as  not  overdrawn,  if  under 
stood  of  certain  limited  areas,  says,  "  No  respect- 
"  able  printer  would  print,  and  certainly  no 
"  decent  family  would  admit,  even  the  driest 
"  statement  of  the  horrors  and  infamies  dis- 
41  covered  in  one  brief  visitation  from  house  to 
"  house.  So  far  from  making  the  worst  of  our 
"  facts  for  the  purpose  of  appealing  to  emotion, 
"  we  have  been  compelled  to  tone  down  every- 
"  thing,  and  wholly  to  omit  what  most  needs  to 
"  be  known,  or  the  ears  and  eyes  of  our  readers 
"  would  have  been  insufferably  outraged."  And 
then  there  comes  ringing  in  our  visitor's  ear  the 
old  strain,  "  The  desert  shall  rejoice,  and  blossom 
"  as  the  rose."  O  God  !  he  cries,  is  it  all  a 
dream  ?  Is  there  no  fulfilment  of  the  prophet's 
vision  ?  Or  must  we  wait  and  wait,  and  let  the 
years  go  by,  one  after  another,  the  old  year 
carrying  with  it  its  tale  of  bitter  suffering  and 
hopeless  hearts  and  loveless  lives,  and  the  new 
year  ushering  in  new  miseries  and  new  crimes 
and  new  despairs,  and  still  wait  and  wait,  and 
wonder  when  it  shall  come  to  pass  ?  "  The 
"  desert  shall  rejoice,  and  blossom  as  the  rose  "  ! 
And  we  dare  not  blame  over-much  the  hollow 
laugh  that  greets  the  mocking  contrast.  "  Look 
"  on  this  picture  and  on  that " — the  vision  and 
the  reality  ! 
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But  stay.  All  this  is  bad  enough,  and  horrible 
enough ;  and  there  are  worse  things  and  more 
horrible  things  behind, — mysteries  of  sin  that 
overpass  the  mysteries  of  suffering.  But  is  this 
the  whole  picture  ?  Is  there  nothing  else  to 
look  upon  ?  Is  the  whole  world  one  mass  of 
rottenness  and  corruption  ?  We  have  raked 
up  the  mire  in  the  gutter,  but  perchance  there 
may  yet  be  roses  in  the  garden  by  the  side. 
Yes  ;  I  think  there  are.  Come  with  me  to  this 
lowly  cottage.  The  fear  of  God  is  there,  and, 
what  is  better,  the  love  of  God  is  there.  There 
is  gentle  considerate  holy  family  life,  each  help 
ing  to  make  the  rest  happy,  an  honest  manly 
sober  father,  a  bright  loving  tender  mother, 
children  who  have  not,  yet  at  least,  learnt  that 
to  honour  their  father  and  mother  is  a  weak 
and  despicable  thing.  They  go  together  to 
God's  house ;  they  kneel  together  in  family 
prayer;  they  have  neither  riches  nor  poverty, 
and  praise  God  for  His  goodness.  I  think  there 
is  a  rose  blossoming  there.  And  there  are  thou 
sands  of  such  little  spots  in  our  desert.  Come 
with  me  to  this  more  stately  mansion,  and  you 
shall  see  pure  and  noble  lives,  bright  examples 
of  generous  self-sacrifice,  longings  and  deeds  of 
gracious  love  and  sympathy.  I  think  here  too 
we  may  see  a  rose-garden  in  the  desert.  And 
there  are  thousands  of  these.  Come  with  me, 
if  you  will,  even  into  this  mean  court,  and  climb 
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the  narrow  stair,  and  enter  the  breathless  cham 
ber,  and  look  upon  the  sad  scene  within.  There 
is  a  young  girl's  dying  form :  (I  am  drawing 
my  picture  from  life  :)  all  is  dim  and  dreary  and 
comfortless :  there  is  no  beautiful  thing — not 
even  a  flower — in  that  desolate  room.  Yet  the 
poor  panting  lips  smile,  and  the  hollow  eager 
eyes  glisten,  as  we  tell  her  of  a  dying  Saviour's 
love.  Life  has  been  indeed  a  desert  to  that 
poor  child.  In  vain  would  she  look  around  for 
the  bright  and  beautiful.  Her  lot  has  been 
among  dark  and  sordid  things.  Yet  for  her  the 
desert  is  even  now  blossoming  as  the  rose. 
Religion  is  the  one  thing  that  has  brought  to 
her  visions  of  beauty  and  joy.  Yes ;  it  is  true. 
There  are  all  around — on  every  side — partial 
fulfilments,  bright  realizations,  of  the  prophetic 
vision.  It  is  not  all  dark.  And  (thanks  be  to 
God  !)  even  among  our  darker  regions  there  are 
spots  where  the  light  is  growing  and  brightening 
and  spreading.  Wherever  the  Church  is  work 
ing  earnestly,  lovingly,  wisely,  there  we  see 
unfailingly  a  quick  response,  and  a  thankful 
acceptance  by  many  of  her  ministrations.  And 
I  speak  that  which  I  know  when  I  say  that  the 
clergy,  with  their  bands  of  lay-assistants,  are 
doing  far  more  in  simple  unpretending  ways  for 
the  poor  and  wretched  in  their  parishes  than 
any  one  who  does  not  make  it  his  business  to 
enquire  might  suppose.  With  many  of  the  cases 
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which  are  brought  forward  as  frightful  discoveries 
they  are  perfectly  well  acquainted.  For  many 
they  have  done,  but  alas  !  done  in  vain,  all  that 
is  in  their  power.  It  is  not  a  task  that  will  be 
accomplished  in  a  day  to  banish  a  state  of  things, 
however  heart-rending  and  horrible,  which  has 
behind  it  the  tremendous  forces  of  drink  and  of 
inveterate  habits  of  evil. 

Yet  all  that  can  be  done  must  be  done.  And 
one  thing  is  full  of  promise.  The  younger 
generation  is,  at  least  in  matters  of  decency  and 
self-respect,  in  a  better  state  than  the  older. 
A  writer  whom  I  have  quoted  before  tells  us  that 
"  the  young  mothers  are  already  a  race  far 
"  ahead  of  the  older  ones."  "  They  live  in  a 
"  better  way ;  their  room  is  tidier  and  cleaner  "  ; 
"  they  are  anxious  about  their  children's  educa- 
"  tion  " ;  "  and  the  general  tone  of  their  lives 
"  is  every  way  a  distinct  advance  on  the  old 
"  order  of  things."  This  is  surely  hopeful.  The 
mothers  of  England  will  largely  mould  the 
future  of  England.  The  immense  diminution  in 
juvenile  crime  is  again  a  fact  which  encourages 
one  to  hope.  Perhaps  with  the  older  genera 
tion  in  the  haunts  of  sin  and  misery  we  can  do 
but  little.  And  yet  all  that  can  be  done  must 
be  done.  We  cannot,  we  dare  not,  let  them 
alone  in  their  misery. 

It  is  not  all  hopeless  even  with  them.  We 
can  at  least  go  to  them  with  true  sympathy  and 
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earnest  longing  to  help,  and  see  if  we  cannot  light 
up  here  and  there  some  hope  of  better  things. 
We  can  at  least  try  to  bring  to  these  poor 
unlovely  lives  some  sense  of  a  truer  purer  hap 
pier  existence.  And  if  we  have  even  awaked  in 
them  a  consciousness  of  the  contrast  between 
what  they  are  and  what  they  might  be  (which  is 
surely  the  way  in  which  the  Holy  Spirit  most 
often  convinces  of  sin),  we  have  gained  some 
thing,  we  have  found  what  may  with  God's  help 
be  the  starting-point  of  a  new  life.  I  know 
what  some  have  said.  I  have  read  the  discus 
sion  (most  piteous  in  its  very  possibility)  as  to 
whether  it  might  not  be  better  not  to  kindle  in 
the  breasts  of  the  miserable  and  hopeless  any 
consciousness  of  the  beautiful,  lest  they  should 
become  thereby  more  keenly  sensitive  to  their 
own  misery.  Why  wake  up,  it  is  argued, 
thoughts  and  imaginings  which  will  lead  to  long 
ings  that  can  never  be  satisfied,  and  to  discontent 
which  can  only  end  in  despair  ?  Nay,  not  so  ; 
not  so  indeed  !  What  !  are  beauty  and  bright 
ness — are  sweetness  and  light — monopolies  of 
the  rich  and  cultured,  to  be  enjoyed  by  them  as 
a  selfish  luxury,  and  withheld  from  those  who 
need  them  most  ?  It  is  true  we  can  give  them 
little  enough.  Not  much  light  or  beauty  can 
pierce  the  thick  fog-like  darkness  of  these  dim 
lives.  But  oh  !  let  us  shed  what  rays  of  bright 
ness  we  can  upon  them.  Nay,  I  hold  that  those 
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whom  God  has  blest  with  fairer  lots  and  sweeter 
surroundings  hold  His  gifts  in  trust  for  the  sad 
and  suffering,  and,  if  faithful  to  their  trust,  will 
let  their  own  brightness  brighten  many  a  darker 
life.  We  cannot  each  do  much  towards  making 
the  desert  into  a  garden  of  roses.  But  we  can 
each  plant  one  rose  in  some  desert  life.  We  can 
carry  to  some  sad  weary  desolate  heart — aye,  and 
even  to  some  sin-stained  world-battered  soul — a 
consciousness  of  true  generous  unselfish  love,  a 
vision  of  cleansing  and  purity  and  restoration,  a 
dream  of  things  bright  and  sweet  and  beautiful, 
which  shall  not  leave  it  all  dark  and  despairing. 
We  can  tell  such  that  every  glimpse  of  bright 
ness,  every  flash  of  pure  light,  every  dream  of 
holy  love,  is  but  a  ray  reflected  from  the  home 
of  all  that  is  bright  and  beautiful,  just  a  little 
gift  coming  down  from  the  Father  of  Lights. 
We  can  tell  such  that  there  is  a  world  whence 
all  that  is  dark  and  sad  is  banished  for  ever,  and 
that  our  deepest  longing  is  to  make  this  world 
a  little  more  like  that. 

And  then  there  is  something  more  practical, 
and  therefore  still  more  blessed,  to  tell  about. 
We  can  tell  the  good  tidings  of  great  joy.  We 
can  speak  of  One  born  to  save.  I  think  that  at 
least  some  rays  of  light  brighter  than  fall  from 
earthly  merriment  should  pierce  the  darkness  at 
this  season  of  holy  joy.  For,  after  all,  the 
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thought  that  is  fullest  of  peace  and  comfort  for 
suffering  and  sorrowing  man  is  the  thought  of  a 
personal  Saviour,  of  One  who,  though  God  from 
everlasting,  yet  "  made  Himself  of  no  reputation, 
11  and  took  upon  Him  the  form  of  a  servant,  and 
"  was  made  in  the  likeness  of  men.  And  being 
"  found  in  fashion  as  a  man,  He  humbled  Him- 
"  self,  and  became  obedient  unto  death,  even  the 
"  death  of  the  Cross."  It  is  wonderful  what 
power  there  is  in  the  very  name  of  Jesus,  what 
strength  in  the  realization  of  that  Humanity  of 
which  we  have  the  pledge  in  the  tidings  of  blessed 
Christmas-tide.  Many  a  thoughtful  working  man 
in  these  days  resents  a  religion  which  he  supposes 
to  belong  to  another  world,  and  to  have  to  do 
with  another  life,  and  which  seems  to  him  divorced 
from  the  troubles  and  trials,  the  work  and  the 
struggle,  the  hopes  and  the  pleasures,  of  this  life. 
No,  we  say,  you  are  wrong.  Christmas  tells  you 
you  are  wrong.  We  follow  a  Saviour  who,  though 
God,  was  intensely  Human,  who  came  to  this 
world  that  He  might  take  His  part  in  all  human 
things,  who  was  born,  and  grew  up,  and  toiled, 
and  suffered,  and  hungered,  and  wept,  and  prayed, 
and  fought  with  temptation,  and  lived,  and  died, 
just  that  He  might  hallow,  and  bless,  and  enrich, 
and  beautify,  this  life  of  ours  on  earth.  He  came 
to  shed  on  earth  a  light  and  a  beauty  which 
should  soften  all  its  woes,  and  glorify  all  its  joys. 
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And  if  there  is  one  secret  which  can  help  to 
make  the  desert  rejoice  and  blossom  as  the  rose, 
it  is  the  news  which  rang  from  Angel  lips,  when 
they  sang,  "  Unto  you  is  born  this  day  in  the 
"  city  of  David  a  Saviour  which  is  Christ  the 
"  Lord." 


X. 

RESURRECTION  LIFE  OF  THE  CHURCH. 

(EASTER.) 

"  By  Man  came  also  the  Resurrection  of  the  dead." — I  COR. 
:;v.  21. 

SEE  how  Resurrection  is  a  leading  thought  and 
principle  in  all  Christianity.  We  may  almost 
say  that  Christianity  is  Resurrection. 

We  often  dwell  upon  the  Cross  as  an  element 
in  the  Christian  life.  It  is  so.  But  even  yet 
more  is  the  Open  Tomb  an  element  in  the  Chris 
tian  life.  We  were  not  wrong  in  pressing  upon 
our  people  the  self-searchings  of  Lent,  the  heart- 
moving  motives  of  Holy  Week,  the  utter  humilia 
tions  of  Good  Friday.  But  it  is  with  a  sure  and 
joyous  confidence  that  we  crown  the  season  of 
sadness  and  penitence  with  a  crown  of  holy  joy 
and  thanksgiving,  as  we  cry  "  The  Lord  is  risen 
"  indeed."  "  I  am  crucified  with  Christ,"  writes 
the  Apostle.  Yes,  but  there  is  the  "  Neverthe- 
"  less  I  live."  If  Christianity  is  a  Cross,  a  death, 
a  grave,  much  more  is  it  a  crown,  a  life,  a  resur 
rection.  Am  I  right  in  saying  '  much  more '  ? 
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Surely  yes.  For  the  dying  is  but  the  road  to 
the  living  :  the  grave  is  but  the  passage  to  the 
resurrection.  There  is  no  completeness  in  the 
death.  We  cannot  stop  there.  It  would  be  the 
snapping  in  two  of  the  whole  story,  the  breaking 
off  in  the  middle  of  the  whole  plan.  It  would 
not  be  much  to  say  "  Ye  are  dead,"  if  we  might 
not  go  on  to  say,  "and  your  life  is  hid  with 
"  Christ  in  God."  I  could  not  preach  a  Gospel 
of  death.  The  Gospel  I  preach  is  a  Gospel  of 
life. 

Now  I  must  not  pass  on  without  asking  you 
to  note  that  the  whole  fabric  of  Christianity,  as 
an  historical  system,  quite  apart  from  its  effect 
upon  the  heart  and  life  of  man,  rests  upon  the 
fact  of  the  Resurrection.  "  If  Christ  be  not 
"  risen,  then  is  our  preaching  vain,  and  your 
"  faith  is  also  vain."  It  was  this — the  literal 
fact  of  Christ's  Resurrection — which  the  Apostles 
preached  so  earnestly.  It  was  this  which  pro 
voked  so  much  ridicule  and  hostility.  The  cul 
tured  and  subtle-minded  Greeks  at  Athens  or 
Corinth  would  have  made  no  such  difficulties, 
if  the  expression  could  have  been  spiritualized 
and  explained  away,  as  is  attempted  by  some  in 
these  days.  It  was  the  key-stone  of  the  arch 
in  the  Apostolic  teaching.  Knock  away  the 
Resurrection,  and  the  whole  must  collapse  and 
fall  into  ruin.  Without  the  Resurrection  the 
Faith  of  the  Church  were  shattered,  the  Hope  of 
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the  Church  were  withered.  So  this  must  stand 
evermore  as  the  basis  of  our  whole  system — 
this  great  historical  fact,  "  The  third  day  He 
"  rose  again  from  the  dead." 

But  what  is  in  my  mind  now  is  not  the 
historical  fact  itself,  but  the  way  in  which  that 
fact — the  Resurrection  of  Christ — gives  a  new 
meaning  and  power  to  all  the  Christian  life, — 
the  way  in  which  it  passes  on  from  a  great  out 
ward  fact  to  a  great  inward  principle.  We  are 
disciples  of  a  risen  and  a  living  Lord  that  we 
too  may  rise  and  live.  His  own  words  are, 
"  Because  I  live,  ye  shall  live  also."  Every 
part  and  act  of  our  Lord's  literal  earthly  life  has 
its  counterpart  and  reflection,  as  it  were,  in  our 
spiritual  life.  His  Birth  is  shadowed  out  in  our 
new  birth  ;  His  Death  is  our  death  unto  sin  ;  His 
Resurrection  in  our  new  life;  His  Ascension  in 
our  heavenly-mindedness. 

Now,  first  of  all,  this  Resurrection  life  is  to  be 
wrought  out  in  the  separate  individual  Christian. 
What  is  the  meaning  of  our  Baptism  ?  Nothing 
is  plainer  than  that  it  is  the  type  and  pledge 
and  sacrament  of  Resurrection.  As  St.  Paul 
teaches  both  the  Romans  and  the  Colossians,  we 
are  buried  with  Christ  in  Baptism  unto  death, 
wherein  also  we  are  risen  with  Him  unto  new 
ness  of  life.  "  Baptism,"  as  our  Church  teaches, 
"  doth  represent  unto  us  our  profession,  which 
"  is  to  follow  the  example  of  our  Saviour  Christ, 
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"  and  to  be  made  like  unto  Him  ;  that  as  He  died 
"  and  rose  again,  so  should  we  who  are  baptized 
"  die  unto  sin  and  rise  again  unto  righteous- 
"  ness."  If  Baptism  is  a  Sacrament  of  Death, 
much  more  is  it  a  Sacrament  of  Life.  And  from 
Baptism  onwards  every  religious  act  implies 
belief  in  a  risen  and  living  Lord,  and  without 
such  belief  would  be  a  vain  and  empty  form. 
What  were  the  blessedness,  the  strength,  the 
living  power,  of  Holy  Communion,  were  it  only 
the  commemoration  of  a  Death,  however  grand 
and  heroic  and  majestic,  and  had  it  no  link  of 
union  writh  a  risen  and  a  living  Saviour?  If 
indeed  in  this  blessed  Sacrament  we  "  shew  the 
"  Lord's  Death  till  He  come,"  yet  in  it  do  we 
verily  partake  of  His  Life.  Oh  !  God  be  praised 
that  we  are  not  bound  to  the  bare  cold  lifeless 
commemoration  of  a  long  past  Act,  though  that 
be  an  Act  of  stupendous  love,  but  are  drawn 
therein  into  most  blessed  unity  with  Him  who 
was  dead  but  is  alive  for  evermore  !  Why,  the 
very  atoning  power  of  the  Death  were  gone 
without  the  Life.  What  were  the  Sacrifice,  if 
Christ  be  not  raised  ?  We  are  not  disciples  of 
a  dead  Christ,  but  of  a  living.  And  then  our 
prayers — why  crown  we  our  every  petition  with 
"  through  Jesus  Christ  our  Lord  "  ?  Is  it  some 
mystical  incantation  ?  Some  magic  formula  ? 
Or  is  it  not  the  outcome  of  the  Church's  deep 
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and    all-pervading    faith    in    a    risen    and    living 
Mediator  and  Intercessor? 

Aye,  but  it  is  not  only  special  religious  acts 
which  take  their  meaning  and  force  from  the 
Resurrection.  The  whole  life  of  the  Christian 
man  must  be  bathed  in  its  purifying  effluence. 
Christianity  means  a  rising — a  lifting  up — out  of 
the  old  into  the  new — a  leaving  in  the  tomb  of 
the  things  of  death  and  of  darkness  and  a  rising 
into  life  and  light  in  Christ.  Penitence  must 
pass  into  peace ;  sadness  must  be  turned  into 
joy.  It  must  not  be  always  Lent.  God  has  an 
Easter  for  the  soul.  He  calls  us  away  from 
bondage  to  liberty,  from  grovelling  in  the  dust 
to  soaring  heavenwards.  Ah  !  how  many  will 
not  see  it,  will  not  believe  it !  Poor  souls  1 
There  they  sit  in  the  Lenten  dust  and  ashes — 
mourning  and  miserable — gazing  down  on  the 
unclean  depths  of  their  own  sinful  souls,  and 
never  looking  up  on  the  glorious  sunshine  of 
God's  love.  I  have  known  several  such.  '  It 
'  seems  a  sin  to  be  happy,'  they  have  said  ;  '  all 
'  things  are  so  bad  and  hateful  and  sin-polluted 
'  that  we  dare  not  look  for  light  or  joy.'  And  so 
they  go  mourning  all  the  days  of  their  life,  like 
Hezekiah.  No,  no  !  That  is  not  God's  portion 
for  His  children.  "  There  is  sprung  up  a  light 
"  for  the  righteous  ;  and  joyful  gladness  for  such 
"  as  are  true-hearted."  But  chiefly  does  the 
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Resurrection  enter  into  the  life  of  the  Christian 
man,  when  it  bears  its  fruit  in  Christlike  tempers, 
and  a  heavenly  mind ;  when  the  life  is  indeed 
"  hid  with  Christ  in  God," — a  life  lived  in  secret 
holy  sanctifying  union  with  the  risen  Lord.  This 
is  Resurrection  ! 

But,  secondly,  the  Resurrection  life  has  to  be 
wrought  out  not  alone  in  the  separate  members, 
but  in  the  whole  body  of  Christ.  The  Church  is  the 
body  of  Christ.  And  the  whole  life  of  the  Church 
must  be  lifted  up.  The  Head  has  risen  :  the 
body  must  rise  too.  The  Church  must  put  on 
ever  new  life  ;  she  must  be  ever  lifting  herself 
out  of  all  that  is  earthly,  sordid,  unloving,  un 
faithful.  She  must  "  grow  up "  (even  as  the 
individual  Christian  must  "  grow  up ")  "  into 
"  Him  in  all  things,  which  is  the  Head,  even 
"  Christ."  The  life  of  the  Church  must  be  on  a 
level  high  above  the  world,  else  how  can  she  lift 
up  the  world  ?  I  do  not  mean  that  there  must 
be  a  gulf  between  the  two,  or  that  the  Church 
must  hold  herself  apart  from  the  daily  life  of  the 
world  with  all  its  cares  and  toils  and  trials  and 
temptations.  That  would  be  a  fatal  mistake  on 
the  other  side.  It  has  been  a  fatal  mistake  at 
times.  If  the  Church  does  not  touch  the  world, 
it  cannot  better  the  world.  Her  most  precious 
secret  is  how  to  live  the  higher  life,  and  yet  to 
come  down  among  the  lowest ;  how  to  realize 
the  divine  strength  of  the  inner  union  with  God, 
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while  filled  with  boundless  sympathy  for  the 
sinful  and  unworthy.  The  secret  at  any  rate  is 
not  to  be  found  in  the  putting  away  of  higher 
aspirations  and  heavenly  yearnings  as  unprac 
tical  and  sentimental,  and  accepting  a  low  worldly 
standard.  We  shall  not  lift  the  world  by  coming 
down  to  its  level,  and  taking  its  principles,  so  far 
as  we  can,  for  our  own.  The  Church  must  rise 
to  regions  of  purer  air,  brighter  light,  more 
heavenly  joys,  than  are  to  be  found  here  below. 
Her  unity,  her  love,  her  order,  her  services,  her 
Eucharists,  must  all  bear  witness  to  the  higher 
life  which  is  hers.  The  Bride,  while  tenderly 
caring  for  each  erring  child  of  God's  creating, 
must  ever  (in  her  silent  chamber)  be  putting  on 
her  beautiful  dress,  making  herself  more  and 
more  fit  to  meet  her  coming  Bridegroom. 

But,  thirdly,  we  may  look  yet  more  widely 
around.  Jesus  came  to  save  the  world.  He  took 
our  Manhood  that,  as  Man,  He  might  redeem 
and  restore  man,  and  bring  man  nearer  to  God. 
There  should  be  in  some  sense  a  Resurrection  of 
the  world  itself,  some  lifting  up  of  the  whole 
creation  to  truer,  better,  purer,  holier  things. 
Christianity  is  as  leaven  in  the  world,  and  there 
should  surely  be  a  leavening  of  the  whole  lump. 
God  surely  meant  the  world  to  be  a  better  place 
for  the  coming  of  the  Son  of  God  into  it.  He 
surely  meant  that  all  mankind  should  win  from 
Him  some  blessedness.  I  cannot  think  that  God 
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meant  His  saints  to  possess  all  blessedness,  while 
the  rest  of  mankind  were  thrust  down  into  deeper 
darkness  and  despair.  Not  in  vain  is  it  written  : 
"  His  Name  shall  endure  for  ever ;  His  Name 
"  shall  remain  under  the  sun  among  the  posteri- 
"  ties  which  shall  be  blessed  through  Him,  and  all 
"  the  heathen  shall  praise  Him."  "  Ask  of  Me, 
"  and  I  will  give  Thee  the  heathen  for  Thine  in- 
"  heritance,  and  the  utmost  parts  of  the  earth  for 
"  Thy  possession." 

Ah,  Christian  people  !  verily  on  you  God  lays 
the  charge  to  lift  up  the  whole  world.  You,  if 
you  believe  in,  and  care  for,  a  risen  Saviour, 
must  not  only  rise ;  you  must  also  raise.  You 
must  help  this  grand  Resurrection  work  among 
men.  First  yourselves  ;  then  the  Church  ;  then 
the  world  : — that  is  the  order. 

Can  we  be  content  as  we  are  ?  Can  we  go 
about  in  the  world,  marking  its  wrongs  and 
miseries  and  failures, — can  we  learn,  as  we  are 
now  learning  at  last  (and  may  God  forgive  past 
negligence  !)  how  the  poor  live, — can  we  watch 
these  poor  sordid  unlovely  unjoyous  lives  (I  do 
not  care  whether  their  sufferings  and  deprivations 
are  by  their  own  fault  or  no  :  very  often  they 
are,  and,  if  so,  it  is  all  the  more  piteous — )  can 
we,  I  say,  see  and  know  these  things,  and  sit 
still?  O  my  friends,  is  our  religion  a  sofa  of 
soft  soothing  thoughts  and  comforting  imagina 
tions,  on  which  we  can  lie  down  and  take  our 
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ease,  while  the  world  outside  is  groaning  and 
travailing  in  pain  ?  See  these  homes  (God  for 
give  us  for  calling  such  places  homes  /),  so  mean 
and  miserable,  so  densely  crowded  that  all  sense 
of  decency  is  banished,  so  comfortless  that  the 
very  idea  of  Home  is  impossible, — do  we  wonder 
at  men  seeking  the  public  house  ?  Look  at  all 
this  poverty  and  misery,  strong  hands  held  out 
for  work  day  by  day  in  vain,  while  women 
and  children  want, — do  we  wonder  if  there  is 
some  bitterness  and  resentment  at  the  strange 
inequalities  of  earthly  wrealth  and  comfort  ?  Look, 
if  you  will,  at  all  this  sin  and  depravity, — the  very 
little  ones  (ah,  that  is  the  shame  and  sadness  !) 
versed  in  crime  from  babyhood,  aping  all  the 
sins  of  riper  years.  It  makes  one's  heart  bleed. 
I  know  you  do  want  to  help.  I  am  often  telling 
the  poor  people  in  East  London  what  a  true 
and  honest  and  humble  desire  there  is,  among 
numbers  of  those  who  are  better  off,  to  help  them, 
if  they  knew  how.  And  it  is  hard  to  know  how. 
Yes,  it  is  hard  to  help  wisely  and  well.  It  needs 
time,  and  thought,  and  self-denial.  Yet  each  one 
can  do  something.  And,  if  you  only  hold  out  a 
loving  hand  to  some  one  poor  soul,  and  lift  it  up 
a  little  nearer  the  light,  you  are  helping  the 
Resurrection  work  of  Christ.  If  only  by  your 
gifts  and  self-denial  you  are  strengthening  the 
hands  of  those  more  skilled  than  you  are  to  aid, 
you  are  helping  the  Resurrection  work  of  Christ. 
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Whatever  you  do,  if  it  be  no  more  than  the 
giving  a  smile  to  some  little  child  as  you  pass,  or 
a  flower  to  some  poor  sufferer,  to  make  the  world, 
or  one  little  tiny  spot  in  the  world,  a  little  brighter 
and  happier,  is  helping  the  Resurrection  work  of 
Christ. 

Ah,  Risen  Saviour  !  lift  us  all  higher !  We 
are  still  grovelling  in  the  dust.  Oh,  pity  the 
world  Thou  hast  died  for;  and,  lifted  up  from  the 
earth  upon  the  Cross — aye  lifted  up  even  to  the 
throne  of  Thy  glory  in  the  heavens, — draw  us,— 
draw  Thy  Church, — draw  the  world, — nearer  and 
nearer  unto  Thee  ! 


XL 

WORSHIP  OF  THE  ASCENDED  SAVIOUR. 
(ASCENSION-TIDE.) 

"  And  they  worshipped  Him,  and  returned  to  Jerusalem  with 
"  great  joy  ;  and  were  continually  in  the  temple,  praising  and 
"  blessing  God." — ST.  LUKE  xxiv.  52,  53. 

IN  reading  and  studying  the  past  history  of  the 
Church  of  Christ,  it  is  not  hard  to  trace  great 
changes  in  the  special  features  of  its  inner  life 
and  character.  For  example,  the  early  ages  of 
Christianity  were  marked  by  the  prominence  given 
to  the  great  outward  facts  and  truths  of  Revela 
tion,  while  in  later  times  the  tendency  has  been 
rather  towards  a  scrutiny  of  the  inward  motives 
and  a  dissecting  of  the  inward  frames  of  mind. 
In  the  early  centuries  the  attitude  of  the  Church 
was  that  of  one  gazing  away  from  self  upon  the 
mighty  realities  of  the  unseen  world.  There 
was  a  steadfast  outward  look.  In  the  later  cen 
turies,  and  more  especially  in  our  own  time,  the 
Church  has  rather  turned  its  look  within,  striving 
to  penetrate  the  mysteries  of  the  inner  man. 
Of  course  the  outward  look  of  early  days  implied 
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a  surer,  more  intense,  more  unclouded  faith. 
There  was  a  glad  undoubting  joyous  grasp  of 
the  blessed  truths  which  God  had  revealed.  I 
do  not  mean  that  there  were  no  controversies  in 
those  early  times,  for  there  were  abundant  con 
troversies,  but  these  controversies  themselves 
bear  witness  to  the  fact  I  have  stated,  for  they 
gathered  around  the  very  truths  upon  which  the 
outward  look  was  riveted,  being  in  the  main 
concerned  with  the  actual  being  of  God  Himself 
and  the  mysteries  surrounding  the  twofold  nature 
of  the  Everlasting  Son. 

Now  each  tendency  has  its  merits  and  its 
blessings.  It  is  a  very  grand  and  happy  thing 
to  possess  a  sure  and  steadfast  faith  in  the  great 
world  beyond  the  veil,  and  to  realize  with  a  vivid 
intensity,  which  is  for  us  in  these  days  so  hard 
to  attain,  the  presence  and  love  and  majesty  of 
God.  But  it  is  easy  to  see  that  an  age  marked 
by  this  characteristic  feature  might  very  possibly 
lack  some  of  the  tenderness,  and  conscientious 
ness,  and  sympathy,  which  a  deeper  self-scrutiny 
and  a  larger  self-knowledge  would  beget. 

I  want  however  that  we  should  think  for  a 
few  minutes  of  the  way  in  which  the  worship  of 
the  Church  is  affected  by  this  varying  tendency 
of  thought  and  character.  It  is  plain  that  the 
outward  look  is  the  true  attitude  of  worship  ;  for 
indeed  worship  cannot  rise  to  its  true  and  full 
completeness  without  a  clear  and  steadfast  faith 
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in  the  object  of  worship.  Nor  is  it  less  plain 
that  a  soul  vexing  itself  with  all  sorts  of  intro 
spective  questionings  and  speculations  is  not  in  a 
favourable  attitude  for  that  worship  which  is  the 
homage  of  the  creature  to  the  Creator.  And  so 
we  find  it  in  fact.  Praise,  which  is  the  highest 
form  of  worship,  held  a  more  prominent  place  in 
the  worship  of  the  early  Church  than  it  does 
with  us.  Compare  the  ancient  hymns  of  the 
Church,  for  instance,  with  those  of  modern  days. 
It  was  the  joy  of  those  early  Christians  to  sing 
of  Christ  on  His  Throne,  and  not  to  sigh  over 
their  own  troubles  and  perplexities.  They  loved 
to  praise  the  Divine  perfections  rather  than  to 
wail  over  their  hearts'  secret  sorrows.  There 
was  a  manliness  and  unselfishness  about  the 
worship  of  those  ancient  times.  They  could 
compose  a  '  Te  Deum '  then. 

Now  listen  once  more  to  my  text.  "  They 
"  worshipped  Him,  and  returned  to  Jerusalem 
"  with  great  joy ;  and  were  continually  in  the 
"  temple,  praising  and  blessing  God."  And  this 
immediately  after  they  had  lost  their  beloved 
Master  !  This  when  He,  whom  they  had  hoped 
to  see  claiming  an  earthly  kingdom  and  triumph 
ing  over  their  earthly  enemies,  was  gone,  and 
they  knew  would  not  return  till  He  came  again 
in  power  and  great  glory  to  judge  the  world  ! 
It  is  almost  startling — this  ring  of  joy  and  triumph. 
And  yet,  when  we  think  about  it,  it  is  not  so 
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strange.  For  they  did  not  think  of  themselves. 
There  was  no  self-pitying,  no  self-bemoaning, 
no  wrestling  with  inward  doubts  and  difficulties. 
"  They  worshipped  Him"  Theirs  was  the  clear 
steadfast  outward  gaze  of  Faith.  They  poured 
out  their  hearts  in  loving  adoration  to  Him  whom 
they  had  seen  ascend  with  His  hands  outstretched 
in  blessing,  Him  whom  they  had  known  and 
loved  and  followed,  Him  whom  they  had  seen 
nailed  to  the  Cross  and  buried  in  the  grave,  Him 
who  had  shewed  Himself  alive  by  many  infallible 
proofs.  They  knew  now  at  last  that  He  was 
God  :  they  followed  Him  with  the  gaze  of  Faith 
"  far  above  all  heavens  "  to  His  eternal  throne  : 
they  saw  Him — the  Son  of  Man — brought  near 
before  the  Ancient  of  Days  :  they  beheld  the 
uplifting  of  the  everlasting  gates  :  they  caught 
the  accents  of  the  awful  Voice,  which  some  had 
heard  before, — not  now  "  This  is  My  beloved 
"  Son  in  whom  I  am  well  pleased,"  but  "  Sit 
"  Thou  on  My  right  hand  till  I  make  Thine 
"  enemies  Thy  footstool "  :  they  knew  that  Man 
was  reigning  in  the  heavens :  they  felt  they 
were  "  made  to  sit  together  in  heavenly  places 
"  with  Christ  Jesus."  It  was  this  that  made 
them  so  full  of  joy.  It  was  this  that  kept  them 
"  continually  in  the  temple,  praising  and  blessing 
"  God."  They  looked  away  from  self  on  the 
great  object  of  Faith — a  glorified  Saviour.  Their 
whole  hearts  and  thoughts  were  full  of  this  joyous 
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theme.  The  glory  of  their  Lord  was  their  glory, 
for  were  they  not  one  with  Him  ?  The  exalta 
tion  of  their  Master  was  their  exaltation,  for  was 
He  not  the  Head  and  they  the  members  ?  The 
enthronement  of  the  Man  Christ  Jesus  was  the 
enthronement  of  humanity,  for  had  not  the  Son 
of  God  taken  to  Himself  a  true  human  Body,  in 
which  to  live,  and  suffer,  and  die,  and  rise,  and 
reign  ?  He  was  gone  indeed  in  visible  presence  : 
He  was  not  gone  in  the  nearness  of  His  loving 
sympathy.  He  had  left  them  in  the  bodily 
frame  which  they  could  touch  and  see  :  He  was 
with  them  in  the  power  of  His  Divine  omni 
presence.  Thus  were  they  glad  of  heart,  and 
full  of  holy  joy,  and  praise  was  the  natural  voice 
of  their  jubilant  Faith.  There  was,  no  doubt, 
much  which  might  make  them  tremble  and  weep 
and  despond.  Great  trials,  tremendous  difficul 
ties,  superhuman  tasks,  lay  before  them.  Yes, 
but  Faith  triumphs.  There  is  that  Master,  whom 
they  have  served,  on  His  throne.  His  enemies 
shall  one  by  one  be  subdued  and  be  put  under 
His  feet.  The  cause  of  such  a  King  must  triumph. 
There  is  no  shadow  of  a  doubt  as  to  the  end. 
Meanwhile  "  glory  and  great  worship  "  are  laid 
upon  Him,  and  their  hearts  leap  up  in  response 
when  they  are  bidden,  "  O  sing  praises,  sing 
"  praises,  unto  our  God  :  O  sing  praises,  sing 
"  praises,  unto  our  King." 

The  point  1  am  trying  to  enforce  is  that  the 
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contemplation  of  Jesus  glorified  as  the  great 
object  of  faith  is  the  truest  ground  and  source  of 
worship  and  praise.  It  seems  to  me  that  one 
great  Mission  the  Church  has  had  to  fulfil  in 
these  later  days  has  been  to  revive  and  develop 
the  true  idea  of  Worship.  Indeed  the  Church  in 
any  age  has  a  double  Mission, — (i.)  to  guide  and 
govern  and  utilize  in  all  lawful  ways  the  ten 
dency  of  the  age  itself;  and  (2.)  to  keep  in  mind 
and  set  resolutely  before  her  children  those  truths 
and  principles  which  the  tendency  of  the  age  is 
likely  to  forget  or  obscure.  I  do  think  we  may 
thank  God  that  the  Church  of  our  own  day  has 
been  in  a  great  measure  faithful  to  this  double 
call.  On  the  one  hand  she  has  surely  in  a  very 
remarkable  way  guided  the  self-scrutinising  ten 
dency  of  the  age  into  deeper  channels  of  peni 
tence  and  self-knowledge  and  humiliation  and 
tender  conscientiousness ;  and  on  the  other  hand 
she  has  no  less  surely  held  up  before  the  people 
a  conception  of  holy  worship  which  had  been 
well-nigh  lost  and  forgotten.  See  how  the  wor 
ship  of  the  Church  had  fallen  into  neglect  and 
contempt.  It  is  hard  to  recall  the  dreariness 
and  slovenliness  of  the  services  in  most  of  our 
Churches  fifty  years  ago.  The  Churches  them 
selves  were  mean,  ill-arranged,  ill-cared  for,  often 
ruinous  and  dilapidated.  And  the  baldest,  most 
unedifying,  rendering  of  the  prayers  was  just 
endured  while  the  people  waited  for  the  sermon, 
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which  was  regarded  as  the  one  great  feature  of 
the  service.  As  for  the  one  great  divinely 
ordered  rite,  the  holy  Sacrament  of  the  Body  and 
Blood  of  Christ,  this  was  celebrated,  after  the 
least  impressive  and  instructive  fashion,  once  a 
month  in  the  most  cared-for  Churches,  less  often 
in  numberless  others.  Well,  thank  God!  things 
are  greatly  changed  now.  The  battle  against 
the  old  slovenliness  and  meanness  and  irrever 
ence  is  well-nigh  won.  Worship  is  everywhere 
becoming  a  reality  among  us.  It  is  the  rare 
exception  now  to  find  a  service  conducted  with 
out  signs  of  reverent  care  and  pains.  And 
consequently  people  go  to  Church  now  to  join 
in  an  act  of  holy  worship,  and  not  only  to  listen 
to  a  favourite  preacher. 

But  is  it  not  true  that  this  wonderful  advance 
in  the  conception  of  worship  has  gone  on  con 
currently  with  a  truer  realization  of  the  Object  of 
worship  ?  In  other  words,  is  it  not  true  that 
the  revival  of  worship  among  us  has  followed 
the  plainer  and  more  definite  teaching  of  the 
Church  as  to  the  great  outward  realities  of 
religion  ?  The  outward  look  of  faith  has  found 
its  utterance  in  the  uplifted  voice  of  prayer  and 
praise.  When  men  learnt  to  realize  Christ, 
worship  was  sure  to  follow.  Gospel  teaching 
was  the  true  ground  of  Church  worship.  As 
soon  as  the  moral  essays  of  a  past  generation 
gave  place  to  the  warm  personal  preaching  of 
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Jesus  Christ,  it  was  only  a  question  of  time. 
We  are  told  of  the  disciples  who,  according  to 
Christ's  express  command,  met  on  the  mountain 
in  Galilee  after  the  Resurrection,  that  "  when 
11  they  saw  Him  they  worshipped  Him."  And 
it  will  ever  be  so.  Worship  must  be  a  hollow 
sham,  a  dreadful  unreality,  a  piece  of  empty 
sentimentalism,  whensoever  its  true  Object  is  not 
realized.  But  the  true  Object  of  all  worship,  you 
will  say,  is  God.  Surely  yes.  Worship  in  its 
strictest  highest  sense  is  the  prerogative  of  God. 
It  may  be  paid  to  none  other  than  God.  But 
lo  !  even  now  the  Church  takes  her  children  by 
the  hand.  She  holds  back  the  great  veil,  and 
shows  them  the  picture  of  the  heavenly  worship. 
See  those  prostrate  forms:  they  are  the  Cherubim. 
Listen  to  those  heavenly  strains  :  they  come  from 
Angel  lips.  But  look  :  lift  up  your  eyes  to  that 
throne.  Who  is  it  whom  they  adore  ?  Even  the 
same  whom  the  Apostles  worshipped  on  the 
mountain  in  Galilee.  It  is  Jesus,  the  Lamb  of 
God,  exalted  to  His  throne.  They  worship  Him 
as  God.  None  other  may  share  this  holy  offer 
ing  of  worship.  When  St.  John  fell  down 
before  the  Angel  and  would  have  worshipped, 
the  Angel  rebukes  him,  "  See  thou  do  it  not ;  I 
"  am  thy  fellow-servant."  Yet  Jesus  accepted 
the  worship  on  the  mountain.  He  accepts  it  as 
He  sits  upon  His  throne.  Of  course  we  would 
not  centre  our  worship  upon  the  Son  of  God. 
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We  would  not  forget  that  the  Father  is  the  source 
and  fountain  of  all  blessing,  and  that  to  Him  is 
our  worship  firstly  due.  But,  O  my  Saviour, 
if  I  may  not  worship  Thee,  as  some  would  tell 
me,  I  am  undone  :  my  hope  is  shattered  :  my 
faith  is  in  vain.  Nay,  "  Day  by  day  we  magnify 
"  Thee  ;  and  we  worship  Thy  Name  ever  world 
"  without  end."  "  Prayer  shall  be  made  ever 
"  unto  Thee,  and  daily  shalt  Thou  be  praised." 
"  For  Thou  only  art  holy,  Thou  only  art  the 
11  Lord  :  Thou  only,  O  Christ,  with  the  Holy 
11  Ghost,  art  most  high  in  the  glory  of  God  the 
"  Father.  Amen." 

And  now  let  me  ask,  How  far  have  we  gained 
that  outward  look  of  Faith,  which  can  gaze  with 
glad  and  self-forgetting  gaze  upon  Him  whom 
we  adore  as  our  ascended  Lord  and  King  ? 
Perhaps  I  ought  rather  to  ask,  How  far  have  we 
retained  this  power  of  looking  away  from  self 
and  from  earth  upon  the  great  eternal  world  of 
the  unseen  ?  For  this  power  of  realizing  the 
unseen,  and  of  vivid  and  joyous  Faith  in  the 
mighty  truths  revealed  to  us,  is  one  of  God's 
beautiful  gifts  to  childhood,  and  is  apt  to  be 
sorely  clouded  and  dimmed  by  the  world's  glare 
and  glamour  as  years  go  by.  We  will  test  our 
selves  by  our  Ascension  Festival.  We  have 
again  commemorated  the  glorious  event  which 
filled  the  disciples  with  the  spirit  of  worship  and 
of  joy.  I  do  not  pretend  that  the  annual  com- 
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memoration  of  an  event  can  possibly  excite  the 
same  amount  of  feeling  as  the  event  itself.  Yet 
surely  the  memory  of  a  glad  event  is  not  wholly 
without  its  gladness.  At  least  we  have  had  the 
outward  expression  of  joy  and  triumph.  \Ve 
have  had  our  Eucharistic  Feast,  our  Festal 
Psalms  and  Hymns,  our  bright  holy-day.  (And 
thank  God  for  the  revival  among  us  of  the  due 
observance  of  this  most  joyous  Festival  !)  Yes, 
but  these  are  only  the  skeleton  of  the  wings  on 
which  we  should  soar  up  to  the  throne.  Where 
have  boon  the  nerves,  sinews,  plumes?  Has 
there  been  any  heart  and  mind  ascension  ? 
I  lave  our  souls  even  had  eyes  to  gaze,  to  behold 
Jesus,  our  Jesus,  our  crucified  and  risen  Jesus, 
exalted  with  power  and  great  glory,  shrined  in 
living  radiance,  yet  ever,  even  in  the  midst  of 
this  majesty  and  splendour,  the  Lamb  that  was 
slain  ?  Oh  !  if  only  we  could  realize  what  it  is 
we  are  bidden  to  gaze  upon  ;  if  only  we  had  the 
eye  open  to  look,  not  at  the  things  which  are 
seen,  but  at  the  things  which  are  not  seen  ! 
There  He  is,  our  ascended  Saviour,  perfect  God, 
and  therefore  able  to  save  to  the  uttermost ; 
there  He  is,  perfect  Man,  and  therefore  able  to 
sympathize  wholly.  Oh  !  for  a  keen,  living, 
adoring  Faith, — a  Faith  which  shall  express 
itself  in  worship  and  in  great  joy,  as  did  the 
Faith  of  those  first  disciples. 

Well,  we  are  but  as  little  children.     Yet  we 
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do  want  to  worship  our  ascended  Lord,  and  to 
offer  to  Him  our  sacrifice  of  praise  and  thanks 
giving.  We  dream  not  as  yet  of  praising  Him 
as  the  Angels  and  Archangels  in  the  very  pre 
sence  chamber,  yet  would  we,  as  little  children, 
in  our  poor  ignorant  stammering  way,  spell  out 
our  child-lesson  of  worship.  We  do  want  to 
mingle  our  hearts  and  voices,  however  feebly, 
with  the  great  thundering  rush  of  holy  praise 
that  is  ever  streaming  up  from  earth  to  heaven. 
Yet  oh  !  how  the  wings  of  the  spirit  droop  and 
fail,  when  we  try  to  soar  !  How  cold  and  dry 
and  dead  are  these  hearts  which  God  made  to 
worship  Him!  How  dull  and  sleepy  are  we 
when  we  would  watch  and  pray  !  Ah  !  Lord 
Jesus,  there  were  three  with  Thee  in  the  Garden 
who  slept  when  Thou  didst  bid  them  watch. 
And  Thou  didst  make  excuse  for  them.  They 
were  greater  saints  than  we  shall  ever  be.  And 
grant,  O  Lord,  that  if  we  sleep  for  weariness 
when  we  should  watch  and  pray  and  praise  Thy 
holy  Name,  it  may  be  as  it  was  then,  and  the 
spirit  may  be  willing,  even  if  the  flesh  is  weak  ! 
Lord,  we  believe :  help  Thou  our  unbelief. 
Amen. 


XII. 


HOLY 

(WHITSUNTIDE.) 

"  These  things  have  I  spoken  unto  you  that  My  joy  might 
"  remain  in  you,  and  that  your  joy  might  be  full."  —  ST.  JOHN 

XV.    II. 

WHAT  things  had  Jesus  spoken  which  were  to 
be  the  source  of  such  joy  ?  He  had  spoken 
His  wonderful  parable  of  the  Vine.  He  had 
traced  out  the  marvel  of  the  spiritual  life  in 
union  with  Himself.  He  was  the  Vine.  His 
disciples  were  the  branches.  And  every  branch 
was  living  and  fruitful  alone  through  its  union 
with  Him.  Even  as  a  tree  is  one,  and  every 
living  part  of  that  tree  lives  through  the  susten 
ance  it  derives  from  the  root  and  stem,  so  is  it 
with  the  body  of  Christ.  Each  member  of  that 
one  body  lives  and  acts  through  its  union  with 
Christ  the  Head.  And  the  sap  of  the  tree,  the 
life-blood  of  the  living  body,  is  none  other  than 
the  blessed  Spirit  of  God,  flowing  from  Christ 
the  true  Vine  into  every  farthest  spray,  trans 
mitted  from  Christ  the  Head  into  every  least 
and  lowest  member. 
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Blessed  fellowship  !  Holy  oneness  !  Rich 
heritage  of  grace  !  Pledge  of  abundant  fruit- 
bearing  !  What  more  shall  the  Christian  man 
desire  ?  Is  not  all  this  good  and  holy  and 
blessed  and  heavenly  ?  Does  it  not  lift  us  up 
to  thoughts  and  hopes  above  these  lower  things 
of  earth,  and  satisfy  our  highest  longings  ?  But 
no  ;  for  there  is  yet  something  beyond — a  higher 
stage,  a  farther  blessedness,  a  more  heavenly  out 
growth,  a  fruit  upon  fruits,  a  grace  above  grace  ! 

What  !  Can  there  be  anything  higher,  any 
thing  beyond  the  very  presence  of  the  Divine 
Comforter,  the  revelations  of  God's  will,  loving 
union  with  Christ,  the  fruits  of  the  Spirit  ? 

What  means  that  strangely  beautiful  verse, 
"  Eye  hath  not  seen,  nor  ear  heard,  neither  have 
"  entered  into  the  heart  of  man,  the  things  which 
"  God  hath  prepared  for  them  that  love  Him  "  ? 
Remember ;  the  Apostle  continues,  "  But  God 
"hath  revealed  them  unto  us  by  the  Spirit."  It 
is  not  of  future  unfoldings  of  unimagined  bliss 
that  he  writes,  but  of  present  realization  of 
heavenly  things.  There  is  something  which 
God  has  for  His  children  even  here  which  far 
exceeds  all  that  patriarch  and  prophet  and 
psalmist  dreamt  of  in  the  olden  times. 

Brethren,  I  tremble  in  drawing  nigh  to  the 
holy  of  holies.  Who  would  not  tremble  ?  If  one 
is  so  far  from  those  other  stages,  how  shall  one 
dare  seek  to  enter  here  ?  If  one  is  so  unfit  to 
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stand  in  the  outer  court,  how  shall  one  venture 
to  set  foot  in  the  inner  shrine  ?  If  one  lags 
so  far  behind  the  blessed  visions  and  the  vivid 
faith  of  the  holy  men  of  old,  how  can  one  hope 
to  know  what  those  things  are  which  they  never 
pictured  to  themselves  ? 

But  one  thing  we  at  least  know  by  name,  for 
the  Lord  tells  us  of  it.  There  is  one  thing 
which  He  bids  us  look  for  as  the  outcome  and 
crowning  blessedness  of  our  spiritual  union  with 
Him.  And  this  is  JOY — holy  heavenly  Christian 
Joy! 

Are  we  not  told  of  "jov  and  peace  in  believ- 
"ing"? 

Is  not  Joy  one  of  the  fruits  of  the  Spirit  ? 

Are  we  not  bidden,  "  Rejoice  in  the  Lord 
"  alway,  and  again  I  say,  Rejoice  "  ? 

Must  we  not  be  falling  short  of  our  privileges, 
and  refusing  a  blessed  gift  of  God,  if  we  have  no 
joy  in  our  religion  ? 

But  consider  the  words,  "  That  My  joy  might 
"  remain  in  you."  What  is  Christ's  joy  ?  It 
has  been  described  as  "  His  own  sacred  bliss, 
"  the  joy  of  the  holy  Son  in  the  consciousness 
"  of  the  love  of  God,  and  of  His  unity  with  the 
Father."  Mark,  it  is  not  alone  a  joy  like  His : 
not  alone  a  joy  bestowed  by  Him,  as  was  the 
Peace  which  He  breathed  on  His  disciples  after 
the  Resurrection  :  not  alone  a  joy  in  the  thought 
qf  Him,  such  as  they  had  when  they  returned  to 
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Jerusalem  with  great  joy  after  the  Ascension  : 
but  His  joy — "  My  joy  " — the  same  joy  with 
which  He  Himself  rejoiced.  He  imparts  it  indeed 
to  His  own,  so  that  it  is  "  in  them/'  the  fountain 
of  their  "joy  and  peace,"  yet  it  is  more,  for  it  is 
a  very  element  of  His  indwelling  presence.  He 
is  with  them,  in  them,  their  joy.  Thus  does  He 
fulfil  His  own  command,  "  Let  not  your  heart  be 
f(  troubled."  The  heart  cannot  be  greatly  troubled 
in  which  He  dwells,  and  where  His  joy  is  found. 
If  His  joy  lies  in  "  consciousness  of  the  love  of 
tf  God,  and  of  His  unity  with  the  Father,"  surely 
the  same  is  true  of  His  joy,  when  it  is  in  us.  It 
is  still  "  consciousness  of  the  love  of  God,  and 
"  of  our  unity  with  the  Father ; "  only  in  us 
it  is  consciousness  of  our  unity  with  the  ever- 
blessed  Son  of  God  also.  And  so  may  our  joy 
be  "  full  " — full,  so  far  as  may  be  in  a  world  of 
tribulation  ; — full,  because  perfectly  satisfying  ; — 
full,  because  a  gleam  and  outflow  from  the  "joy 
"  unspeakable  and  full  of  glory,"  with  which  St. 
Peter  tells  us  we  may  rejoice  even  in  the  midst 
of  trouble  and  trial  here. 

And  now  let  us  note  that  this  beautiful  verse 
springs  out  of  the  thought  of  our  abiding  in 
Christ's  love,  that  is,  in  His  love  to  us.  You  will 
recollect  the  two  preceding  verses  : — "  As  the 
"  Father  hath  loved  Me,  even  so  have  I  loved 
"  you  :  continue  ye  in  My  love.  If  ye  keep  My 
"  commandments,  ye  shall  abide  in  My  love ; 
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"  even  as  I  have  kept  My  Father's  command- 
"  ments,  and  abide  in  His  love."  Yes  ;  the 
knowledge  of  that  wonderful  love, — the  certainty 
that  He  "  loved  me,  and  gave  Himself  for  me," — 
the  assurance  that  that  love  will  not  slacken  nor 
change, — all  this  may  well  fill  the  soul  with  holy 
joy.  To  be  encompassed  with  His  mighty  love, 
to  be  able  wholly  to  trust  that  love,  to  know 
that,  so  long  as  we  are  humbly  striving  to  keep 
His  commandments,  nothing  shall  separate  us 
from  that  love, — this  alone  is  a  fountain  of  glo 
rious  joy. 

Surely  then  it  is  true  that,  until  we  have  at 
least  some  joy  in  our  religion,  we  have  not  risen 
up  to  our  true  Christian  privileges.  There  is 
something  lacking, — some  want  of  faith,  or  some 
secret  disobedience,  or  some  cherished  sin.  Cer 
tainly,  if  the  Bible  is  true,  God  means  us  to 
rejoice.  It  is  impossible  to  read  God's  worJ, 
and  not  to  see  that  Joy  ought  to  be  a  larger 
element  in  the  Christian  character  than  it  gene 
rally  is. 

Now  I  have  been  quite  aware  all  along  that 
I  have  been  drawing  all  I  have  said  from  what  I 
read  in  holy  Scripture.  I  have  not  been  trying 
to  speak  from  any  personal  experience.  And  I 
am  always  afraid  of  speaking  things  because  they 
are  written  in  God's  word,  or  because  they  are 
accepted  by  most  religious  people,  while  there  is 
no  true  echo  of  the  words  in  my  own  heart.  It 


Holy  Joy.  133 

seems  to  me  one  of  our  great  snares.  It  tempts 
to  unreality,  and  a  sort  of  unconscious  hypocrisy. 
And  therefore  I  would  speak  very  humbly.  I 
can  read  what  is  written  in  God's  word,  and 
God  forbid  that  I  should  try  to  pare  it  down  to 
the  meagre  measure  of  my  own  poor  feelings.  I 
would  not  lower  the  standard,  nor  lessen  by  one 
hair's  breadth  the  terrible  distance  between  God's 
ideal  and  my  own  reality.  It  is  necessary  to 
have  a  very  high  standard.  To  every  earnest 
spirit  a  high  standard  is  a  constant  call  to  high 
endeavour.  We  must  aim  high.  A  low  aim 
never  hit  a  high  mark.  And  it  is  well  for  us 
that  we  are  pointed  to  a  model  and  a  standard 
so  far  above  us  as  both  to  kindle  ambition  and 
to  foster  humility.  So  I  am  not  complaining  if 
God,  in  holy  Scripture,  sets  before  us  as  the  true 
state  of  privilege  to  which  the  Christian  should 
seek  to  rise  such  a  joy  and  gladness  as  few  of  us 
have  learnt  to  realize.  I  only  ask  you  to  read 
your  Bible,  and  see  whether  Joy  ought  not  to 
hold  a  more  forward  place  in  our  hearts  than  it 
generally  does. 

But  do  not  mistake  me.  I  am  not  affirming 
that  without  the  experience  of  this  holy  joy  we 
cannot  be  saved.  I  have  no  right  to  say  this. 
Without  Faith  it  is  impossible  to  please  God. 
Without  holiness  no  man  shall  see  the  Lord. 
But  I  do  not  read  that  without  joy  none  can  be 
saved.  I  only  say  that  without  joy  we  certainly 
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lack  one  of  the  high  privileges  which  God  has  in 
store  for  His  children. 

But  why  is  joy  so  rare  a  Christian  grace  ? 
Why  do  we  of  these  latter  days  so  seldom  rise 
to  that  glad  rejoicing  of  which  we  read  so  much 
in  God's  word  ?  Surely  it  is  because  our  Faith 
is  so  faulty.  It  is  an  intense  unshaken  ardent 
faith  in  the  love  of  Christ  to  us  which  makes 
men  happy  in  their  religion.  "  These  things 
"  have  I  spoken  unto  you  that  My  joy  might 
"  remain  in  you."  What  things  had  He  spoken  ? 
The  last  word  of  all  was,  "  Ye  shall  abide  in  My 
"  love."  If  only  we  had  a  truer,  simpler,  more 
childlike  faith  in  the  Fatherhood  of  God,  in  the 
sympathy  and  love  of  Christ,  in  the  abiding  pre 
sence  and  power  of  the  Holy  Spirit,  I  do  think 
we  should  be  brighter  and  happier  in  our  religion. 
Our  Prayers  would  be  more  trustful,  our  Com 
munions  more  restful,  our  whole  lives  more 
peaceful. 

Still  we  dare  not  forget  that  there  are  other 
things  besides  a  lack  of  faith  which  may  well 
enough  account  for  the  absence  of  joy  in  our 
lives.  I  do  not  speak  of  deliberate  and  known 
sin.  That  is  too  plain  to  need  enforcement. 
No  one  can  dream  of  joy  in  his  religion  who 
knowingly  suffers  some  secret  sin  to  lurk  within. 
"  Happy  is  he  that  condemneth  not  himself  in  that 
"  thing  which  he  alloweth."  A  guilty  conscience 
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is  a  fatal  bar  to  happiness.  But  we  know  how 
a  very  small  grain  of  dust  will  disturb  the  smooth 
and  accurate  motion  of  some  delicately  contrived 
timepiece.  So  it  is  with  the  inner  life.  A  very 
small  fault,  a  little  all-but-unnoticed  habit  of 
temper,  or  indolence,  or  carelessness,  or  un- 
guardedness,  will  put  all  the  inner  life  out 
of  order,  and  destroy  its  happy  peacefulness. 
Sometimes  careful  self-examination  will  detect 
what  is  amiss.  Sometimes  the  counsel  of  a  wise 
and  experienced  parish-priest  may  help  in  the 
discovery.  At  any  rate,  if  we  have  not  learnt 
the  secret  of  happiness  in  our  religion,  it  is  well 
to  suspect  there  may  be  some  hidden  cause, 
which  we  may  perchance  discover  and  remove. 

I  am  not  forgetting  that  God  makes  not  all 
alike,  and  that  some  are  naturally  more  joyous 
than  others.  Light-hearted  happiness  may  be  of 
nature,  and  not  of  grace.  Despondency  may 
sometimes  be  a  heavy  cross  God  suffers  His 
child  to  carry.  Well,  let  us  seek  in  every  way 
to  find  out  if  there  is  anything  in  ourselves  to 
prevent  the  happiness,  and  then  simply  leave  it 
to  God.  "  Heaviness  may  endure  for  the  night" 
— for  the  night  of  this  dim  life  of  ours  here 
below — "  but  joy  cometh  in  the  morning." 

Possibly  most  of  us  are  somewhat  deficient  in 
the  matter  of  praise  as  an  element  in  our  private 
devotions.  I  think  we  might  accustom  ourselves 
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to  more  praise  in  our  lives,  and  this  would  in 
itself  mean  more  joy.  Why  not  wake  up  every 
morning  with  a  "  Praise  the  Lord  !  "  or  a  Gloria 
Patri  ?  Why  not  hallow  and  sanctify  every 
blessing  of  life  by  a  thankful  remembrance  of  the 
Giver ;  and,  whether  it  be  the  beauty  of  some 
fair  scene,  of  mountain,  woodland,  or  sea-shore ; 
or  the  pageantry  of  cloud-scenery  in  some  splen 
did  sunset  ;  or  the  glory  of  the  star-lit  heavens 
on  a  cloudless  night ;  or  the  meeting  with  some 
dear  friend  ;  or  the  unwonted  enjoyment  of  some 
Church  service  ;  or  the  unexpected  success  of 
some  little  endeavour  ;  or  happy  home  delights  ; 
or  even  the  mere  light-heartedness  that  flows  from 
youth  and  health  ; — why  not  in  each  and  all  look 
up  with  a  child's  loving  thankfulness  and  praise 
our  Father's  goodness  ? 

Now  there  is  one  matter  connected  with  hap 
piness  about  which  I  want  to  say  a  few  words 
before  I  end.  I  want  to  point  out  the  connection 
of  this  subject  with  what  is  known  as  the  doctrine 
of  Assurance.  Some  have  taught  that  no  one 
can  be  in  a  state  of  acceptance  with  God,  or  may 
believe  his  sins  forgiven,  unless  he  has  an  inner 
sense  and  conviction  of  this  filling  him  with  joy 
and  peace.  I  dare  not  teach  this.  I  do  not  think 
the  Bible  teaches  it.  But  nevertheless  there  is 
surely  a  true  Scriptural  Assurance,  which  is 
most  blessed  and  comforting, — an  assurance  of 


Holy  Joy.  137 

God's  pardoning  mercy,  and  of  Christ's  love  and 
intercession,  and  of  the  Holy  Spirit's  comfort 
and  strength.  Only  this  assurance  is  founded 
upon  a  faith  in  God's  promises,  and  not  upon  a 
sense  of  inward  joy.  And  I  fearlessly  assert 
that  if  we  are  such  Christians  as  the  Bible  pic 
tures  to  us,  that  assurance  will  make  us  happy. 
But  let  us  be  very  clear.  It  is  not  because  we 
are  happy  that  we  feel  an  assurance  of  God's 
pardoning  love,  but  because  we  have  such  an 
assurance  that  we  feel  happy.  And,  if  we  have 
not  this  glad  assurance,  and  yet  are  conscious  of 
nothing  that  ought  to  hinder  it,  our  faith  is,  as  I 
have  said,  at  fault.  We1  may  have  repented 
truly,  and  have  confessed  our  sins  humbly,  and 
God  may  have  put  away  our  sins,  but  our  faith 
is  too  feeble  to  realize  the  mercy,  and  we  mourn 
when  we  ought  to  rejoice. 

Oh  !  how  blessed  they  who  can  serve  God 
with  a  free  joyous  confiding  service,  not  as 
slaves  but  as  sons,  feeling  towards  Him,  not  as 
to  a  hard  master,  but  as  to  a  loving  and  beloved 
Father  !  Oh  !  how  blessed  they  who,  through 
all  their  sins  negligences  and  ignorances,  can 
cling  humbly  but  trustfully — aye  gladly  and 
thankfully — to  Him  !  Oh  !  how  blessed  they 
who  are  filled  with  the  joy  of  their  Lord — the 
joy  of  children, — glad  with  the  assurance  of  the 
Apostle  who  could  say,  "  I  am  persuaded  that 
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"  neither  death,  nor  life,  nor  Angels,  nor  princi- 
"  palities,  nor  powers,  nor  things  present,  nor 
"  things  to  come,  nor  height,  nor  depth,  nor  any 
"  other  creature,  shall  be  able  to  separate  us  from 
"  the  love  of  God  which  is  in  Christ  Jesus  our 
"  Lord  "  !  Amen. 


XIII. 

EUCHARISTIC   THANKSGIVING. 
(HARVEST.) 

"  What  shall  I  render  unto  the  Lord  for  all  the  benefits  that 
"  He  hath  done  unto  me?  I  will  receive  the  cup  of  salvation, 
"  and  call  upon  the  Name  of  the  Lord." — Ps.  cxvi.  12,  13. 

WE  wish  in  our  Harvest  Festival  to  show  our 
thankfulness  to  Him  from  whom  all  our  blessings 
come.  I  am  therefore  going  to  preach  to  you 
about  Holy  Communion  as  a  great  act  of  joyous 
thanksgiving,  and  so  to  show  you  why  it  is  that 
we  always  make  such  a  point  of  this  holy  Sacra 
ment  in  our  Harvest  Festival. 

Now  there  was  a  time,  since  the  Reformation 
of  our  Church  from  the  corruptions  which  had 
gathered  upon  her,  when  there  would  have  been 
little  need  to  enforce  the  duty  of  Holy  Com 
munion  at  a  time  of  special  rejoicing.  Every 
event  of  either  National  or  Parochial  importance 
was  hallowed  and  blest  by  this  sacred  rite.  And 
there  was  one  grand  thing  about  these  old 
Communions — I  mean  their  unity.  The  whole 
Parish  came  together  to  the  Lord's  Board,  rich 
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and  poor,  old  and  young,  verily  counting  them 
selves  "  one  bread  "  (that  is,  one  loaf  of  bread) 
"  and  one  body."  I  do  not  know  whether  some 
may  not  have  come  over  lightly  and  carelessly, 
as  to  a  form  they  did  not  care  to  neglect.  Pos 
sibly.  But  on  the  other  hand  how  little  do  we 
now  realize  our  sacramental  oneness  in  Christ  ! 
Alas  for  our  "  unhappy  divisions  "  !  Where 
shall  we  find  even  a  distant  approach  to  this 
united  act  of  Eucharistic  Thanksgiving  ?  May 
God  in  His  own  good  time  heal  our  divisions, 
and  make  us  one  ! 

And  there  was  a  time,  long  long  before  that 
of  which  I  have  spoken,  when  there  were  no 
Churches  and  no  parishes  in  England,  when  our 
rude  wild  forefathers  still  worshipped  their  false 
gods  in  the  ancient  forest  or  on  the  lone  moun 
tain-side  ;  when  Christianity  was  going  forth  from 
its  sacred  birthplace  in  all  its  early  freshness  of 
life  and  power  to  conquer  the  heathen  lands  for 
Christ ;  while  many  yet  talked  of  the  aged  saint 
of  God,  the  revered  seer  of  Patmos,  whom  they 
had  perchance  seen  and  heard,  as  in  his  old  age 
at  Ephesus  he  went  about  crying,  "  Little  chil- 
"  dren,  love  one  another  ;  "  while  from  time  to 
time  the  fierce  outbursts  of  bitter  persecution 
tried  the  constancy  of  believers,  and  the  hunted 
Christians  "  wandered  in  deserts  and  in  moun- 
"  tains  and  in  dens  and  caves  of  the  earth  ;  " 
while  faith  was  very  bright  and  love  very  glow- 
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ing,  so  that  the  heathen  used  to  say  "  See  how 
"  these  Christians  love  one  another ;  "  ere  yet 
man's  unchastened  wilfulness  or  corrupt  ambition 
had  marred  and  tarnished  and  encumbered  the 
purity  of  Apostolic  faith  ; — and  what  was  thought 
then  of  this  holy  Sacrament  ?  Surely  then  was 
the  best  pattern  for  the  Church's  following. 
Surely  next  to  the  teaching  of  Holy  Scripture 
itself  we  would  honour  the  testimony  of  the 
Christians  who  had  drawn  their  pure  waters  from 
Apostolic  fountains.  And  what  was  the  practice 
then  ?  Why,  then  no  Lord's  Day,  no  Festival, 
would  be  dreamt  of  as  complete  without  its 
Lord's  Supper.  It  would  have  seemed  absurd, 
impossible,  to  keep  a  Festival  without  it.  It 
was  the  one  service  round  which  all  the  rest  of 
the  holy  observances  grouped  themselves.  It 
was  the  one  commanded  by  Jesus  Christ  Him 
self  as  of  perpetual  obligation.  As  well  (so  they 
would  have  said)  have  a  Feast  with  nothing  to 
eat,  or  a  concert  without  any  music,  as  a  Chris 
tian  Festival  without  the  holy  Eucharist.  And 
I  think,  as  I  have  said,  those  who  lived  so  close 
to  Apostolic  times  are  the  best  witnesses  to  the 
mind  and  teaching  and  practice  of  the  Apostles. 

Now  you  see,  at  least  in  a  general  way,  why 
we  think  a  Harvest  Festival  would  be  a  very 
strange  one  without  the  Celebration  of  the  great 
Eucharistic  Feast. 

I  purpose  showing  you  the  special  character 
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of  our  Communion  Service  as  an  act  of  thankful 
joy.  But  first,  am  I  taking  a  fanciful  text,  and 
caught  by  a  mere  sound,  when  I  use  such  words 
as  "  I  will  receive  the  cup  of  salvation  "  in  intro 
ducing  to  you  the  subject  I  am  trying  to  handle  ? 
Let  us  see.  The  n6th  Psalm  has  by  some  been 
ascribed  to  Hezekiah,  being  supposed  to  have 
been  composed  as  a  thanksgiving  upon  his 
recovery  from  sickness.  But  it  is  probably  of 
later  origin,  certain  words  in  it  of  Chaldaean 
source  seeming  to  prove  it  to  have  been  one  of 
the  post-captivity  Psalms.  But  be  that  as  it  may, 
it  is  evidently  a  Psalm  of  thanksgiving  for  some 
great  mercy,  the  images  used  in  it  pointing  to 
recovery  from  sickness.  Thus  it  is  used  by  our 
Church  in  a  slightly  abbreviated  form  in  the 
service  of  thanksgiving  for  women  after  child 
birth.  Now  in  the  Psalm  there  are  two  verses 
which  are  very  like  one  another,  the  1 3th, 
which  is  part  of  my  text,  and  which  says  "  I 
"  will  take  the  cup  of  salvation,  and  call  upon 
"  the  Name  of  the  Lord,"  and  the  iyth,  which 
says,  "  I  will  offer  to  Thee  the  sacrifice  of 
"  thanksgiving,  and  will  call  upon  the  Name  of 
"  the  Lord."  Evidently  some  sacrificial  act  of 
thanksgiving  is  spoken  of,  and  very  possibly  the 
"  cup  "  refers  to  the  drink-offering  of  wine 
offered  with  the  daily  sacrifice.  But  this  Psalm 
is  part  of  the  "  Great  Hallel,"  the  group  of 
Psalms  (113  to  1 1 8)  used  on  all  festive  occa- 
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sions  by  the  Jews,  especially  at  the  Feast  of 
Tabernacles  and  the  Passover.  There  can,  I 
suppose,  be  no  doubt  that  the  "  Hymn  "  spoken 
of  as  sung  by  our  Lord  and  His  disciples  at 
the  close  of  the  Last  Supper  was  the  conclud 
ing  portion  of  this  "Great  Hallel  "  (Psalms  115 
to  118  being  always  sung  at  the  close  of 
the  Feast).  Now  it  is  plain  no  Jew  could 
sing  this  at  the  Passover  without  thinking  of  the 
Paschal  cup,  of  which  he  would  have  just  par 
taken.  Probably  indeed  he  would  partake  of 
this  cup  at  the  very  time  of  singing  the  words. 
But  at  our  Lord's  last  Passover  the  Paschal  cup 
had  just  been  changed  into  the  Eucharistic  cup, 
and  when  that  very  night,  after  the  solemn 
blessing  of  the  cup  and  the  "  Drink  ye  all  of  it," 
they  sang  together  "  I  will  receive  the  cup  of 
"  salvation,"  who  can  doubt  that  they  thought  of 
that  wondrous  cup  of  blessing  of  which  they 
had  but  now  partaken  ?  Thus  there  is  a  very 
close  connection  between  my  text  and  the  sacra 
mental  cup,  and  I  am  making  no  fanciful  appli 
cation  of  the  words.  Their  very  history  leads 
us  up  to  the  matter  before  us ;  and  when  the 
Christian  man  would  draw  near  and  thank  God 
for  His  mercies,  I  know  not  what  words  he 
could  more  fitly  take  into  his  mouth  than  these  : — 
"  What  reward  shall  I  give  unto  the  Lord  for  all 
"  the  benefits  that  He  hath  done  unto  me  ?  I 
"  will  receive  the  cup  of  salvation,  and  call  upon 
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"  the  Name  of  the  Lord."  "  I  will  offer  to  Thee 
"  the  sacrifice  of  thanksgiving,  and  will  call  upon 
"  the  Name  of  the  Lord.  I  will  pay  my  vows 
"  unto  the  Lord,  in  the  sight  of  all  His  people, 
11  in  the  courts  of  the  Lord's  house,  even  in  the 
"  midst  of  thee,  O  Jerusalem.  Praise  the  Lord." 
And  now  we  will  turn  to  our  own  most 
beautiful  Communion  Office.  It  begins  no  doubt 
penitentially.  Surely  this  must  be  so.  We  can 
not  always  sing  alleluias  in  this  world  of  sin.  The 
highest  service  of  joy  requires  its  preparation  of 
penitence.  We  pray  "  Cleanse  the  thoughts  of 
"  our  hearts";  we  examine  ourselves  by  the  rule 
of  God's  Commandments,  and  after  each  one  ask 
for  mercy ;  as  we  draw  nearer  still  we  utter  the 
lowliest  confession  that  could  be  put  into  the 
mouth  of  man.  True  ;  but  from  this  point  what 
strains  of  thankful  joy  come  welling  up  !  We 
seem  to  be  listening  to  some  wonderful  piece  of 
music,  beginning  indeed  in  a  minor  key  with 
tones  of  plaintive  sadness,  but  gradually  break 
ing  out  into  chords  of  glorious  joy  and  triumph. 
There  is  the  "  Lift  up  your  hearts,"  and  the 
"  Let  us  give  thanks  unto  the  Lord,"  and  then 
the  glorious  outburst  of  the  song  of  the  Angels 
and  Archangels  and  all  the  company  of  heaven, 
in  which  we  laud  and  magnify  God's  glorious 
Name,  evermore  praising  Him  and  saying, 
"  Holy,  Holy,  Holy,  Lord  God  of  hosts,  heaven 
"  and  earth  are  full  of  Thy  glory  :  Glory  be  to 


Eitcharistic  Thanksgiving.          145 

"  Thee,  O  Lord  most  High.  Amen."  And 
then  there  comes  one  more  note  in  the  minor. 
We  have  drawn  very  near.  We  tremble  as  we 
approach  ;  tremble  perchance  at  the  very  blessed 
ness  we  are  so  unworthy  to  attain  to.  And  so 
we  humble  ourselves  once  more.  In  the  '  Prayer 
'  of  Humble  Access '  we  tell  God  of  our  utter  un- 
worthiness  to  draw  nigh  though  trusting  in  His 
unchanging  mercy.  But  then,  after  partaking 
in  lowly  faith  and  reverent  thankfulness,  the  joy 
prevails  once  more.  We  ask  God  to  accept  our 
"  sacrifice  of  praise  and  thanksgiving,"  and  then 
break  forth  into  another  Angelic  strain  with  the 
"  Glory  be  to  God  on  high,  and  in  earth  peace, 
"  good-will  towards  men." 

Indeed  I  think  we  do  not  enough  remember 
and  realize  the  Eucharistic  character  of  this 
blessed  service.  It  is  a  Feast,  a  Feast  of  holy  joy. 
It  should  be  a  very  great  and  joyous  privilege. 
We  should  draw  near  in  the  spirit  of  the 
Psalmist,  who  cried,  "  I  will  go  unto  the  altar  of 
"  God,  even  the  God  of  my  joy  and  gladness" 
Are  there  none  of  us  who  look  upon  it  rather  as 
a  very  solemn,  and  perhaps  even  formidable, 
task, — who  come  as  to  a  duty,  because  it  is 
commanded, — and  who  quite  fail  to  find  in  it 
that  element  of  joy  and  thankfulness,  which  I 
have  tried  to  show  you  is  its  truest  character  ? 
While  we  come  in  this  spirit  I  do  not  think  we 
shall  ever  come  quite  happily.  We  do  want  a 
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spirit  of  love,  and  freedom,  and  trust,  and 
thankfulness,  to  make  it  a  really  blessed  and 
happy  service.  Perhaps,  if  we  loved  our  dear 
Master  better,  we  might  love  better  to  come  and 
meet  Him.  There  are  some  very  instructive 
lines  by  a  living  poet  *  which  I  will  venture  to 
quote  : — 

"  'Twas  August,  and  the  fierce  sun  overhead 
Smote  on  the  squalid  streets  of  Bethnal-Green, 
And  the  pale  weaver,  thro'  his  windows  seen 
In  Spitalfields,  looked  thrice  dispirited. 
I  met  a  preacher  there  I  knew,  and  said  : — 
'  111  and  o'erworked,  how  fare  you  in  this  scene  ?' 

*  Bravely,'  said  he,  '  for  I  of  late  have  been 

*  Much  cheered  by  thoughts  of  Christ,  the  living 

'  Bread.'  ' 

Ah,  yes !  There  may  be  many  things  to 
make  us  sad.  Life  may  look  very  dreary. 
There  may  be  things  hard  to  bear, — want,  pain, 
sorrow, — or,  worse  than  these,  misery  caused 
by  others, — or,  worst  of  all,  dreadful  shame 
caused  by  our  own  sin, — and  yet  all  the  while 
God  is  full  of  love  and  mercy,  and  Jesus  died  to 
save.  Oh,  that  in  all  our  troubles  and  trials 
we  may  be  "  much  cheered  by  thoughts  of 
"  Christ,  the  living  Bread " !  Such  thoughts 
ought  to  cheer.  I  know  of  little  else  that  can 
bring  true  comfort,  and  I  have  seen  sinners  and 

*  Matthew  Arnold. 
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sufferers  not  only  cheered,  but  even  illuminated 
with  a  radiant  joy  at  thoughts  of  Him.  Aye, 
and  "  thoughts  of  Christ,  the  living  Bread,"  shall 
lend  their  brightness  to  our  Harvest  Thanks 
giving.  Surely  we  ought  to  be  glad  to  meet 
Jesus  our  dear  Master  in  His  holy  Feast.  I 
know  very  well  why  we  are  so  often  unable  to 
be  glad  to  do  so.  Well ;  He  would  not  shut 
out  lowly  penitents.  All  are  welcome — aye,  and 
all  may  rejoice — save  only  such  as  will  not  leave 
their  sins  behind  as  they  come.  It  is  not  sinners 
Christ  will  not  suffer  near  Him,  but  only  sins. 
Why,  He  ate  and  drank  with  publicans  and 
sinners.  Ah  !  marvellous  condescension  !  And 
He  will  not  cast  out  you  and  me  !  Come  then, 
faithful  Christians,  rejoicing  in  your  salvation, 
come  and  offer  your  glad  happy  hearts  to  the 
God  of  your  "  joy  and  gladness."  Come,  sorrow 
ing  sinners,  longing  for  mercy,  scarcely  daring  to 
hope  for  acceptance,  come  and  see  whether  you 
too  may  not  catch  some  gleam  of  light  and  joy, 
as  you  bend  in  lowly  adoration.  Come,  O  people, 
blest  by  God's  bountiful  hand  in  the  ingathering 
of  the  precious  fruits  of  the  earth, — come,  and  if 
you  ask,  "  What  shall  I  render  unto  the  Lord 
"  for  all  His  benefits  toward  me  ?  "  1  will  answer 
you, — yea,  ye  shall  make  answer  for  your 
selves  : — "  I  will  take  the  cup  of  salvation,  and 
"  call  upon  the  Name  of  the  Lord."  "  I  will 
"  offer  to  Thee  the  sacrifice  of  thanksgiving,  and 
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"  will  call  upon  the  Name  of  the  Lord.  I  will 
"  pay  my  vows  unto  the  Lord  now  in  the  presence 
"  of  all  His  people,  in  the  courts  of  the  Lord's 
11  house,  in  the  midst  of  thee,  O  Jerusalem. 
"  Praise  the  Lord."  Amen. 


THE  END. 
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Langport,    Somerset,    Prebendary  of  Wells.      Fcap.  8vo, 

cloth  boards,  is.  each. 

Vol.  I.  THE  STORY  OF  THE  GOSPELS  IN  FIFTY-TWO 

LESSONS. 

Vol.  II.  FIFTY-TWO  LESSONS  ON  THE  ACTS  OF  THE 
APOSTLES. 

These  books  are  specially  designed  to  help  those  who  have 
not  been  trained  as  Teachers.  For  the  convenience  of 
Teachers^  a  packet  of  Lesson  Leajlets  for  a  class  of  ten, 
price  53. 

BAIRD.—  Works  by  the  late  Rev.  WILLIAM  BAIRD,  M.A. 
The  Days  that  are  Past :  A  Manual  of  Early  Church 
History.     Fcap.  8vo,  cloth  boards,  2s.  6d. 

The  Inheritance  of  our  Fathers :  Plain  Words  about 
the  Book  of  Common  Prayer.  Fcap.  8vo,  cloth  boards, 
33.  6d. 

Watching  by  the  Cross  :  Prayers,  Readings,  and  Medita 
tions  for  Holy  Week.  Royal  32mo,  6cl.  ;  cloth  boards, 
red  edges,  is.  [Fourth  Edition. 
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BLUNT.  —  A  Thousand  Years  of  the  Church  in 
Chester-le-Street.  By  the  Rev.  WILLIAM  O.  BLUNT, 
M.A.,  Rector;  Hon.  Canon  Durham.  Illustrated,  crown 
8vo,  paper  boards,  73.  6d. 

"Altogether  a  model  of  parish  history." — Church  Bells. 

BOODLE.—  Works  by  the  Rev.  R.  G.  BOODLE,  M.A.,  Vicar 
of  Cloford,  Frame. 

The  Life  and   Labours  of  William  Tyrrell,    D.D., 

First  Bishop  of  Newcastle,  New  South  Wales.  With 
Portrait,  Two  Maps,  and  Illustrations.  Crown  8vo,  cloth 
boards,  73.  6d. 

"  It  is  impossible  not  to  recognise  in  him  a  thoroughly  devoted, 
single-hearted  worker  on  the  side  of  righteousness." — Pall  Mall 
Gazette. 

Ways  of  Overcoming1  Temptation :  With  a  Form  of 
Self-  Examination  and  Prayers.  Royal  321110,  paper 
cover,  6d.  j  cloth  boards,  is.  [Ninth  Edition. 

BOURDALOUE.— Eight  Sermons  for  Holy  Week  and 
Easter.  Translated  from  the  French  of  the  Rev.  FATHER 
Louis  BOURDALOUE,  by  the  Rev.  G.  F.  CROWTHER,  M.A., 
of  St.  John's  College,  Oxford.  Crown  Svo,  cloth  boards, 
33.  6d. 

BRADLEY.— A  Selection  from  the  Sermons  by  the  late 
Rev.  Charles  Bradley.  Edited,  with  Memoir,  by  the 
Rev.  G.  J.  DAVIES,  Author  of  "Successful  Preachers,"  &c. 
Crown  Svo,  cloth  boards,  33.  6d. 

"May  be  thought  to  be  the  flower  of  evangelical  preaching." — 
Saturday  Review. 

BROOKS.— Lectures  on  Preaching.  By  the  Rev.  PHILLIPS 
BROOKS,  Rector  of  Trinity  Church,  Boston,  U.S.A.  Crown 
Svo,  cloth  boards,  35.  6d.  [5th  Thousand. 

BULLEY.  —  Great  Britain  for  Little  Britons.  By 
ELEANOR  BULLEY.  With  numerous  Illustrations  of  Places 
and  People.  Crown  Svo,  cloth,  bevelled  boards,  33.  6d. 

[3rd  Thousand. 

"A  very  pleasant    device  for    making    geography   agreeable."— 
Guardian. 

"Great  pains  have  been  taken  with  this  book,  and  it  contains  abun 
dance  of  information." — Spectator. 
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